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CHAPTER ONE  

 
God Chooses a Man (Genesis 11:27-12:5) 

 

INTRODUCTION 
 
To the Jew there are few men in history greater than Israel’s most revered patriarch, Abraham, 
who is described as God’s friend three times in Scripture (2 Chron. 20:7; Isa. 41:8; James 2:23). 
Outside of the Lord Jesus Christ, this man Abraham is arguably the most important man in the 
Bible.  

In the Old and New Testament, Abraham is named in 230 verses. Included in this 
number is the appearance of his name 67 times in the New Testament. His name appears 30 
times in the gospels, 8 times in Acts (5 in one sermon), and 32 times in the epistles. Even in the 
Bible’s “Hall of Faith” in Hebrews 11, Abraham is given almost half the space - twice that 
allocated to the great lawgiver, Moses. God is clearly telling us that we are to pay close attention 
to this man. 

When a New Testament writer wanted to teach a lesson on the nature of or importance 
of faith, Abraham was invariably the model. For instance, when the Apostle Paul taught about 
the righteousness, which exists through faith, Abraham was the example he pointed to (Rom. 4). 
When Paul taught that all people became the heirs of God’s promises through faith, Abraham 
was the foundation of the lessons (Gal. 3). In Hebrews 11, the great faith chapter, Abraham is 
given striking prominence. Only once do we read “By faith Isaac,” and only once do we read “By 
faith Jacob,” but three times the faith of Abraham is mentioned (see verses 8, 9, 17). When James 
sought to teach his readers that obedient works were the natural expression of a living faith, 
Abraham’s faith was cited as primary evidence (James 2).  

The essential characteristic of a great man of God is that he must be a man of faith. 
Abraham has been called by some commentators, “the Columbus of Faith.” God explicitly tells 
us that Abraham was a man of faith as “Abraham believed God, and it was counted unto him for 
righteousness” (Rom 4:3). Of all the tributes that justly can be bestowed upon Abraham, no tribute 
equals the one conferred upon him by God. He demonstrated that faith without having a written 
Word of God. Although Abraham had less revealed to him about God’s plan for the redemption 
of mankind than any great man of God who followed him, it is he who is the timeless example 
of the faith, which God wants in His people. Incredibly, this nomadic patriarch who possessed 
so little information about God and His purposes trusted God in a manner, which cannot be 
surpassed by those who have the knowledge of history and revelation. 

As we study the development of Abraham’s faith in Genesis, we will find that God 
appeared to this man seven times, each time to develop faith in his life. This does not mean that 
he was perfect, as he had many failures. God gave him four tests and he fell failed on all four of 
them. However, like Simon Peter, he was able to renew afresh communion with God and 
overcome his failures. When we first meet him in Genesis 12, he does not appear to be the hero 
of the faith we know from other passages in the Bible. Here was a man who came to trust in 
God, rather than in his own self, but it took considerable time and trial to reach that point in his 
life.  
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In Genesis 10 and 11 the entire human race is before us, but from Genesis 12 onwards 
God now singles out a man from whom the Chosen Nation was to spring and attention is 
directed to him and his descendants. The first eleven chapters make up one main division and 
are really the foundation on which rests the remainder of the Old Testament. By contrast, the 
last thirty-nine chapters are on the other side. In the first eleven chapters we cover over 2,000 
years, as long a period as the rest of the Bible put together, whereas the remaining thirty-nine 
chapters covers scarcely four hundred years. Indeed, more than three-fourths of Genesis is 
occupied with narrating the lives of Abraham and the first three generations of his descendants. 
So this is a pivotal passage. 

Now these  are  the  g enera t ions  o f  Terah:  Terah begat  Abraham ,  Nahor ,  and Haran;  and Haran begat  Lot .  

And Haran d ied  be fore  h i s  fa ther  Terah in  the  land o f  h i s  nat iv i ty ,  in  Ur o f  the  Chaldees .  And Abraham  

and Nahor took them wives :  the  name o f  Abraham 's  wi f e  was Sara i ;  and the  name o f  Nahor ’ s  wi f e ,  Mil cah ,  

the  daughter  o f  Haran,  the  fa ther  o f  Mil cah ,  and the  fa ther  o f  I s cah .  But  Sara i  was barren ;  she  had no ch i ld .  

And Terah took Abraham  h is  son ,  and Lot  the  son o f  Haran h is  son ’s  son ,  and Sara i  h i s  daughter  in  law,  

h i s  son Abraham ’s  wi f e ;  and they  went  fo r th  wi th  them from Ur o f  the  Chaldees ,  to  go  in to  the  land o f  

Canaan;  and they  came unto  Haran,  and dwe l t  ther e .  And the  days  o f  Terah were  two hundred and f iv e  

y ears :  and Terah d i ed  in  Haran.  (v27-32) 

 

Abraham’s life was in a period of time two thousand years before the birth of Christ and when 
four centuries had passed away since the Flood. We first read of him situated in the ancient city 
of “Ur of the Chaldees.” After the Flood, in the intervening centuries the sons of Ham likely 
pushed southwards, over the fertile plains of Chaldea, where, under the lead of the mighty 
Nimrod, they established cities with pagan idolatrous temples. One of these cities, Ur became a 
Sumerian royal city. Excavations of the royal tombs of the First Dynasty revealed impressive 
evidences of the wealth and artistic refinement of the city. It has been also shown that they were 
proficient in mathematics, astronomy, weaving, metalworking, and gem engraving. They also 
preserved their thoughts by writing on clay tablets. Some historians believe that as many as 
250,000 people lived there. 

In the midst of this idolatrous and commercialized society there had come a family of the 
sons of Shem; no doubt attracted by the rich pasturelands outside Ur. The city of Ur was a 
wicked place where pagan sacrifices, including human sacrifices, abounded. Like countless 
believers have found over the centuries, the close association of this Shemite family with the 
idolatrous and abominable practices of the children of Ham, soon tainted the purity and 
simplicity of the historic faith of their fathers. This was no place for Abraham’s faith to be 
nurtured. God would call him to separate from this environment.  
 

Now the  LORD had sa id  unto  Abram, Get  thee  out  o f  thy  country ,  and f rom thy  kindred ,  and f rom thy  

fa ther ' s  house ,  unto  a  land that  I  wi l l  shew thee :  And I  wi l l  make o f  thee  a  grea t  nat ion ,  and I  wi l l  b l e s s  

thee ,  and make thy  name grea t ;  and thou sha l t  be  a  b l e s s ing :  And I  wi l l  b l e s s  them that  b l e s s  thee ,  and curse  

h im that  curse th  thee :  and in  thee  sha l l  a l l  fami l i e s  o f  the  ear th  be  b l e s s ed .  So Abram depar t ed ,  as  the  

LORD had spoken unto  h im; and Lot  went  wi th  h im: and Abram was s eventy  and f iv e  y ears  o ld  when he  

depar t ed  out  o f  Haran.  And Abram took Sara i  h i s  wi f e ,  and Lot  h i s  bro ther ’ s  son ,  and a l l  the i r  subs tance  

that  they  had gathered ,  and the  sou ls  that  they  had go t t en  in  Haran;  and they  went  fo r th  to  go  in to  the  land 

o f  Canaan;  and in to  the  land o f  Canaan they  came.  (v1 -5)  
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What we can be certain about is that amid the failures of his family and the darkness of pagan 
idolatry, God first appeared to Abraham and called him. This initial call came to Abraham not 
when he was a youth but in later life. Age is no barrier to the call of God. It was a sovereign call 
that was not conditional on Abraham’s faith, background or age. There is not even the slightest 
hint in the passage that Abraham was looking for God. Indeed, we find that Abraham’s family 
were involved in idolatrous worship.  
 

And Joshua said unto all the people, Thus saith the Lord God of Israel, Your fathers 
dwelt on the other side of the flood in old time, even Terah, the father of Abraham, and 
the father of Nachor: and they served other gods. (Joshua 24:2, cf. Gen. 31:19-35).  

 
So God did not call Abraham because He saw some good in this man to commend him to God 
and then Abraham was extended grace. The Bible repeatedly emphasises that man is born 
depraved, “for the imagination of man’s heart is evil from his youth” (Gen. 8:21). This call had to be one 
of sovereign unconditional grace. It always has to be or no one would be saved, “Ye have not 
chosen me, but I have chosen you, and ordained you, that ye should go and bring forth fruit, and that your fruit 
should remain…” (John 15:16). 

There were seven direct communications between God and Abraham. In what form of 
glory Jehovah revealed Himself we are not told, but it was so tangible that it gave him 
unmistakable basis of belief for all Abraham’s future by faith. In any case, the celestial vision was 
accompanied by a call: “Get thee out of thy country, and from thy kindred, and from thy father’s house, unto 
the land that I will show thee” (Gen 12:1). Abraham was being asked to forsake everything that was 
important in this life in order to follow God’s call. Although God calls us sovereignly as there is 
no good in any man, that does not mean that there is nothing for Abraham to do once God’s 
grace initiates the relationship. Every justified believer is called to evidence good works in 
obedience to God’s will (cf. Eph. 2:10). This incident tells us much about Abraham but also 
about Abraham’s God.  

There were no great details given as to where God wanted Abraham to go or was there a 
map provided. The journey was over 800 miles from Ur to Canaan. Abraham had to step out in 
faith on God’s command, “unto the land that I will show thee.”  This call is reminiscent of the call of 
the gospel (cf. Matt. 10:37; Mark 8:35). It is a separation from anything that hinders us in our 
spiritual life and a separation unto the blessings of God’s place of Christian service. It is a call 
that must be responded by faith as God rarely gives all of the details or explanations. Our duty is 
to respond and leave the consequences to God. Faith means taking God at His Word and 
responding to it.  

However, from what Moses tells us in Genesis 11, it was Terah who brought his son 
Abraham (along with other members of the clan) out of Ur (Gen. 11:31) and made the long trek 
northward around the Fertile Crescent to the city of Haran. It is clear that Abraham either would 
not leave the oversight of Terah, or Terah would not permit him to leave Terah’s oversight. We 
get more information on the precise sequence of events in Stephen’s sermon before the Jewish 
council, when he declared that God’s call to Abraham in Ur previously was the same call 
Abraham received presumably a second time in Haran at 75 years old recorded in Genesis 12:1-3. 
This initial call at Ur instructed him to leave his land, to leave his kindred, and to go to a land, 
which God would show him, 

 
And he said, Men, brethren, and fathers, hearken; The God of glory appeared unto our 
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father Abraham, when he was in Mesopotamia, before he dwelt in Charran, And said 
unto him, Get thee out of thy country, and from thy kindred, and come into the land 
which I shall shew thee. Then came he out of the land of the Chaldaeans, and dwelt in 
Charran: and from thence, when his father was dead, he removed him into this land, 
wherein ye now dwell. (Acts 7:2-4)  

The first call demanded absolute confidence in and obedience to the word of Jehovah. It 
was also a call that required separation, sacrifice, and hardship. In Isaiah 51:2 we are also 
expressly told that God called Abraham “alone.”  Therefore, when all the pieces of information 
are harmonized, we must say that the “call” of Abraham in Genesis 12:1-3 seems to be his 
“second call,” something like Jonah’s second commission to go to Nineveh. The call of 
Abraham shows us the starting-point of the life of faith.  

So in this first test of faith at Ur, we see a lack of total conformity. Three things were 
commanded him by “The God of glory” in this call: he was to leave his own country, he was to 
separate himself from his kindred, and he was to go forth unto a land which Jehovah had 
promised to show him. Although he left Chaldea, Abraham did not separate himself fully from 
his kindred, as Terah his father and Lot his nephew accompanied him. This resulted in a delay in 
entering Canaan of probably at least five years in Haran. Abraham was sidetracked when he 
sojourned in Haran, which was several hundred miles closer to Canaan. Despite this incomplete 
obedience, the Lord still used him. Steve Cole makes a pertinent application, 

 
Thankfully, God often issues second calls to those He uses in His plan of salvation. God 
called Moses; Moses blew it by killing the Egyptian and fleeing into the wilderness for 40 
years. But God called Moses again. God called Jonah; Jonah took off in the opposite 
direction. But the word of the Lord came unto Jonah a second time. God called Peter; 
Peter denied the Lord three times. But the Lord restored Peter with the threefold 
command, “Feed My sheep.” If you’ve begun to follow the Lord, but you’ve gotten side- 
tracked along the way, today He’s telling you, “Come on, I want you to go on with Me.” 
 
Despite this failure of partial obedience, it should be acknowledged that Abraham had 

sufficient faith to forsake the pagan gods for the guidance of the God who called him; had 
sufficient faith to leave Ur and its material advantages for life as a nomad in dangerous 
wildernesses; and had sufficient faith to migrate in the direction, which God desired. No doubt 
Abraham’s family and especially his worldly neighbours thought, like his ancestor Noah, that he 
was foolish to leave such promising circumstances to go out into the unknown in obedience to 
the voice of an Unseen God but, “by faith Abraham, when he was called to go out into a place, which he 
should after receive for an inheritance, obeyed” (Heb. 11:8). This obedience evidences the justifying faith 
in his heart.  

As part of this second call, we find wonderful promises made to Abraham. God’s 
commands are not always accompanied by reasons, but always by promises, expressed or 
understood. God promised here that though this old man was childless, He would make of him a 
“great nation.” Although Abraham was the youngest son, God would make Abraham’s name great; 
and although Abraham would be separated from family, in him would all the families of the 
earth be blessed. There is a marked contrast with the people of Babel. They migrated to Shinar 
from their own self-will to build man’s city so that they could make them a great name. By 
contrast, Abraham left Ur at God’s command to seek out “a city which hath foundations, whose builder 
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and maker is God” (Heb. 11:10) and as he went God promised to make him a “great name.” James 
Boice notes, 

 
We are highly impressed with what we imagine men and women can do, and we want to 
achieve greatness ourselves. But usually this is mere wishful thinking. Very few of us will 
be great in the world’s terms. And the greatness we do achieve, if we achieve it, soon 
passes away and we are forgotten like the builders of Babylon. It is different when God 
acts for us; then, the results are permanent, and the greatness He creates is true greatness. 
 
So Abraham was able to leave the advantages of Ur and embrace the hardships in the 

exile, as he “went out not knowing whether he went” (Heb. 11:8b).  He turned his back upon what the 
world would regard as a great city and civilization as saw by faith the “city which hath foundations.” 
He was never tempted by the great cities of Canaan but was content to wander as a pilgrim in his 
tent for the next century as a testimony of walking by faith. This was a permanent life of 
separation. FB Meyer notes, 

 
The key to Abraham’s life is the word “Separation.” He was from the first to last a 
separated man. Separated from his fatherland and kinsfolk; separated from Lot; 
separated, as a pilgrim and stranger, from the people of the land; separated from his own 
methods of securing a fulfillment of the promises of God; separated from the rest of 
mankind by special sorrows, which brought him into closer fellowship with God than 
has ever been reached by man; separated to high and lofty fellowship in thoughts and 
plans, which God could not hide from him. 
 
The principle of progressive revelation is very evident in the Book of Genesis in the life 

of Abraham, especially regarding the Abrahamic Covenant. We find that Abraham’s 
understanding of the true nature of this first promise that accompanied his step of faith 
deepened over his lifetime. The covenant itself will not be formally ratified until the sacrifice is 
offered in chapter 15, and Abraham does not receive the covenant sign of circumcision until 
chapter 17.  As first he received and understood the promise referred to his literal offspring, but 
as the covenant became more explicit and the light more clear. Paul tells us that Abraham 
discerned 2,000 years in advance that the promised seed became to him the symbol of his 
coming Saviour, “He saith not, And to seeds, as of many; but as of one, and to thy seed, which is Christ” 
(Gal. 3:16). Christ also implied that Abraham understood this when rebuking the Pharisees, “your 
father Abraham rejoiced to see my day, and he saw it and was glad” (John 8:56). This illustrates the 
Biblical principle here that if we live up to our light, we shall have more light unfolded. 

On this middle aged man rested the hope of God’s sovereign plan for the future of the 
world. There is no indication that Abraham was significant in terms of material wealth of 
position in the Middle East when God called him. He was far from a young man and hampered 
by a pagan upbringing. Yet, he demonstrates that a life yielded to God’s sovereign purpose can 
make a profound impact on the course of human history. God delights in taking the nobodies 
and making them somebody for His glory (cf. 1 Cor. 1:26-31). 

However, the promised results of this blessing would not be evident during the lifetime 
of Abraham. But that simply caused Abraham to walk by faith and not by sight. When God calls 
you, then step out in faith and let Him lead you on this wonderful walk of faith. The endpoint is 
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guaranteed as it ends in glory. However, only a wise and sovereign God knows and plans the hills 
and valleys you must cross in between.  

 
QUESTIONS FOR DISCUSSION 
 

1. Who is sovereign in salvation? What do we mean by God’s sovereign call? 

 
2. Why is biblical separation so important?  
 
3. Did Abraham have perfect faith when he heard the call of God?  
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CHAPTER TWO 
 

Ups and Downs (Genesis 12:6-20) 
 

In Genesis 12 we see Abraham finally making the third of the 3 separations that God called him 
to make: 
 

(1) From his country – it was a “land of graven images” (Jer. 50:38); 
(2) From his kindred – they had become idolaters (Josh. 24:2-3; Gen. 31:3); and 
(3) From his father’s house – this seemed to be the hardest of all. 

 
Abraham entered Canaan at 75 years old and so for the next century until his death he lived as a 
pilgrim and by faith “sojourned in the land of promise, as in a strange country, dwelling in tabernacles” (Heb. 
11:9). We also read in Acts 7:5 that the Lord, “gave him none inheritance in it, no, not so much as to set 
his foot on: yet He promised that He would give it to him for a possession and to his seed after him, when as yet he 
had no child.”  

This was a greater step of faith by Abram than many imagine as there was no natural 
probability of that promise being fulfilled for we are told “the Canaanite was then in the land.” This 
was ominous as these Canaanites included powerful kings and chieftains, with heavily fortified 
towns and cities such as Sodom, Salem, and Hebron. As each day passed and they consolidated 
their power and fortifications it made it more unlikely that they could ever be dispossessed by 
the descendants of a childless shepherd with a tiny band of servants. Despite these outward 
obstacles, Abraham obeyed by faith in the word of God.  

A critical key to Abraham’s life of faith is the word “separation” and all his life he was 
separated from his home country and kinsfolk; separated from Lot and separated as a pilgrim 
and stranger from the people of the land. No doubt he faced opposition from his family and 
friends for such a radical step. Although there were lapses and failures along the way, we do not 
read that he never went back or even thought to go back to the comfort and materialism of Ur as 
we are told, “And truly, if they had been mindful of that country from whence they came out, they might have 
had opportunity to have returned.” (Heb. 11: 15.) As FB Meyer comments, 

 
He held himself aloof from the people of the land. He was among them, but not of them. 
He did not attend their tribal gatherings. He carefully guarded against inter-marriage with 
their children, sending to his own country to obtain a bride for his son. He would not 
take from the Canaanites a thread or a sandal-thong. He insisted on paying full market 
value for all he received. He did not stay in any permanent location, but was ever on the 
move. The tent which had no foundations; which could be erected and struck in half-an-
hour - this was the apt symbol of his life. 

 
The entrance into Canaan represented the final severance for Abraham of his past life and 
represented major challenges to Abraham’s faith.  

 

And Abram passed  through the  land unto  the  p lace  o f  S i chem, unto  the  p la in  o f  Moreh .  And the  Canaani t e  

was then in  the  land .  And the  LORD appeared  unto  Abram, and sa id ,  Unto  thy  s e ed  wi l l  I  g iv e  th i s  land :  
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and there  bui lded  he  an a l tar  unto  the  LORD, who appeared  unto  h im. And he  r emoved f rom thence  unto  a  

mounta in on the  eas t  o f  Bethe l ,  and p i t ched  h i s  t en t ,  hav ing  Bethe l  on the  wes t ,  and Hai on the  eas t :  and 

there  he  bui lded  an a l tar  unto  the  LORD, and ca l l ed  upon the  name o f  the  LORD (v6-8) 
 

We do not read of God speaking to Abraham throughout his stay in Haran but now that he is in 
obedience with the original call in Canaan, Jehovah appeared once more unto him. In the first 
call God called Abraham to go unto a land that He would show him, and now He rewards 
Abraham’s growing faith and obedience by promising to give this land he is now in unto his seed.  

The Lord now also reveals Himself to Abraham for communion, and the result is that we 
read of Abraham erecting an altar for the first time (we do not read of Abraham erecting an altar 
in Ur or Haran). It is evident that Abraham is learning in his pilgrim life of faith that it is only 
when there is obedience and real separation from the world that fellowship with God and true 
worship is possible. 

Abraham’s life will be one of a pilgrim and a worshipper all the way home to glory. The 
expression that he “called upon the name of the LORD” reveals that He publicly acknowledged his 
faith in Jehovah as his God. The Canaanites around him must have observed this foreigner’s 
worship of Jehovah and wondered about his strict life of separation from their religious practices 
and values. This is a moment of spiritual triumph in the faith of Abraham.  
 
And Abram journeyed ,  go ing  on s t i l l  toward the  south .  And there  was a  famine  in  the  land:  and Abram went  

down in to  Egypt  to  so journ there ;  fo r  the  famine  was gr i evous  in  the  land .  And i t  came to  pass ,  when he  was 

come near  to  en ter  in to  Egypt ,  that  he  said  unto  Sara i  h i s  wi f e ,  Beho ld  now,  I  know that  thou ar t  a  fa i r  

woman to  look upon:  There for e  i t  sha l l  come to  pass ,  when the  Egypt ians  sha l l  s e e  thee ,  that  they  sha l l  say ,  

This  i s  h i s  wi f e :  and they  wi l l  k i l l  me ,  but  they  wi l l  save  thee  a l iv e .  Say ,  I  pray thee ,  thou ar t  my s i s t e r :  that  

i t  may be  we l l  w i th  me for  thy  sake ;  and my sou l  sha l l  l i v e  be cause  o f  thee .  (v9-13) 

 
The life of every believer is characterised by spiritual highs and lows. Failure invades all of our 
lives at one time or another. Abraham was no exception to this. Rightly we admire his 
consistency and faith but we also must note the failures in his life. The Holy Spirit carefully and 
honestly records all of this for us to learn from. We will learn that the best of men are only men 
at the best. Save for the Lord Jesus Christ, all men have feet of clay.  

When Abraham reached the southern part of Canaan, he encountered a severe famine in 
the land of promise. Suffering and trials have always been a part of God’s curriculum in the 
school of faith (cf. James 1:2-4). A faith that cannot be tested cannot be trusted. These tests 
often come immediately after triumphs. God’s plan for Abraham is to mold him into a man of 
great faith, and this requires circumstances where Abraham’s faith is tested. It was daunting 
enough to enter Canaan with all of the physical and spiritual threats from the ungodly inhabitants, 
but now Abraham is faced with the threat of famine. He had just left Ur and Haran, which were 
both on the banks of the Euphrates River so drought was not a problem there. This was the first 
test of his new separation and as a stranger “outside the camp” he was unable to draw on assistance 
of supplies.  

We should not be too quick to condemn him, as Abraham was a stranger surrounded by 
suspicious and hostile peoples and constrained with the responsibility of vast livestock and 300 
persons in his household. In all likelihood his family and servants would have begun to murmur 
against the wisdom of going to Canaan amidst the physical threats they were now under. This 
would have placed even greater pressure on this new pilgrim as the spiritual leader.  
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What is clear from the narrative that at this first test, Abraham did not turn to God for 
help but leaned on his own understanding. Instead of trusting the Lord, he trusted in Egypt. 
Here was a man who had journeyed all the way from Chaldea to Canaan on the bare word of 
Jehovah and yet was now afraid to trust Him in the time of famine. Abraham was back in the 
driving seat of Abraham’s life. He concluded that he must leave the Promised Land, the place of 
blessing, and wait out the famine in Egypt. Going to Egypt seemed to be the logical solution 
from a human perspective, as it was less susceptible to famines with the great Nile river.  

The text says that he went to “sojourn there,” so Abraham probably reasoned that it would 
be just a temporary diversion. However, from comparing the incident in Genesis 26:1-3 it is clear 
that God wanted Abraham to trust Him and to remain in Canaan, where God had promised to 
prosper him. This action demonstrates that Abraham’s faith in the sovereignty of God was not 
consistent as he ignored God’s power and promises. God had promised to make his name great 
and his descendants great so Abraham should have trusted the same God to provide the means. 
It is interesting to note that there is no hint that Abraham built an altar in Egypt to seek the Lord. 

In the Scriptures Egypt is figuratively used to describe an alliance with the world, and 
dependence on the arm of the flesh as, “Woe to them that go down to Egypt for help; and stay on horses; 
and trust in chariots because they are many; and in horsemen because they are very strong; but they look not unto 
the Holy One of Israel, neither seek the Lord!” (Isa. 31:1) How much better would it have been for 
Abraham to have thrown the responsibility back on God who had called him to Canaan and 
whose name is Jehovah-Jireh. God would later prove He could feed millions of Abraham’s 
descendants in a wilderness with manna from heaven and water from a rock for 40 years.  
 
And i t  came to  pass ,  that ,  when Abram was come in to  Egypt ,  the  Egypt ians  behe ld  the  woman that  she  was 

very  fa i r .  The pr inces  a l so  o f  Pharaoh saw her ,  and commended her  be for e  Pharaoh:  and the  woman was taken 

in to  Pharaoh's  house .  And he  en tr ea t ed  Abram we l l  fo r  her  sake :  and he  had sheep ,  and oxen ,  and he  asse s ,  

and menservants ,  and maidservants ,  and she  asse s ,  and camels .  (v14 -16) 

 

This story gives a salutary illustration of the entangling web of sin. By nature Abraham was not 
superior to the men of the East that he sprang from, who did not hesitate to lie, in order to gain 
a point or to avert a disaster. Sadly, this vein of duplicity and deceit often re-appeared in his 
posterity. Egypt may entreat us well materially, but that will be a poor compensation for our 
losses. The devil argued with God in respect of Job that “Skin for skin, yea, all that a man hath will 
he give for his life.” Satan was proved wrong over Job but he was right concerning Abraham.  

One spiritual failure led to another one rapidly while down in Egypt The path of sin is 
never static. Abraham could not trust God to take care of him in the famine in Canaan so he 
cannot trust God to take care of him in the immoral climate of Egypt. It was not wrong of him 
to consider the risks in such pagan people, but it was wrong to use the methods he did to try to 
limit those risks. Abraham practiced deception and effectively denied that Sarai is his wife; thus 
endangering the honour of the one who was to bear the promised seed and should have been 
dearest to him. Probably he reasoned this deceit would allow him the time to sojourn safely there 
before he would make his way back into Canaan. His ethics were situational. It seemed an 
ingenious plan.  

Sarah must have been an extraordinary woman as she was 65 years old yet the Egyptians 
noted she was “very fair.” Abraham’s fear that these fleshly people would desire her beauty was 
proven real, “The princes also of Pharaoh saw her, and commended her before Pharaoh.” Abraham pleaded 
with Sarah to go along with this deception as “Say, I pray thee, thou art my sister: that it may be well 
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with me for thy sake; and my soul shall live because of thee.” The devil will always think of good reasons 
why we should do wrong. The first part of his plan seemed to work very well as Abraham’s life 
was spared and Pharaoh “entreated Abram well for her sake.” Pharaoh gave these things to Abram as 
a dowry. God allowed him to get what he claimed to want! Abraham may have told himself, “So 
far, so good.” We should never be surprised if our deceptive plans seem to prosper initially. Sin 
brings plenty of short-term rewards (cf. Heb. 11:25). That does not mean that things will 
continue in that manner.  

It is not long before Abraham’s artful plan backfires badly as Pharaoh takes Sarah into 
his harem of women. This was a direct result of his deceitful plan to pretend that his wife was 
unmarried. He is reaping a fleshly harvest from sowing a fleshly seed (cf. Num. 32:23; Gal. 6:7). 
Abraham was now faced with a scenario he had not anticipated or had a solution for. He likely 
reasoned that he could procrastinate with any advances by the nobles of Egypt for Sarah but he 
never guessed that Pharaoh would come in for her. The king was not a man that you could delay.  

All of Abraham’s newly acquired gain must have felt empty as he noted the empty chair 
of his beloved wife. There would have been no peace in his soul to enjoy these treasures. He 
must have felt powerless and hopeless as he contemplated her fate. Sin looks good from the 
distance, but as Eve discovered, the forbidden fruit turns sour in your stomach. It is safer to be 
in the famine in God’s will than in the Pharaoh’s palace out of God’s will. The great promises of 
God through Abraham’s seed now seem to be at great risk. The only hope is if God intervenes. 
Man’s extremities are God’s opportunities.  
 

And the  LORD plagued Pharaoh and h is  house  wi th  grea t  p lagues  be cause  o f  Sara i  Abram’s  wi f e .  And 

Pharaoh ca l l ed  Abram and sa id ,  What i s  th i s  that  thou has t  done  unto  me? why d ids t  thou not  t e l l  me that  

she  was thy  wi f e?  Why sa ids t  thou ,  She i s  my s i s t e r?  so  I  might  have  taken her  to  me to  wi f e :  now there fore  

beho ld  thy  wi f e ,  take her ,  and go  thy  way .  And Pharaoh commanded h i s  men concern ing  h im:  and they  s en t  

h im away ,  and h is  wi f e ,  and a l l  that  he  had .  (v17-20) 

 
God’s covenantal promises depend on God and not on the unfaithful pilgrim. What you see in 
this incident is that Abraham was nothing without grace. Abraham may be unfaithful in his 
commitment to God’s will, but the Lord is never unfaithful to His promises, “If we believe not, yet 
He abideth faithful: He cannot deny Himself” (2 Tim. 2:13). He may have taken his eyes off the Lord 
but the Lord never took His eyes off Abraham.  

Although the Lord has been watching this situation unfolding under the shadow of His 
sovereign providence, we now read for the first time the Lord appearing in the narrative. At the 
point of disaster with Abraham utterly helpless, the Lord intervenes to deliver His erring child. 
We are not told in detail what these plagues were or how Pharaoh made the connection with 
Sarah. Clearly, God revealed it in His time to achieve His purposes. The Lord will never allow 
His sovereign purposes to be derailed by man’s unfaithfulness. He can even work through man’s 
failures. This is a recurring theme throughout biblical and church history.  
 God even uses Pharaoh to rebuke Abraham and to send the disobedient child back to 
where he should have been, “What is this that thou hast done unto me? why didst thou not tell me that she 
was thy wife? Why saidst thou, She is my sister? so I might have taken her to me to wife: now therefore behold thy 
wife, take her, and go thy way.” This was a great humiliation and irony for a believer to be publicly 
rebuked by an unbeliever. His testimony now was in tatters before Pharaoh. However, we must 
give credit to Abraham that he accepts this deserved rebuke without retort or excuse.  
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The Lord was very gracious to Abraham in that he was sent away with all of his 
possessions. Material prosperity in the life of a believer is no guarantee that he is walking in 
God’s perfect will. Abraham left Egypt richer than when he entered but that was only because of 
grace. The Psalmist rightly noted, 
 

The LORD is merciful and gracious, slow to anger, and plenteous in mercy. He will not 
always chide: neither will He keep His anger for ever. He hath not dealt with us after our 
sins; nor rewarded us according to our iniquities. (Psa. 103:8-10) 

 
Abraham will learn from this incident but it will be a painful lesson. The way of transgressors is 
always hard. God is not trying to destroy him but mold him to be the man God wants him to be. 
What began with a small step of compromise almost cost Abraham everything. It takes grace to 
get into the promised land of God’s will for Abraham but also it takes grace to stay in the 
promised land of God’s will. If Abraham had stayed in Canaan, his faith would have grown, as 
he would have witnessed God taking care of him the worst of circumstances. FB Meyer notes, 
 

How thankful should we be that the Bible does not shrink from recording the story of 
the sins of its noblest saints! What a proof of its veracity is here, and what 
encouragement there is for us! - for if God was able to make His friend out of such 
material as this, may we not aspire to a like privilege, though we, too, have grievously 
violated the high calling of faith? The one thing that God requires of His saints is implicit 
obedience - entire surrender. Where these are present, He can still make Abrahams out 
of us, though, by nature, the soil of our being is prone to barrenness and weeds. 

 
We should all learn the lessons of this story. It is easy to point the finger at Abraham but 

we need to consider our unfaithfulness. Do we not identify with him in this incident? All of us 
are good at professing faith but not so good at demonstrating faith. It is all too easy to surrender 
to expedience and compromise. We need to confess with the great apostle, “For I know that in me 
(that is, in my flesh,) dwelleth no good thing” (Rom. 7:18). We are apt to trust and obey God as long as 
things are going well for us. When the crisis of life comes (and they will), then we all have to 
“run to Egypt” for help. It may appear the “logical” thing to do but the consequences will never 
be right.  

We cannot control our circumstances but we can control our reaction to our 
circumstances. There is never any excuse for disobeying God’s word, “There hath no temptation 
taken you but such as is common to man: but God is faithful, who will not suffer you to be tempted above that ye 
are able; but will with the temptation also make a way to escape, that ye may be able to bear it” (1 Cor. 10:13). 
Egypt may give you their wealth but they will exact a heavy price on your testimony. Whatever 
the threat, don’t run to Egypt. Run to the sovereign Lord and you will find, “The LORD is my 
rock, and my fortress, and my deliverer; my God, my strength, in whom I will trust” (Psa. 18:2). Every 
pilgrim can sing, 
 

Through many dangers ,  to i l s  and snares  
I  have already come 

‘Tis Grace hath brought we safe  thus far  
And grace wi l l  l ead me home. 

 
QUESTIONS FOR DISCUSSION 
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4. How can we live as pilgrims and keep ourselves free from loving the things of this world? 

 
5. Why do we fail so often in a crisis?  
 
6. What do we learn about God in this incident?  
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CHAPTER THREE 
 

Consequences of Choices (Genesis 13:1-18) 
 
Although in chapter twelve we noted a failure in Abraham’s faith, in this chapter we must see a 
triumph of his faith in verses 8 through 13. It is encouraging in this chapter to see a change in 
Abraham. He no longer acts in self-will. It is interesting to note his attitude changes after he has 
worshipped once again at Bethel. The separation from Lot delineated the growth in Abraham’s 
faith from his failures in Egypt. We now see a man of faith trusting simply on God’s sovereign 
promises to be his Jehovah Jireh. Abraham is advancing in faith and learning from the failure of 
the recent past. Sadly, Lot does not appear to learn anything worthwhile.  

 

And Abram went  up out  o f  Egypt ,  he ,  and h is  wi f e ,  and a l l  that  he  had,  and Lot  wi th  h im,  in to  the  south .  

And Abram was very  r i ch  in  ca t t l e ,  in  s i l v e r ,  and in  go ld .  And he  went  on h i s  journeys  f rom the  south even 

to  Bethe l ,  unto  the  p lace  where  h i s  t en t  had been a t  the  beg inning ,  be tween Bethe l  and Hai ;  Unto the  p lace  o f  

the  a l tar ,  whi ch  he  had make there  a t  the  f i r s t :  and there  Abram ca l l ed  on the  name o f  the  LORD. (v1-4)  

 

Abraham left Egypt humiliated and chastened. He had learned the consequences of doubting 
God and trusting in self. Abraham had materially prospered in his sojourning there, as he was 
now, “was very rich in cattle, in silver, and in gold.” This proves that material blessing, even for 
believers, does not indicate spiritual blessing. However, this wealth will not bring happiness to 
this family. It will bring a permanent and painful division with Lot. God overrules and ultimately 
achieves His divine purposes but Abraham will pay a heavy price for disobedience.  

Abraham retraces his steps back to where he started at Bethel, “unto the place where his tent 
had been at the beginning.” It is not without significance that he returns to the place where he first 
built an altar to the Lord. There is no record of him worshipping in Egypt; no fellowship with 
God there, and no new promises given in his time there.  It is, therefore, no surprise that when 
he is in the place where God commanded him to be that we find him again calling or declaring 
his faith in Jehovah. He could hardly do so in his backslidden condition in Egypt! Abraham’s 
sojourn in Egypt reflects much lost time until he repented and did the “first works.” The 
wonderful thing is that even though he had failed God, the Lord had not cast him away.  
 
And Lot  a l so ,  whi ch  went  wi th  Abram, had f lo cks ,  and herds ,  and t en ts .  And the  land was not  ab le  to  bear  

them, that  they  might  dwe l l  toge ther :  fo r  the i r  subs tance  was gr ea t ,  so  that  they  cou ld  not  dwe l l  toge ther .  And 

there  was a  s t r i f e  be tween the  herdmen o f  Abram’s  ca t t l e  and the  herdmen o f  Lot ’s  ca t t l e :  and the  Canaani t e  

and the  Per izzi t e  dwe l l ed  then in  the  land .  (v5 -7)  

 
The rapid increase in prosperity for Abraham and Lot brought complications. The wealth of 
Egypt was the immediate root of his next troubles with Lot and a painful separation from the 
nephew he truly loved and may have regarded as his heir. There is something about that visit to 
Egypt, which reflects the spirit of Lot’s subsequent conduct and life. Another consequence of his 
sojourn in Egypt may have been his picking up of Hagar as an handmaid and the devastating 
consequences their relationship would have for the people of God. Providence took both of 
these hindrances and in the end God overruled both for His own glory. 
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We are told that, “the Canaanite and the Perizzite dwelled then in the land,” so it was likely 
difficult to get adequate grazing land for their flocks and herds. This was now compounded by 
the fact that their animal holdings had expanded. This did not bring harmony, but strife for, 
“there was a strife between the herdmen of Abram’s cattle and the herdmen of Lot’s cattle.” A range war broke 
out amongst the servants. Interestingly, Abraham did not want to separate from Lot as God 
originally commanded him. So God finds another way to overrule Abraham’s act of 
disobedience. Deffingbaugh notes, 
 

My friend, one way or the other God’s will is going to be done. It could have been done 
by Abram in Ur, but it was not. God providentially brought an irritation and competition 
between Abram and Lot which forced a separation to occur. Sooner or later, God’s 
purposes will come to pass. If we do not see the need for obedience, God will create one. 
You can count on it. 
 
It should be also noted that there was no problems over finances when they were both 

poorer. We sometimes think that wealth is a desired blessing but wealth can be a dangerous 
blessing! Money has destroyed close friendships. It has divided marriages, homes, and churches. 
The Lord Jesus warned of one danger of wealth,  

 
How hardly shall they that have riches enter into the kingdom of God! For it is easier for 
a camel to go through a needle’s eye, than for a rich man to enter into the kingdom of 
God. (Luke 18:24-25) 

 
The Apostle Paul added this warning,  
 

But they that will be rich fall into temptation and a snare, and into many foolish and 
hurtful lusts, which drown men in destruction and perdition. For the love of money is 
the root of all evil: which while some coveted after, they have erred from the faith, and 
pierced themselves through with many sorrows. (1 Tim. 6:9-10) 

 
And Abram sa id  unto  Lot ,  Let  there  be  no s t r i f e ,  I  pray  thee ,  be tween me and thee ,  and be tween my herdmen 

and thy  herdmen;  fo r  we be  bre thren .  I s  no t  the  who le  land be fore  thee?  s eparate  thyse l f ,  I  pray  thee ,  f rom me:  

i f  thou wi l t  take the  l e f t  hand,  then I  wi l l  go  to  the  r i gh t ;  or  i f  thou depar t  to  the  r i gh t  hand,  then I  wi l l  go  

to  the  l e f t .  (v8-9)  

 
Abraham recognises there is a problem and does not ignore it. He was first to note that what had 
begun with the servants would probably end with the masters. This would result in divisions that 
the surrounding Canaanites could take ruthless advantage over. Abraham also discerns that this 
is not good for their testimony, “for we be brethren.” Many divisions by believers over finances 
could be solved if all parties remembered those same four words.  

Abraham, being wiser than Lot, nips the problem in the bud. He takes the lead to come 
to a critical decision. As the leader and elder, Abraham showed a truly magnanimous spirit, as he 
had the undoubted right to the first choice. He was the one to whom God had promised to give 
the land (cf. Gen. 12:7). Abraham was Lot’s superior in every way but acted like Christ in giving 
up his rights for others (cf. Philp. 2:4-8; Rom. 12:10). Although he had temporarily slipped in 
Egypt, he looks a giant of the faith now. Abraham waived his right in the interests of 
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reconciliation and generously stated, “Is not the whole land before thee” (v9). His solution could not 
have been more gracious or godly. Kidner notes,  
 

Abram’s handling of this conflict is a model of insight, good sense and generosity. His 
reminder we are brethren singled out the aspect that mattered most in the face of an alien 
world. And his proposal was selfless as it was practical, and it resolved the immediate 
tension without creating any future ones. 

 
The carnal mind would have regarded Abraham’s action as foolhardy. But Abraham was 

a man who had learned to get ahead God’s way – not by seeking his own best interests at the 
expense of others, but by putting the interests of others ahead of his own. He was happy for the 
leftovers with God, as he knew, “little is much when God is in it.” That is the spirit of meekness, 
as Abraham believed that a sovereign God would take care of him no matter what part of 
Canaan he lived in. 
 

And Lot  l i f t ed  up h i s  ey e s ,  and behe ld  a l l  the  p la in  o f  Jordan,  that  i t  was we l l  water ed  every  where ,  be for e  

the  LORD des t royed  Sodom and Gomorrah,  even as  the  garden o f  the  LORD, l ike  the  land o f  Egypt ,  as  

thou comes t  unto  Zoar .  Then Lot  chose  h im a l l  the  p la in  o f  Jordan;  and Lot  journeyed  eas t :  and they  

s eparated  themse lve s  the  one  f rom the  o ther .  Abram dwel l ed  in  the  land o f  Canaan,  and Lot  dwe l l ed  in  the  

c i t i e s  o f  the  p la in ,  and p i t ched h i s  t en t  toward Sodom. But  the  men o f  Sodom were  wicked and s inners  be for e  

the  LORD exceed ing ly .  (v10-13) 

 
All of us will face critical choices in our lives as pilgrims. It is vital that we face those in a biblical 
and not in a worldly manner. Sadly Lot did the latter and made the worst decision of his life. 
There is no hint that he prayed over his decision. We get a clear insight into his shallow 
motivation for his choice to go as we are told that he saw the valley “like the land of Egypt.” The 
eyes now saw what the heart longed for. Egypt is where Lot’s heart was fixed, as it was there that 
he became rich. He remembered that it was a place where one could get wealthy quick so he 
measured every choice by what he experienced there. Deep down Lot yearned for the good life 
of Egypt but not the hard life of a faithful pilgrim. Lot saw nothing but material gain in that 
place. It would be Egypt revisited! He carefully counted the material cost but not the spiritual 
cost. Lot was possessed by possessions.  
 Lot likely saw Abraham’s act of meekness as a weakness. He was determined not to make 
the same “mistake.” Abraham trusted God, Lot trusted his economic senses. He was determined 
to do the very best for Lot. Material advancement was the bottom line for him, as he deliberately 
“chose him all the plain of Jordan.” The lust of the flesh, the lust of the eyes, and the pride of life 
determined his choice. This initial small step of compromise soon led to getting close to the 
nearest place to hell on earth, Sodom.  We read, “Abram dwelled in the land of Canaan, and Lot 
dwelled in the cities of the plain, and pitched his tent toward Sodom.” Tragically, the next time we find Lot 
in the inspired record, he is no longer nearby the wicked inhabitants of Sodom—he is living 
among them and on his way to becoming one of their leading citizens. 

Lot lived by sight and not by faith. He never gave any thought as to any spiritual 
consequences for his family such as what the Holy Spirit records, “But the men of Sodom were wicked 
and sinners before the LORD exceedingly.” Either he was ignorant of the sin of Sodom or frankly he 
just wasn’t bothered. The land was good, but the men were bad. Lot’s carnal decision will be 
very costly in the long run. It will nearly cost him his life and will ultimately cost him his 
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testimony, family, and the wealth he so much craved. His story is a monumental tragedy. Many 
have repeated his mistake. 
 
And the  LORD said  unto  Abram, a f t e r  that  Lot  was s eparated  f rom him, Li f t  up now th ine  ey e s ,  and look 

f rom the  p lace  where  thou ar t  nor thward ,  and southward ,  and eas tward ,  and wes tward : For  a l l  the  land which 

thou se e s t ,  to  thee  wi l l  I  g iv e  i t ,  and to  thy  s e ed  for  ever .  And I  wi l l  make thy  s e ed  as  the  dus t  o f  the  ear th :  

so  that  i f  a  man can number  the  dus t  o f  the  ear th ,  then sha l l  thy  s e ed  a l so  be  numbered . Arise ,  walk through 

the  land in  the  l eng th  o f  i t  and in  the  breadth o f  i t ;  f o r  I  wi l l  g iv e  i t  unto  thee .  Then Abram removed h i s  

t en t ,  and came and dwe l t  in  the  p la in  o f  Mamre ,  whi ch  i s  in  Hebron ,  and bui l t  there  an a l tar  unto  the  

LORD. (v14-18) 

 

Doubtless, the devil whispered in Abraham’s ear that he had made a foolish choice and that all 
his family would suffer for his weakness. However, this act of faith and separation by Abraham 
led to God reaffirming His covenant with Abraham that he would be greatly blessed. God did 
not allow His faithful child to lose by his magnanimous offer to Lot and specifically assures 
Abraham that this whole land – on which both he and Lot are dwelling as sojourners.  

It is surely without coincidence that God blesses Abraham after he finally separates from 
Lot, “For all the land which thou seest, to thee will I give it, and to thy seed for ever” (v15). The fullness of 
God’s blessing could not come apart from full obedience to God’s revealed will. The Lord had 
promised to “shew” Abram the land (Gen. 12:1) initially and then when he entered to “give” the 
land unto his “seed” (v7). It is also only at this final point of separation from all of his family that 
God urges Abram to step out in faith and appropriate this gift as if he already had the title deeds 
in v17 by “Arise, walk through the land in the length of it, and in the breadth of it.”  

In response to this covenantal revelation, Abraham then moves his tents to Hebron and 
there he builded yet another altar to the Lord in worship, as he walks on with God. It is 
interesting to note this epoch in the life of Abraham. He begins this chapter with returning to the 
will of God and worship, then there is a test, a triumph, and then it closes with him in the will of 
God and at worship again.  

From the world’s perspective, it appears that Lot got the best of the deal. He will soon 
trade his tent for a townhouse in Sodom. Over time Lot acquired such a reputation that he was 
appointed a city ruler. But he has no testimony there. We don’t read of him ever building an altar 
to worship the Lord there. Lot just lived like everyone else. He chose the immediate over the 
eternal. Lot is living for Lot, but Abraham is living for the Lord. The story of Lot is an inspired 
example of how easily the world is able to influence a righteous mind and the devastating 
consequences. 

By contrast to Lot, Abraham was content to live by faith as a pilgrim with a tent and an 
altar. He had renounced this world for the next so Sodom held no attraction for him. That is 
why his name became great for his faith whereas Lot’s name is infamous for failure. Ironically, 
the things Lot desired and obtained never brought him the permanent happiness he expected. 
He will live in a daily state of vexation of the wickedness of Sodom. Abraham was content with 
his portion and another irony was that in the final analysis, God gave all the land to Abraham’s 
descendants. It is always best to do God’s will and leave the consequences to Him. Maclaren 
observes, “In the end, he who sought this world lost it, and he who was willing to give up 
anything for the honour of God found it.” 
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APPLICATION 
 
All too often we hear believers express regret for foolish choices they have made in the past, 
which have had devastating consequences. Lot made a terrible choice, yet a choice that many 
believers make today. In Matthew 6:33 the Lord Jesus Christ gave us the divine formula how to 
make the most of our lives when He instructed, “But seek ye first the kingdom of God, and his 
righteousness; and all these things shall be added unto you.” To seek the kingdom of God is to seek the 
rule and the reign of God over your entire life. It is to seek the King of that Kingdom. So our 
lifelong pursuit is not for material things but the presence, pleasure and Person of our King, 
Jesus Christ.  

The problem in this area of our lives is not that we don’t understand what the Bible says. 
Our problem is that we do and just don’t want to do it! Frankly, so many of us are satisfied with 
a mediocre and stunted Christian life and we don’t seek God. Too many just seek personal 
happiness and hope to have God thrown in as a bonus. People, possessions, power, prestige, 
pleasure, and other desires compete for our priority. Often they win our affections over God.  

By our actions, many of us imply that we believe Jesus Christ is wrong in Matthew 6:33. 
Yet we claim to be His disciples and we claim that we believe every Word of Scripture is 
infallible and inerrant! However, to be consistent, we should remove passages like Matthew 6:33 
from our Bibles or change it to, “but seek ye second or third the kingdom of God…...” We sing 
hymns like,  

 
Nothing between my soul  and the Saviour,  

So that His blessed face  may be seen;  
Nothing prevent ing the l east  o f  His favour,  

Keep the way c l ear !  Let nothing between. 
 
Yet, so many go out and elevate all kinds of things over Him. It is exactly this attitude that cuts 
off the blessing of God. How it must grieve the heart of our Blessed Master to see us so 
indifferent or regard Him as merely incidental to our wellbeing. However, anything that distracts 
us from Christ as the preeminent One must go. He alone must be the supreme focus of our lives. 
For if we truly put the Lord first, nothing else will be out of order!  

The choices we make determine the path we travel. Abraham and Lot exemplify that 
very clearly. Sodom looks an attractive choice today, but remember tomorrow it will be 
destroyed by fire. Boice says it well, 
 

You may think that you are different from Lot. But if you have put your job ahead of 
your family’s spiritual life, if you have put your social advancement ahead of a proper 
association with God’s people, if you have let your choice of a home keep you from a 
church in which you can grow in faith and worship - you have moved from the highlands 
to the plain of the Jordan. 
 
You’re either being faithful or you’re not. There are 168 hours in a week. What are you 

doing with yours? Are you a God-seeking person? Does He have priority in your life? What 
evidence in your life points in this direction? If there is not, then rearrange your priorities and 
put first His kingdom and His righteousness.  
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QUESTIONS FOR DISCUSSION 
 

7. When is it right to fight for your rights, and when is it right to give in? 

 
8. Why do we struggle to take a lesser place?  
 
9. What are the differences between Abraham and Lot in this chapter?  
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CHAPTER FOUR 
 

Loving the Fallen Brother (Genesis 14:1-24) 
 
Abraham and Lot made life-changing choices in the previous chapter. With every choice there is 
always a consequence. These consequences begin to work themselves out in the next series of 
incidents. In Genesis 13:12 we read that Lot “pitched his tent toward Sodom.” But in Genesis 14:12 
we find that Lot was living in the city itself. The slide into compromise did not end with the first 
step. Providence weighs the decisions of men over time. 

Despite the selfish and carnal act of Lot in Genesis 13 we see the true heart of Abraham 
toward him in chapter 14. He showed no bitterness or indifference as he could have easily left 
Lot in his self-inflicted problems. Abraham towered over Lot in every way spiritually. Alexander 
Whyte wrote that “Abraham was the father of the faithful," whereas “Lot, his nephew, was the 
father of all such as are scarcely saved.” 
 
And i t  came to  pass  in  the  days  o f  Amraphe l  king  o f  Shinar ,  Arioch king o f  El lasar ,  Chedor laomer  king o f  

Elam, and Tida l  king  o f  nat ions ;  That  these  made war wi th  Bera king o f  Sodom, and wi th  Birsha king o f  

Gomorrah,  Shinab king o f  Admah,  and Shemeber  king  o f  Zebo i im,  and the  king  o f  Be la ,  whi ch  i s  Zoar .  Al l  

these  were  jo ined  toge ther  in  the  va l e  o f  S idd im, which i s  the  sa l t  s ea .  Twelve  y ears  they  s erved  Chedor laomer ,  

and in  the  th i r t e en th year  they  r ebe l l ed .  And in  the  four t e en th year  came Chedor laomer ,  and the  kings  that  

were  wi th  h im, and smote  the  Rephaims in  Ashtero th  Karnaim, and the  Zuzims in  Ham, and the  Emins in  

Shaveh Kir ia tha im,  And the  Hori t e s  in  the i r  mount  Se i r ,  unto  Elparan,  which  i s  by  the  wi lderness .  And 

they  r e turned ,  and came to  Enmishpat ,  whi ch  i s  Kadesh ,  and smote  a l l  the  country  o f  the  Amaleki t e s ,  and 

a l so  the  Amori t e s ,  that  dwe l t  in  Hazezontamar .  (v1-7)  

 

Sodom and Gomorrah (together with two other kingdoms in their region) had been subjugated 
by a coalition of five Mesopotamian kingdoms from the East for 12 years. This subjection was 
clearly not voluntary as we read, “in the thirteenth year they rebelled.” These powerful ruling 
kingdoms from the East did not give up their control easily. The Canaan region was an 
important trade route to the wealth of Egypt.  

We are told that the following year the Mesopotamian kingdoms went to war to put 
down these rebellious cities. So this was the first recorded international power struggle to 
maintain economic supremacy of a crucial trade route. However, amidst this economic war, God 
was at work to achieve certain spiritual objectives especially in the lives of Abraham and Lot.  

 
The i l l s  we see  the myster ies  o f  sorrow deep and long,  

The dark enigmas o f  permit ted wrong,  -  Have al l  one key :  
This s trange ,  sad world is  but our Father ’s  s chool ;  

All  chance and change His love shal l  grandly overrule .  
 
And there  went  out  the  king o f  Sodom, and the  king  o f  Gomorrah,  and the  king  o f  Admah,  and the  king  o f  

Zebo i im,  and the  king  o f  Be la  ( the  same i s  Zoar ; )  and they  jo ined bat t l e  wi th  them in  the  va l e  o f  S idd im;  

With Chedor laomer  the  king o f  Elam, and wi th  Tida l  king o f  nat ions ,  and Amraphe l  king  o f  Shinar ,  and 

Arioch king o f  El lasar ;  four  kings  wi th  f i v e .  And the  va l e  o f  S idd im was fu l l  o f  s l imepi t s ;  and the  kings  o f  

Sodom and Gomorrah f l ed ,  and f e l l  ther e ;  and they  that  r emained f l ed  to  the  mounta in .  And they  took a l l  the  
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goods  o f  Sodom and Gomorrah,  and a l l  the i r  v i c tua ls ,  and went  the i r  way .  And they  took Lot ,  Abram’s  

bro ther ’ s  son ,  who dwe l t  in  Sodom, and h is  goods ,  and depar t ed .  (v8-12) 

 
The rebellious four kingdoms, including Sodom and Gomorrah, decided to fight against their 
former rulers rather than surrender. The battle was at the vale of Siddim. Despite having the 
advantage of local knowledge, the four kings were unable to take advantage of this. They even 
got trapped in their own turf in slimepits. The five kings were too powerful and the armies of 
Sodom and Gomorrah were defeated and scattered. As a consequence, the cities of Sodom and 
Gomorrah were looted, “And they took all the goods of Sodom and Gomorrah, and all their victuals.”  

The Holy Spirit then draws our attention to the significant fact in this battle, “And they 
took Lot, Abram’s brother’s son, who dwelt in Sodom, and his goods, and departed.” Lot had deliberately 
chosen to live in Sodom for economic gain and now he was reaping what he sowed. What he 
thought would bring him permanent happiness was short lived. He was now the victim of the 
economic self-interest of equally selfish people. The five Eastern rulers see Lot as just another 
Sodomite for them to take advantage over. Spurgeon put it bluntly, “Those believers who 
conform to the world must expect to suffer for it.” 

This physical battle was doubtless a terrifying experience for Lot. However, the physical 
component was merely a backdrop for the spiritual battle raging in the heart of Lot. It. It should 
also have been a humbling and awakening experience. In his mind as he was snatched away, Lot 
should have recognised this and repented of his initial sinful choice in running to Sodom.  
 

And there  came one  that  had es caped ,  and to ld  Abram the  Hebrew;  for  he  dwe l t  in  the  p la in  o f  Mamre the  

Amori t e ,  bro ther  o f  Eshco l ,  and bro ther  o f  Aner :  and these  were  con f edera te  wi th  Abram. (v13)  

 

Abraham will now face a spiritual battle. There were many excuses he could have used to avoid 
rescuing Lot. He could have argued that Lot had lived by the sword of his own greed and so 
must die by the sword. Abraham could have sat back and said that a sovereign God would deal 
with this situation. Also, common prudence would have urged him not to embroil himself with 
these powerful kings. He was not a seasoned warrior by profession and he was now over 75 
years old. I am sure that the devil would have reminded Abraham that if the roles were reversed 
that Lot would not put his neck in danger for his uncle. In this circumstance, Abraham showed 
himself to be the greater man by overcoming evil with good (cf. Rom. 12:17-21). 
 

And when Abram heard that  h i s  bro ther  was taken capt iv e ,  he  armed h is  t ra ined s ervants ,  born in  h i s  own 

house ,  three  hundred and e igh te en ,  and pursued them unto  Dan. And he  d iv ided h imse l f  aga ins t  them, he  and 

h is  s e rvants ,  by  n ight ,  and smote  them, and pursued them unto  Hobah,  which  i s  on the  l e f t  hand o f  

Damascus .  And he  brought  back a l l  the  goods ,  and a l so  brought  aga in h i s  bro ther  Lot ,  and h is  goods ,  and 

the  women a l so ,  and the  peop l e .  (v14-16) 

 
Despite the threat and Lot’s foolishness, Abraham shows his loving heart for his nephew and 
fellow believer. He was not vindictive but he recognised that he was his brother’s keeper. His 
love is seen in that he risked his own life for Lot’s life. As FB Meyer put it, “Faith makes us 
independent, but not indifferent. It is enough for it to hear that its brother is taken captive; and it 
will arm instantly to go in pursuit.” It was not in the energy of the flesh that he acted, but from 
concerns for a “brother.” Abraham’s courage and daring against no doubt overwhelming enemies 
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show his faith had grown in the power of God’s preservation since his Egyptian failure from fear 
of man.  

The fact that Abraham had 318 trained servants indicates the level of prosperity he had 
now achieved. These men had to be organised and sent out to engage the enemy to achieve the 
victory. These deliberately struck with the element of surprise when the enemy would have been 
most vulnerable, “by night.” Trusting in God’s sovereignty does not negate human responsibility, 
as Abraham reveals military expertise in his strategy. However, the key to his ability to rescue Lot 
is Abraham’s separation from Sodom and his reliance on God’s sovereign protection.  

This was an amazing victory, as Abraham recovered all including the prodigal Lot, “And 
he brought back all the goods, and also brought again his brother Lot, and his goods, and the women also, and the 
people.” At times of great victory we are at our most vulnerable spiritually as we tend to react. The 
devil is waiting with an even greater temptation for Abraham now. He will meet two very 
different kings with very different theological perspectives and values.  
 
And the  king o f  Sodom went  out  to  mee t  h im a f t e r  h i s  r e turn f rom the  s laughter  o f  Chedor laomer ,  and o f  the  

kings  that  were  wi th  h im, a t  the  va l l ey  o f  Shaveh ,  which  i s  the  king ’ s  da le .  And Melch izedek king o f  Salem 

brought  for th  bread and wine :  and he  was the  pr i e s t  o f  the  most  h igh God.  And he  b l e s s ed  h im,  and sa id ,  

Ble ss ed  be  Abram o f  the  most  h igh God,  posse s sor  o f  heaven and ear th : And b l e s s ed  be  the  most  h igh God,  

which hath de l iv er ed  th ine  enemies  in to  thy  hand.  And he  gave  h im t i thes  o f  a l l .  (v17 -20) 

 
As a consequence of his glorious triumph we see Abraham meeting a wonderful type of Christ, 
Melchizedek. This mysterious man was “priest of the most high God” and king of what later became 
Jerusalem. We are not told how Melchizedek obtained such knowledge of God and how he was 
appointed to this spiritual position. The Lord Jesus would come as a High Priest after the order 
of Melchizedek, “The LORD hath sworn, and will not repent, Thou art a priest for ever after the order of 
Melchizedek” (Psalm 110:4). The reality of Melchizedek’s faith is seen in that he does not praise 
Abraham for the victory but gives the glory to the Lord.  

Clearly in agreement with the truth of Melchizedek’s righteous statement, “blessed be the 
most high God, which hath delivered thine enemies into thy hand,” Abraham willingly pays tithes to the 
“priest of the most high God.” In doing so Abraham acknowledged his lower position in God’s 
kingdom as “the less is blessed of the better” (Heb. 7:7), which took humility for a man who had just 
won such an impressive military victory. It also reflects his heart of thanksgiving for God’s grace 
in giving him the victory. Doubtless this was a blessed time of fellowship for Abraham with the 
godly Melchizedek. This providential and uplifting spiritual encounter will empower Abraham to 
face the next great temptation. 
 

And the  king o f  Sodom sa id  unto  Abram, Give  me the  persons ,  and take the  goods  to  thyse l f .  And Abram 

sa id  to  the  king  o f  Sodom, I  have  l i f t  up mine  hand unto  the  Lord ,  the  most  h igh God,  the  posse s sor  o f  

heaven and ear th ,  That  I  wi l l  no t  take f rom a thread even to  a  shoe la t che t ,  and that  I  wi l l  no t  take any th ing  

that  i s  th ine ,  l e s t  thou shou ldes t  say ,  I  have  made Abram r i ch :  Save  on ly  that  whi ch the  young men have  

ea t en ,  and the  por t ion o f  the  men which went  wi th  me,  Aner ,  Eshco l ,  and Mamre ;  l e t  them take the i r  por t ion .  

(v21-24) 

 

The physical battle is now over but another one is about to begin. This second battle was 
probably the greater of the two he faced that day. Often the greatest temptation comes after the 
greatest victories. After meeting this wonderful and mysterious figure, Abraham as the 
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conquering hero then had to face a very great temptation by the King of Sodom, “Give me the 
persons, and take the goods to thyself.” This was no insignificant offer as Sodom was an incredibly 
wealthy place (cf. Ezek. 16:49). That is why Lot was so attracted to it! It would have meant 
financial security for life. Abraham has been offered the opportunity to join the ranks of the 
billionaires of his day.  

Material success is often a greater test than the fear of battle. The devil must have 
whispered to Abraham that this was God’s providential way of making his name great. 
Furthermore, he would have argued that Abraham fully deserved it, as it was his by rights for 
even the king of Sodom recognised this. After all he had paid his tithes to Melchizedek so the 
rest was his. The devil may also have reasoned that to accept the spoils would have allowed him 
to give more to the Lord. Abraham was a man of the same fleshly tendencies as every believer so 
he would have felt the great weight of this temptation.  

Abraham’s answer was quick, concise and final. There was no doubt in his mind what the 
right thing was to do. He knew all about the character of Sodom, “But the men of Sodom were wicked 
and sinners before the Lord exceedingly” (Gen. 13:13). With Lot likely watching in disbelief, Abraham 
refused to harm the testimony of the Lord by taking “a thread even to a shoelatchet” lest Sodom 
could boast to the world, “I have made Abram rich.” Abraham knew that in heaven he had a “better 
and an enduring substance” (Heb. 10:34). His reply, “I have lifted up mine hand unto the Lord” (cf. Deut. 
32:40) seems to signify that Abraham had taken a vow or solemn oath when he started out in 
pursuit of Lot’s captors to the Lord that he would not enrich himself by success granted by the 
Lord. Matthew Henry notes, “Never was any military expedition undertaken, prosecuted, and 
finished, more honourably than this of Abram’s.” 

This again reflects the deepening spiritual life of Abraham. In this wonderful incident, 
Abraham reveals that he has put his trust in God, and that he truly believes the promises of God 
expressed in the Abrahamic Covenant. His view of God was so great that material possessions 
seemed nothing in comparison. No earthly king was going to take the credit for prospering 
Abraham; thereby taking glory that belonged to God. The king of Sodom wanted to give glory to 
man for the victory by offering this wealth to him but not Abraham.  

Abraham failed the Lord in chapter 12, but in chapter 13 and 14 we must salute his faith. 
This man is growing in faith with clean hands and a pure heart. He was satisfied that God was 
enough for him. In Egypt he compromised and got materially wealthy but at Sodom he refused 
to compromise and left materially poorer but spiritually enriched. He had learned, “A little that a 
righteous man hath is better than the riches of many wicked” (Psa. 37:16). There have always been people 
who feared God more than the face of man.  What we believe has a direct impact on how we 
behave.  

The world says that every man has his price, but Abraham proves that he is an exception. 
This enticing offer might have snared a lesser man than Abraham. He was like Moses, “Esteeming 
the reproach of Christ greater riches than the treasures in Egypt: for he had respect unto the recompence of the 
reward” (Heb. 11:26). Abraham knew that his life was to glorify God in every area. He did not 
just preach this but he practiced it. Steve Cole points out the balance in the maturing Abraham,  
 

Abram had that kind of bold, humble faith in God. In chapter 13, he humbly yielded to 
Lot and gave him first choice of the land. When Lot chose the most fertile land and then 
was taken captive, Abram didn’t say, “It serves him right!” He boldly went and rescued 
Lot. Then he humbly bowed before Melchizedek but boldly resisted the king of Sodom’s 
offer. He knew when to be bold and when to yield.  
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What a testimony this refusal was to the men of Sodom and Lot. The irony was that Lot went to 
share in the riches of Sodom and eventually lost everything but Abraham was offered all the 
riches of Sodom and walked away. Abraham was the friend of God but Lot was the friend of the 
world. It was the worldly man who was the weak man in this incident, but the spiritual separated 
man who is the strong one.  

Tragically, Lot does not appear to have learned much from this salutary warning from 
the Lord in his life. There is no hint in the text that he is grateful to the Lord and Abraham for 
his miraculous rescue. Instead of repentance, Lot headed back to Sodom to start all over again. 
Probably he thought his uncle was insane for turning down such a golden opportunity to 
become one of the super-rich. He may even have reasoned that as his uncle was now so popular 
that he could gain great advantage from this. He would be revered as a man of the world in 
Sodom. And he was. However, the next time the Lord intervened in his life, God will have to 
burn everything up in Sodom to keep him from returning.  

The pioneer missionary, David Livingstone once observed of the satisfaction of being in 
God’s perfect will, “I would rather be here in the heart of Africa in the will of God than on the 
throne of England out of the will of God.” The test that Abraham and Lot faced is still the same 
today for us all. Sadly, few of us are willing to have the same level of consistency. Are we willing 
to put God’s glory over personal advancement? Are we children of Abraham or children of Lot? 
 

Take the world,  but g ive  me Jesus ,   
All  i t s  joys are but a name; 
 But His love abideth ever ,   

Through eternal  years the same.  
  
 
QUESTIONS FOR DISCUSSION 
 

10. How hard is it to seek to rescue a failing brother or sister in Christ? 

 
11. What prompted Abraham to go to war?  
 
12. How many battles were in the heart of Abraham that day?  
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CHAPTER FIVE 
 

Justified By Faith (Genesis 15:1-21) 
 
Many people believe man’s greatest need is to have good health, long life, wealth, and success in this 
world. However, thousands of years ago one man asked the most important question that revealed 
man’s greatest need, “how should a man be just with God?” (Job 9:2) There is no more basic or 
important question in life. All throughout history men have asked the same question. Man has tried 
to provide the answer by trusting in his own self-righteousness or by denying the need of perfect 
conformity to God’s Law. 

There are many questions you can die without knowing the answer concerning. But the 
answer to this question posed by Job will affect your whole eternal destiny. It cannot and should 
not be ignored. Here in Genesis 15, God gives the eternal answer to this question. This answer is 
the perfect, complete, everlasting righteousness of Jesus Christ. This is the same in the OT as well 
as the NT. Sola Fide or justification by faith alone did not begin with Martin Luther! 
 

After  thes e  th ings  the  word o f  the  Lord came unto  Abram in a  v i s ion ,  say ing ,  Fear  not ,  Abram: I  am thy  

sh i e ld ,  and thy  exceed ing  gr ea t  r eward .  (v1) 

 

Abraham has just turned his back on Sodom’s fortune and faced down the kings of the East in 
order to rescue Lot. He now must come home from this emotional high. Doubtless, there may 
have been natural fears of reprisals from the powerful Eastern kingdoms. He had no army of 
fenced city to protect him. May be the devil whispered in his ear that he had made a great 
mistake in turning his back on the fortune of Sodom. So this is a spiritually vulnerable time for 
Abraham.  

At this point, the Lord comes to reassure any fears of Abraham by a vision. Often in 
times of crisis the Lord reveals something of Himself to His anxious children. Truly Abraham’s 
refusal to be enriched by the king of Sodom is now more than compensated by a series of 
revelations from God, which would greatly increase the joy of His servant. The Lord promises 
His sovereign protection to Abraham, “I am thy shield.” This is still true for us. As the old saying 
teaches, “A Christian is immortal till his work on earth is done.” 

It is important to note that the Lord does not quell Abraham’s fears by encouraging him 
to look to Abraham for confidence. Rather He points Abraham to God’s great Person, “I am thy 
shield, and thy exceeding great reward.” On the basis of God’s attributes, the Lord then counsels, 
“Fear not.” This method of encouraging the saints of God is the same throughout Scripture (cf. 
Psa. 46:1). For instance, as Joshua contemplated the great task of leading Israel as Moses’ 
successor the Lord points to Himself for encouragement, “There shall not any man be able to stand 
before thee all the days of thy life: as I was with Moses, so I will be with thee: I will not fail thee, nor forsake thee” 
(Joshua 1:5). Boice makes a pertinent application,  

 
Are you shielded as Abram was? Is God your shield? Do you trust Him? Many men and 
women trust other things. They trust the government or their investments, their friends, 
family, wealth, or popularity. but these things ultimately disappoint the one who trusts 
them. If you want a real shield, trust God. 
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God is also teaching Abraham to be satisfied with Him alone. F. B. Meyer observed, “To 

have God is to have all, though bereft of everything. To be destitute of God is to be bereft of 
everything, though having all” The first thing we need to do in times of discouragement and 
crisis is to meditate on the promises of God’s word, especially those that describe His Person.  
 

And Abram sa id ,  Lord God,  what  wi l t  thou g iv e  me ,  s e e ing  I  go  ch i ld l e s s ,  and the  s t eward o f  my house  i s  

th i s  El i ezer  o f  Damascus?  And Abram sa id ,  Beho ld ,  to  me thou has t  g iv en  no s e ed :  and,  lo ,  one  born in  my 

house  i s  mine  he i r .  (v2-3)  

 
Although God’s promises here must have comforted Abraham, there was still an ache in his 
soul. For God had previously promised that Abraham’s seed would be as “the dust of the earth” 
(Gen. 13:16), he noted that he was still “childless.” As both he and Sarah were not getting any 
younger, he pours out this fear to the Lord. Time was running out. He even seems to have 
accepted that Eliezer would be his heir by means of a legal adoption.  
 
And, beho ld ,  the  word o f  the  Lord came unto  h im,  say ing ,  This  sha l l  no t  be  th ine  he i r ;  but  he  that  sha l l  come 

for th  out  o f  th ine  own bowe l s  sha l l  be  th ine  he i r .  And he  brought  h im for th  abroad,  and sa id ,  Look now 

toward heaven ,  and t e l l  the  s tars ,  i f  thou be  ab le  to  number  them: and he  sa id  unto  h im, So sha l l  thy  s e ed  be .  

(v4-5)  

 
The Lord graciously steps in again with this second assurance.  He tells Abraham that his “heir” 
will not be his servant Eliezer but one that comes from his own physical body, “he that shall come 
forth out of thine own bowels shall be thine heir.” The Lord illustrates this by an object lesson in the 
Middle Eastern sky. He promised Abraham that his descendants will be more numerous than the 
stars of the heavens, “So shall thy seed be.” No doubt from that moment the stars shone with new 
meaning for Abraham in his life of faith, as the figures of Divine promise.  

There are times that the Word of God will test our faith in the promises. God’s delays 
are not necessarily His denials. God will fulfill His promises in His time and in His way. Joseph 
had to wait many years for God’s promises to be fulfilled in his life. The Psalmist gives us this 
insight into this, “Until the time that his word came: the word of the LORD tried him” (Psa. 105:19). 
There was no human reason for Abraham to believe. He was an old man with an old wife and he 
only had the bare promise of God. But that would be enough.	   
 

And he be l i eved  in  the  Lord ;  and He counted  i t  to  h im for  r i gh teousness .  (v6) 

 
It is at this point that we come to a great climax in Abraham’s faith: “And he believed in the Lord; 
and He counted it to him for righteousness.” In other words, Abraham said “Amen” to the Lord’s 
revelation. By doing so, Abraham acknowledged the truth of God’s Word and trusted on them.  

This verse 6 is one of the most important verses in the Bible. It is frequently used in the 
NT to illustrate the nature of saving faith. Some have called it the John 3:16 of the OT. Although 
this is not the first time in the Bible that God declared anyone righteous, it is the first verse in 
Scripture that succinctly brings three vital subjects together - faith, justification and righteousness.  

The New Testament gives a further commentary on this passage. We are told by the 
Holy Spirit that although Abraham’s body was “as good as dead” (Heb. 11:12), nevertheless, “he 



 

  28 

staggered not at the promise of God through unbelief; but was strong in faith, giving glory to God; and being fully 
persuaded that what He had promised, He was able also to perform” (Rom. 4:20, 21).  
 
TIMING OF ABRAHAM’S JUSTIFICATION 
 
Now Hebrews 11 teaches that Abraham’s faith predates this incident in Genesis 15, “By faith 
Abraham, when he was called to go out into a place which he should after receive for an inheritance, obeyed; and 
he went out, not knowing whither he went” (Heb. 11:8). So why does Moses bring up Abraham being 
declared righteous at this point? The Lutheran commentator Leupold explains, “We feel our 
answer must take the same form as Luther’s, who points out that justification by faith is first 
indicated in the Scriptures in a connection where the Saviour is definitely involved, in order that 
none might venture to dissociate justification from Him.” 

Luther’s explanation is a valid one, as God never speaks of justification outside of the 
Person and Work of Jesus Christ. We know that Abraham understood much of the Coming 
Saviour from his seed, 

 
Your father Abraham rejoiced to see my day: and he saw it, and was glad (John 8:56) 
 
And the scripture, foreseeing that God would justify the heathen through faith, preached 
before the gospel unto Abraham, saying, In thee shall all nations be blessed……..Now to 
Abraham and his seed were the promises made. He saith not, And to seeds, as of many; 
but as of one, And to thy seed, which is Christ (Gal. 3:8; 16) 

 
BASIS OF ABRAHAM’S JUSTIFICATION 
 
So the NT makes clear that Abraham knew the gospel, he knew the day of Christ, and he 
believed in the promised Seed for righteousness. Now, Abraham was not justified because he 
believed God’s promise that he would be a father of a great nation (although Abraham certainly 
did believe that). What justified Abraham was the promised “seed” that would come to save him 
from his sins. He knew that through this “seed”, blessing would come to all the families of the 
earth (cf. Gen. 12:3). Abraham’s faith in Christ as the “seed” was the foundational step in 
believing everything else relating to his physical offspring.  

The object of Abraham’s personal faith was Christ and it was this faith that was “counted 
to him for righteousness” (Rom. 4:3). Righteousness in this context is the perfect conformity to God’s 
holy standards.  Someone defined it well as, “the sum total of all that God commands, demands, 
approves, and Himself provides.” The Bible repeatedly asserts that no man on this planet can 
conform to God’s perfect standard. All of us fail when the mirror of God’s word is held up before 
us. No man or church can therefore provide any righteousness for us. No amount of moral 
reformation can change that truth. As we cannot provide our own righteousness the only hope for 
man is for God to provide righteousness for us. This righteousness is the perfect obedience of the 
Son of righteousness whom the Father declared, “This is my beloved Son in whom I am well pleased.” 
(Matt. 3:17)  

Faith is not the ground of justification but the bare instrument that he received the grace 
of Christ through. Indeed, faith is a gift of God also (cf. Eph. 2:8; 2 Peter 1:1). Now, it was not 
the mere exercise of faith that made Abraham righteous, but the object. The object of faith 
determines the value of faith. Herman Kuiper explained, “As little as a beggar, who puts forth 
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his hand to receive a piece of bread, can say that he has earned the gift granted him, so little can 
believers claim that they have merited justification, just because they have embraced the 
righteousness of Christ, graciously offered them in the Gospel.” By the instrument of the gift of 
faith, Abraham “believed God” concerning the promise of a coming Saviour. When God saw that, 
then He declared Abraham justified by crediting Abraham’s life with the righteousness of Christ.  

The word “counted” in Romans 4:3 is an accounting term of crediting someone’s account. 
So God places in Abraham’s spiritual account the deposit of Christ’s righteousness. This credit 
column reached all the way to heaven and out into eternity. In just a moment in time, Abraham 
inherited the riches of Christ’s righteousness forever.  
 

And He sa id  unto  h im,  I  am the  LORD that  brought  thee  out  o f  Ur o f  the  Chaldees ,  to  g iv e  thee  th i s  land 

to  inher i t  i t . And he  sa id ,  Lord GOD, whereby  sha l l  I  know that  I  sha l l  inher i t  i t?  (v7-8)  

 
The Lord having promised protection and a physical heir to Abraham, then further adds 
promises related to the physical land. This is a re-statement of previous promises relating to 
Canaan (cf. Gen. 13:14-17). The Lord begins with “I am the LORD” to emphasise that He was 
Jehovah the unchangeable and covenant keeping God. Abraham asks for further information, 
“whereby shall I know that I shall inherit it?” This should not be seen as indicating he is necessarily 
doubting God’s promise. It may be that he is asking in wonderment of God’s grace so that he 
can understand this even better (cf. Luke 1:34). He is approaching God in a submissive state of 
confusion seeking clarification.  
 
And He sa id  unto  h im,  Take me an he i f e r  o f  three  y ears  o ld ,  and a  she  goat  o f  three  y ears  o ld ,  and a  ram o f  

three  y ears  o ld ,  and a tur t l edove ,  and a young p igeon .  And he  took unto  h im a l l  these ,  and d iv ided  them in  

the  mids t ,  and la id  each p i e c e  one  aga ins t  another :  but  the  b i rds  d iv ided  he  no t .  And when the  fowls  came 

down upon the  car cases ,  Abram drove  them away .  And when the  sun was go ing  down,  a  deep  s l e ep  f e l l  upon 

Abram; and,  lo ,  an horror  o f  g r ea t  darkness  f e l l  upon h im. (v9 -12) 

 
The Lord answers Abraham by the ancient way of formalising a covenant, which was by means 
of an animal sacrifice known as “cutting the covenant.” Before the advent of written contracts, 
two parties would divide one or more sacrificial animals in two and then ratifying any covenant 
by both parties walking between the split halves of the animals.  

Abraham demonstrates his faith by obeying this command to prepare the sacrifices. He 
does not argue or question God’s request. A period of time seems to have passed between the 
preparation of the animals and the final ratification. No doubt Abraham’s faith was tested 
throughout as he was made to wait beside these sacrifices for many hours for the Lord to appear 
to ratify the covenant.  
 

And He sa id  unto  Abram, Know o f  a  sure ty  that  thy  s e ed  sha l l  be  a  s t ranger  in  a  land  that  i s  no t  the i r s ,  

and sha l l  s e rve  them; and they  sha l l  a f f l i c t  them four  hundred years ;  And a lso  that  nat ion ,  whom they  sha l l  

s e rve ,  w i l l  I  judge :  and a f t e rward sha l l  they  come out  wi th  gr ea t  subs tance .  And thou sha l t  go  to  thy  fa thers  

in  peace ;  thou sha l t  be  bur i ed  in  a  good o ld  age .  But  in  the  four th  genera t ion they  sha l l  come h i ther  aga in :  fo r  

the  in iqui ty  o f  the  Amori t e s  i s  no t  y e t  fu l l .  And i t  came to  pass ,  that ,  when the  sun went  down,  and i t  was 

dark,  beho ld  a  smoking furnace ,  and a burning  lamp that  passed  be tween those  p i e c e s .  In  the  same day the  

Lord made a  covenant  wi th  Abram, say ing ,  Unto thy  s e ed  have  I  g iv en  th i s  land,  f rom the  r iv er  o f  Egypt  

unto  the  gr ea t  r iv er ,  the  r iv er  Euphrates :  The Keni t e s ,  and the  Kenizzi t e s ,  and the  Kadmoni t e s ,  And the  
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Hitt i t e s ,  and the  Per izzi t e s ,  and the  Rephaims,  And the  Amori t e s ,  and the  Canaani t e s ,  and the  Girgash i t e s ,  

and the  J ebus i t e s .  (v13-21) 

 

Out of the darkness of this long vigil, God (symbolized by the smoking furnace and the flaming 
lamp) ratifies unilaterally the covenant by passing through the animal pieces. This is unilateral to 
emphasise that it is an unconditional covenant that is dependent only on the Lord. 

As God vindicated Abraham’s patience and faith, He declared to which peoples and 
which lands He will give Abraham. Many commentators feel that this land promise has never yet 
been completely fulfilled. Therefore, premillennialists see this to be fulfilled in the future, as God 
can be trusted to keep His promise. Forty centuries later and despite the pogroms and genocide 
campaigns of men like Hitler to destroy the Jewish people, we see that God’s promises cannot be 
overthrown. The language implies that this is a fixed fact, “Unto thy seed have I given this land.” F. B. 
Meyer wrote,  

 
Somehow the descendants of Abraham shall yet inherit their own land, secured to them 
by the covenant of God. Those rivers shall yet form their boundary lines: for ‘the mouth 
of the Lord hath spoken it.’ 
  
These lands were described more generally in Genesis 13:14-18, but now the peoples 

who are to be replaced are named in Genesis 15:18-21. The Lord additionally informs Abraham 
that although the land of Canaan will become the possession of his descendants, it will not be for 
another 400 years or so. This is because, “the iniquity of the Amorites is not yet full.” God has a 
sovereign understanding of the future sins of the Canaanite people. He has decreed at which 
point Israel will take over the land from them. In grace, the Lord gave the Canaanite peoples 
four centuries to repent.  

Abraham was not a mere optimist. He was a man who lived by faith in God’s promises. 
He judged that God was always faithful. Promises are of little use if we do not believe and act on 
them. The Bible is saturated with promises for every believer. When God makes a promise He 
keeps it. Are we living by faith in those promises? Can you trust God? The spiritual success of 
your life is linked to how much you believe in God’s promises. There is not much we can be 
certain in this world, but we can be certain about God’s faithfulness.  
 

Though dark be my way,  s ince  He is  my Guide,   
’Tis mine to obey ,  ’ t i s  His to provide ;   

Though c is terns be broken, and creatures  al l  fa i l ,   
The Word He has spoken shal l  sure ly  prevai l .  

 
His love in t ime past  forbids me to think  
He’ l l  l eave me at  last  in trouble  to s ink;  
Each sweet  Ebenezer I have in rev iew,  

Conf irms His good pleasure to he lp me quite  through.  
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QUESTIONS FOR DISCUSSION 
 

13. How does God direct us to seek encouragement in the Bible? 

 
14. Did Abraham’s faith save him or the object of his faith?  
 
15. Why does God sometimes appear to delay fulfilling His promises?  
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CHAPTER SIX 
 

Right Motive – Wrong Method (Genesis 16:1-16) 
 
Abraham had now received God’s affirmation of his righteousness. We would imagine that this 
hero of the faith would not go on to greater exploits in grace. Indeed, we may think that he will 
never distrust God again. However, the life of self has not been completely obliterated in this 
walk of faith. Even great men and women of faith have their moments of faithlessness.  

In Genesis 15 Abraham is seen as the man of faith who “believed in the Lord,” whereas in 
chapter 16 as the man of unbelief who “hearkened to the voice of Sarai.” This proves, if we needed 
reminding, how weak and pitiful we are as creatures and how deep and wonderful grace is. Only 
Christ could claim “I do always these things that please Him” (John 8:29). As Meyer aptly comments,  
 

The difficulties of the separated life arise, not from any arbitrary appointments of Divine 
Providence, but from the persistent manifestation of the self-life in its many Protean 
forms. It is absurd to say that it dies once for all in some early stage of the Christian life; 
and it is perilous to lead men to think so… We might have expected that by this time it 
had been extinguished: the long waiting of ten slow-moving years: the repeated promises 
of God: the habit of contact with God Himself - all this had surely been enough to 
eradicate and burn out all confidence in the flesh; all trust in the activities of the self-life; 
all desire to help himself to the realisation of the promises of God. Surely, now, this 
much-tried man will wait until, in His own time and way, God shall do as He has said. 

 
Now Sarai  Abram’s  wi f e  bare  h im no ch i ldren :  and she  had an handmaid ,  an Egypt ian ,  whose  name was 

Hagar .  And Sarai  sa id  unto  Abram, Beho ld  now,  the  LORD hath r e s t ra ined me f rom bear ing :  I  pray  thee ,  

go  in  unto  my maid ;  i t  may be  that  I  may obta in  ch i ldren by  her .  And Abram hearkened to  the  vo i c e  o f  

Sara i .  (v1-2)  

 

In Genesis 12:2 the Lord had said to Abraham, “I will make of thee a great nation, and I will bless thee 
and make thy name great.” God had promised to provide the offspring so Abraham should wait on 
Him to fulfill His promises. However, patience is a quality that is hard for us. We have a 
tendency to live by sight and not by faith. It is “through faith and patience” that we “inherit the 
promises” (Heb. 6:12). 

Ten years had passed since the first of these promises yet Abraham and Sarah were still 
childless. Abraham now is about 85 years old and Sarah is 75. The desire for an heir was a godly 
one for Abraham and Sarah. The problem occurred when their desire conflicted with God’s 
sovereign timing. God wanted Abraham and Sarah to be physically “as good as dead” (Heb. 11:12) 
before He magnified His glory in sending a miracle baby. Despite his faith in this promise in the 
previous chapter, we find, just as he did previously in moving to Egypt, Abraham turns to the 
natural wisdom of the flesh, as we read, “And Abram hearkened to the voice of Sarai.”  

We find in the fresh test of the faith of Abraham a temptation through his beloved wife, 
Sarah. She wanted a son so badly that she was willing to employ an unbiblical yet an accepted 
remedy of her culture for a maid to bear a son on her behalf in a “surrogate mother” 
arrangement. It is also clear that God had promised Abraham should have a biological son from 
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his “own bowels” (Gen. 15:4), but it was not explicitly stated that Sarah would be the biological 
mother. Without consulting the Lord, it would seem that Abraham convinced himself that God 
meant that the child should be born from another woman.  

Abraham must have felt the weight of this temptation as it came from a suggestion from 
Sarah. Often the most powerful temptations come from those who are nearest and dearest to us. 
Adam fell first by hearkening to the voice of his spouse and we see the same failure here in his 
offspring. Furthermore, Sarah used correct theological reasoning in her analysis of their present 
predicament, “Behold now, the LORD hath restrained me from bearing.” It was God who sovereignly 
opens and shuts wombs. Sarah’s spiritual analysis would have resonated with her believing 
husband. It would have made him especially vulnerable to her next statement. Sarah then 
switches to her own wisdom, independent of God, when she suggested, “I pray thee, go in unto my 
maid; it may be that I may obtain children by her.” We are told that Hagar was an Egyptian so 
Abraham likely picked her up when he sojourned there in Genesis 12. This motive “that I may 
obtain children by her” should have alerted Abraham that her motive was founded on self-interest 
and not the glory of God.  
 
And Sarai  Abram’s  wi f e  took Hagar her  maid the  Egypt ian ,  a f t e r  Abram had dwe l t  t en  years  in  the  land o f  

Canaan,  and gave  her  to  her  husband Abram to  be  h i s  wi f e .  And he  went  in  unto  Hagar ,  and she  conce iv ed :  

and when she  saw that  she  had conce ived ,  her  mis t r e s s  was desp i s ed  in  her  ey es .  (v3 -4)  

 

This failure of the patience of Abraham’s faith and his omission in seeking God directly on this 
matter was to have a sad ending. Sarah planned the wedding and honeymoon and Abraham 
passively does what he was told. He marries without the consent of the Lord. Abraham is more 
of a pushover than a patriarch in this incident. The man who fearlessly fought five kings in the 
previous chapter is reduced to this state of weakness. Now it was not wrong for a husband to 
listen to his wife’s counsel. But it is wrong to simply listen and follow it without weighing it in 
light of the Scriptures as the God-ordained head of the home (cf. Deut. 13:6-8). Sarah’s advice 
may have been legal by the standards of that society but it was not moral according to the 
standards of Scripture.  

Now Abraham and Sarah may have had the right motives in this but they adopted the 
wrong method. The end does not justify the means for a believer. God does not approve of 
pragmatism or situational ethics. Now, they obtained the result they had hoped – a male child. 
But they will discover it will not bring the happiness they had hoped. Disobeying God’s perfect 
will never does. Pressure from others is a poor reason for overturning the explicit teachings of 
Scripture on monogamy. Furthermore, God does not need our help when He has promised to 
take on the responsibility of doing something. He has His own timetable to deliver what He has 
covenanted to do. Bob Deffinbaugh notes, 

 
Faith, I believe we can see, is trusting in the promises of God despite the problems, and 
knowing that with God all things are possible. Unbelief focuses upon the problems and 
supposes that if God does not act within our time frame and within our expectations, we 
must give Him a hand. Faith believes not only that God will give us what He has 
promised, but that He will provide us the means to do so, and if not, that He alone will 
do it. 
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 This polygamous marriage with a subsequent conception immediately bears the evil fruit 
of strife in the home, “when she saw that she had conceived, her mistress was despised in her eyes.” The 
conception drove a wedge between Abraham and Sarah, rather than drawing them together. 
Sarah’s pride was hurt and she felt estranged from her husband. Abraham was not an immature 
man. He should have been able to foresee these consequences of taking a younger second wife 
from a background like Egypt.  

Now Hagar was wrong in her attitude, as she had forgotten that it was God who had 
shut Sarah’s womb and opened her womb. She had no right to despise a person or glory in her 
position because of what God had sovereignly decided for each life. Hagar has a false pride and 
Sarah has a wounded pride. But things are about to get even worse. 
 

And Sarai  sa id  unto  Abram, My wrong be  upon thee :  I  have  g iv en my maid in to  thy  bosom; and when she  

saw that  she  had conce iv ed ,  I  was desp i s ed  in  her  ey e s :  the  LORD judge  be tween me and thee .  But  Abram 

sa id  unto  Sara i ,  Beho ld ,  thy  maid i s  in  th ine  hand;  do  to  her  as  i t  p l ease th  thee .  And when Sara i  dea l t  

hard ly  wi th  her ,  she  f l ed  f rom her  fa c e .  (v5-6)  

 
A web of sin had now spun around the house as the downward spiral of bad choices accelerated. 
Doubtless, Abraham is in an emotional turmoil with a divided home. He is caught between two 
warring wives - a place no man wants to be. The tension must have been palpable. Sin had not 
brought the satisfaction and joy to his home that he envisaged. The world’s wisdom produces 
the world’s woes.  

Abraham’s passivity in spiritual leadership by listening to his wife’s counsel had got them 
all into trouble. Sarah now even blamed him for listening to her suggestion, “My wrong be upon 
thee: I have given my maid into thy bosom; and when she saw that she had conceived, I was despised in her eyes: 
the LORD judge between me and thee.” There is no expression of repentance by Sarah for reaping 
what she had sowed but just bitter recriminations to her husband. You would think by her 
attitude that this was all Abraham’s idea! 

The reality, however, was that Abraham had married Hagar and now he should lead the 
home in this crisis. At this point he should have repented and sought God’s counsel into how to 
handle this family problem. He had conceived the child with Hagar so he should take 
responsibility for her welfare and the unborn. Sadly, instead of biblically and honourably dealing 
with the consequences, he abdicates his spiritual headship and hands the matter to Sarah to deal 
with, “Behold, thy maid is in thine hand; do to her as it pleaseth thee.” Abraham should have learned by 
this stage that Sarah was not the most reliable person to make family decisions! Certainly he 
should have at least told Sarah to deal with Hagar as it pleased the Lord! Instead he merely tells 
her to deal with Hagar “as it pleaseth thee.” 

This unbiblical abdication did not attract God’s blessing as we read, “And when Sarai dealt 
hardly with her, she fled from her face.” The slighted Sarah reacts harshly to her former maid and now 
rival. This ends in disaster. Hagar does what a lot of people do in a troubled home – they run 
away. But God never approves of running away from family responsibilities.  

All three behaved wrongly at this crisis point – Sarah blamed her husband and treated 
harshly her servant, Abraham washed his hands of further responsibility and spiritual headship, 
and Hagar boasted in her conception and then ran away. It is not much of a picture of a 
believing home! 
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And the  ange l  o f  the  LORD found her  by  a founta in  o f  water  in  the  wi lderness ,  by  the  founta in  in  the  way to  

Shur .  And he  sa id ,  Hagar ,  Sara i ' s  maid ,  whence  cames t  thou? and whi ther  wi l t  thou go?  And she  sa id ,  I  f l e e  

f rom the  fa c e  o f  my mis t r e s s  Sara i .  And the  ange l  o f  the  LORD said  unto  her ,  Return to  thy  mis t r e s s ,  and 

submit  thyse l f  under  her  hands .  And the  ange l  o f  the  LORD said  unto  her ,  I  wi l l  mul t ip ly  thy  s e ed  

exceed ing ly ,  that  i t  sha l l  no t  be  numbered  for  mul t i tude .  And the  ange l  o f  the  LORD said  unto  her ,  Beho ld ,  

thou ar t  wi th  ch i ld  and sha l t  bear  a  son ,  and sha l t  ca l l  h i s  name Ishmae l ;  be cause  the  LORD hath heard thy  

a f f l i c t ion .  And he  wi l l  be  a  wi ld  man;  h i s  hand wi l l  be  aga ins t  every  man,  and every  man’s  hand aga ins t  h im;  

and he  sha l l  dwe l l  in  the  presence  o f  a l l  h i s  bre thren .  (v7 -12) 

 

The wilderness was a dangerous place for an expecting mother to be alone in. Doubtless, Hagar 
was in emotional pain after the clash with Sarah. Now alone and likely hungry, she may even 
have wondered about their testimony about Jehovah in light of recent events. She may have felt 
that everyone had abandoned her. But God had not forgotten her, “the LORD hath heard thy 
affliction.” Hagar could flee from the presence of her harsh mistress, but she could not flee from 
the presence of the Lord. He knew and He cared about the frightened servant girl.  

The angel of the Lord questions her, “Hagar, Sarai’s maid, whence camest thou? and whither wilt 
thou go?” This was not because the angel lacked information, but it was to bring Hagar to a place 
of realisation concerning her impulsive actions. This method works as Hagar admits, “I flee from 
the face of my mistress Sarai.” She recognised her action and her place in the home as subordinate to 
Sarah (cf. 1 Peter 2:18-20). Running away from God-ordained responsibilities is never the 
solution. Abraham could have told her of the bitter consequences of that when he ran away to 
Egypt in the famine. Meyer notes,  

 
We are all prone to act as Hagar did. If our lot is hard, and our cross is heavy, we start 
off in a fit of impatience and wounded pride. We shirk the discipline; we evade the yoke; 
we make our own way out of the difficulty. 

 
 Although Abraham’s home had not been a pleasant place for Hagar in recent times, it 
was still the best place for her. Abraham was a spiritual man and it would be a better 
environment for Hagar and her child to live than the pagan environment of Canaan or Egypt. 
The Lord reveals that she is carrying a son and prophetically gives an insight into his future, 
“And he will be a wild man; his hand will be against every man, and every man’s hand against him; and he shall 
dwell in the presence of all his brethren.” That prediction has come true down through the centuries 
until the very present day. For 4,000 years the descendants of Ishmael have contended with the 
descendants of Isaac. Her son would be called Ishmael, which means “God hears.” So every time 
Hagar calls his name, she will be reminded of God’s faithfulness to her.  
 

And she  ca l l ed  the  name o f  the  LORD that  spake unto  her ,  Thou God see s t  me :  fo r  she  sa id ,  Have I  a l so  

here  looked a f t e r  h im that  s e e th  me? Where for e  the  we l l  was ca l l ed  Beer lahairo i ;  beho ld ,  i t  i s  be tween Kadesh 

and Bered .  And Hagar bare  Abram a son :  and Abram ca l l ed  h i s  son ’ s  name,  which  Hagar bare ,  I shmae l .  

And Abram was fours core  and s ix years  o ld ,  when Hagar bare  I shmae l  to  Abram. (v13-16) 

 

Hagar reacted well to the counsel of the Lord. It would not be easy to go back to the troubled 
home of Abraham and especially to submit to the harsh Sarah. There would always be tension in 
that home. Hagar not only publicly testifies of His grace by the naming of the well, but then also 
goes back to the divided home of Abraham. She now knows God not only sees but He sees her 
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personally, “Thou God seest me.” This knowledge of the personal attention of a sovereign and 
loving God would, doubtless, sustain her in the difficult days ahead. Hagar is convinced that she 
can trust God in spite of her circumstances. 
 
CONCLUSION 
 
We do not read that God rebuked Abraham directly for this foolish decision. In fact we do not 
read of God talking to Abraham again for another 13 years after the birth of Ishmael. We can 
only but imagine how painful must have been those silent years. However, sometimes a silent 
providence lets us understand the displeasure of God through the circumstances that result. That 
speaks to us loudly and clearly.  

This act of self-wisdom led to disastrous and painful consequences on the relationship 
between Abraham and Sarah. It also ended with a final separation from the son of this union, 
which we are told was “grievous” to Abraham (cf. Gen 21:11). We also see the happy equilibrium 
of the home broken up as once Hagar knew that she was with child, her relationship with Sarah 
changed dramatically into discord. The ensuing conflict led to Hagar running away and again 
only the Lord intervening directly saved the situation. Despite the temporary reuniting of the 
family, eventually it resulted in a permanent separation that ruined the lives of Hagar, who no 
longer could have the domestic life with the husband of her son and her child left in the 
wilderness to grow up in a single family.  

There are good applications for us to learn from this incident. It warns us how quickly 
the best of God’s servants can fall. Abraham and Sarah thought God’s methods were “not 
working” so they could help God out and improve their marriage by acting in their own wisdom. 
All their problems occurred because of they couldn’ t  and wouldn’t  wait for God. They came to 
the wrong conclusions because they did not assess their options in light of the promises and 
power of God. It proved a costly mistake. Deffingbaugh points out,  
 

Dress it up all you can, this text reveals that Abram’s home was beset by the same 
difficulties we face today. May God help us not to be presumptuous. May God help 
wives not to pressure their husbands into doing what seems right. May God help those 
of us who are husbands not to relinquish our responsibility, but to lead in our homes. 
Passivity is not piety, and neither is presumption. May God enable us to walk that fine 
line between both. 

 
Impatience with God’s delays is a test for believers in all generations. God’s delays are 

not from inability but always for a reason. We may not understand exactly why but we must 
believe that, “To every thing there is a season, and a time to every purpose under the heaven” including “A 
time to be born” (Eccl. 3:1-2a). We need to hold on to the promise that “He hath made every thing 
beautiful in His time” (Eccl. 3:11). Sometimes the best decision is no decision as we wait on God. 
Those who wait on God will never be disappointed. If we rush ahead impatiently, we will get 
into trouble. Moses had to spend 40 years in the “backside of the desert” (Exod. 3:1) because he 
tried to “help God out” by killing an Egyptian. Bad decisions bring bad consequences. It hurts 
relationships and divides homes. Just ask Abraham and Sarah.  
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QUESTIONS FOR DISCUSSION 

 

16. Is it wrong for a husband to listen to his wife’s counsel? 

 
17. Why are so many Christian husbands passive in leading their homes?  
 
18. Why do we try to shortcut God’s perfect will by our own wisdom?  
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CHAPTER SEVEN 
 

A Covenant Family (Genesis 17:1-27) 
 

Thirteen years had passed since the return of Hagar to Abraham’s camp and throughout that 
long period there was no recorded fresh revelation from God. No doubt this extended silence 
was a grief to this godly man and a source of much self-examination and anguish. Ishmael’s wild 
character would already have emerged as he entered his teenage years. Eventually this would 
prove his rejection from the home of Abraham (cf. Gen 21:8). 

These thirteen years were not completely wasted. They served to illustrate to the great 
Patriarch the consequences of serving God in the power of the flesh and of acting 
presumptuously. They served, as well, to intensify the natural impossibility of Abraham and 
Sarah ever having a child between them. This will give greater glory to God in Isaac’s conception. 
 
And when Abram was n ine ty  y ears  o ld  and n ine ,  the  Lord appeared to  Abram, and sa id  unto  h im,  I  am the  

Almighty  God;  walk be fore  me ,  and be  thou per f e c t .  And I  wi l l  make my covenant  be tween me and thee ,  and 

wi l l  mul t ip ly  thee  exceed ing ly .  And Abram fe l l  on h i s  fa c e :  and God ta lked wi th  h im,  say ing ,  As for  me ,  

beho ld ,  my covenant  i s  wi th  thee ,  and thou sha l t  be  a  fa ther  o f  many nat ions .  Nei ther  sha l l  thy  name any 

more  be  ca l l ed  Abram, but  thy  name sha l l  be  Abraham; for  a  fa ther  o f  many nat ions  have  I  made thee .  And 

I  wi l l  make thee  exceed ing  f ru i t fu l ,  and I  wi l l  make nat ions  o f  thee ,  and kings  sha l l  come out  o f  thee .  And I  

wi l l  e s tab l i sh  my covenant  be tween me and thee  and thy  s e ed  a f t e r  thee  in  the i r  g enera t ions  for  an ever las t ing  

covenant ,  to  be  a  God unto  thee ,  and to  thy  s e ed  a f t e r  thee .  And I  wi l l  g iv e  unto  thee ,  and to  thy  s e ed  a f t e r  

thee ,  the  land where in  thou ar t  a  s t ranger ,  a l l  the  land o f  Canaan,  fo r  an ever las t ing  posse s s ion ;  and I  wi l l  be  

the i r  God.  (v1-8)  

 

Eventually, at ninety-nine years old the Lord appeared unto Abraham again, and gave him a new 
revelation of Himself as “the Almighty God” or El Shaddai. This name reminds Abraham that God 
has the power to fulfill His purposes and promises. God then unfolded the terms of His 
“everlasting covenant” and charged Abraham, “Walk before Me, and be thou perfect.”  Some have 
interpreted this charge as a reproof from El Shaddai for Abraham not having the patience to 
trust God’s timing. Now with Abraham’s body “now dead” (Rom. 4:19), God would fulfill His 
word and give him a son.  

When El Shaddai condescends to reveal Himself again to Abraham, it is noteworthy that 
Abraham is overwhelmed at such grace that he falls prostrate before him. His faith may have 
been shaken but it still is real. Abraham will now have his name changed in anticipation of God’s 
promises to him. Instead of being known as “Abram” meaning “Exalted Father” he will be called 
“Abraham” meaning “Father of a Multitude,” because the Lord reveals, “for a father of many nations 
have I made thee.” He is also told for the first time that royal blood will flow from his ancestors, 
“and kings shall come out of thee.” 
 
And God sa id  unto  Abraham, Thou sha l t  keep my covenant  there for e ,  thou ,  and thy  s e ed  a f t e r  thee  in  the i r  

g enera t ions .  This  i s  my covenant ,  whi ch ye  sha l l  keep ,  be tween me and you and thy  s e ed  a f t e r  thee ;  Every  man 

ch i ld  among you sha l l  be  c i r cumcis ed .  And ye  sha l l  c i r cumcis e  the  f l e sh  o f  your  for e skin ;  and i t  sha l l  be  a  

token o f  the  covenant  be twixt  me and you .  And he  that  i s  e i gh t  days  o ld  sha l l  be  c i r cumcis ed  among you ,  
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every  man ch i ld  in  your  genera t ions ,  he  that  i s  born in  the  house ,  or  bought  wi th  money  o f  any s t ranger ,  whi ch  

i s  no t  o f  thy  s e ed .  He that  i s  born in  thy  house ,  and he  that  i s  bought  wi th  thy  money ,  must  needs  be  

c i r cumcis ed :  and my covenant  sha l l  be  in  your  f l e sh  for  an ever las t ing  covenant .  And the  unc i r cumcis ed  man 

ch i ld  whose  f l e sh  o f  h i s  fo r e skin i s  no t  c i r cumcis ed ,  that  sou l  sha l l  be  cu t  o f f  f rom his  peop l e ;  he  hath broken 

my covenant .  (v9-14) 

 
The Lord commands Abraham to circumcise “every man child in your generations,” which will be a 
sign and seal of the covenant promises to him, “it shall be a token of the covenant betwixt me and you.” 
Just as God invested the rainbow with covenant significance, so He also invested the rite of 
circumcision with covenant significance. The sign provided an outward mark of membership in 
the visible covenant community. Circumcision is not merely a mark of Jewish ethnicity, as 
Gentiles who joined the covenant community also took the sign. It has a spiritual significance 
(cf. Deut. 10:16, Jer. 4:4; 9:25; Rom. 2:26-29), which is linked to the gospel for in Galatians 3:8 
the Abrahamic covenant is explicitly termed “the gospel.”  
 
INFANT BAPTISM 
 
In the NT this sacrament of circumcision will be replaced by baptism; just as the Passover will be 
replaced by the Lord’s Supper (cf. Luke 22:14-20; Col. 2:11-12). The Bible teaches that 
circumcision and baptism share the same basic spiritual meaning (it even uses them 
interchangeably - Col. 2:11-12). All this points to unity and continuity in the NT concerning 
circumcision from the principles espoused in the OT concerning circumcision.  

As circumcision has been replaced with baptism so God’s good intentions toward our 
children has not changed, “For the promise is unto you, and to your children, and to all that are afar off, even 
as many as the Lord our God shall call” (Acts 2:39). Just as there is OT adult and infant circumcision 
so there will be a NT adult and infant baptism. Christ commands NT believers to receive 
children into the community of believers (Luke 9:47-48). Indeed, it would be strange that the 
children of NT saints would not have the same privileges as children of the OT saints.  

There is a parallel in both OT and NT that the children of unbelievers are unholy, but 
the children of believers are set apart unto God (Exod. 12; 1 Cor. 7:14; 10:2). Every Christian 
parent intuitively recognises a significant difference between his child and a child born into a 
non-Christian home. That is because there is. The Bible teaches that a child born of at least one 
Christian parent has a significant covenantal blessing, “For the unbelieving husband is sanctified by the 
wife, and the unbelieving wife is sanctified by the husband: else were your children unclean; but now are they holy” 
(1 Cor. 7:14). Throughout history the people of God have regarded their children as “an heritage 
from the Lord” (Ps. 127:3) and as a blessing from Him.  

There is no radical discontinuity between the OT and NT, as the NT narrative shows 
household baptisms are common (cf. Acts 16:15, 33; 1 Cor. 1:16). In the seven cases of water 
baptism mentioned in the New Testament it is interesting to note that three were of families. It 
is worth noting that just as household salvation is common in the OT (cf. Gen. 7:1; 17:12-13) so 
household salvation is common in the NT (cf. John 11.1; Acts 10:44-48; 16:14-15, 31-33). God is 
interested in saving families throughout all time.  

That does not mean that infant baptism infers that salvation is imparted by the rite itself 
(as taught by the Roman Catholic Church) or that salvation automatically follows for every child 
that is baptized (although the promises tend to that direction e.g. Prov. 22:6). In the OT many 
children of believers were circumcised but perished and went to hell (like the sons of Eli and 
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some of the sons David) because they failed to live up to the covenantal privileges bestowed on 
them in being brought up in the covenant community (cf. Rom. 2:25). Likewise baptized infants 
of believers who waste their covenantal privileges by rejecting the Lord Jesus Christ will perish in 
hell.  

Parents who present their children for baptism must be aware that in doing so, like those 
who presented their children for circumcision, they are covenanting their intention to provide 
biblical nurture for their child through prayer, teaching and example. The local church has a vital 
part to play in supporting parents in this.  
 
OBJECTIONS ANSWERED TO INFANT BAPTISM 
 
Baptists argue there is a radical discontinuity between the OT sacrament of circumcision and the 
NT sacrament of baptism. Their principle argument is that baptism must always be preceded by 
personal faith by the subject of baptism. This is clearly true for all adults when they hear the 
gospel message (e.g. Mark 16:16). They cannot be baptized until they believe. However, personal 
faith was a pre-requisite for circumcision for adults in the OT as it is for baptism in the NT. 
Abraham was required to believe before he was circumcised (Rom. 4:11). However, he was then 
required to have his children circumcised as infants. Every adult proselyte in the OT who wanted 
to join the visible covenant community of believers and participate in the Passover had to believe 
first and then be circumcised (cf. Acts 15:1), but also his infant children had to be circumcised 
too. Therefore, the same objections that Baptists commonly use against infant baptism must also 
apply against infant circumcision. However, God commanded infant circumcision! 

It is true that there is no explicit verse commanding the baptism of infants, but it is a 
practice that flows from what the Confession teaches, “by good and necessary consequence may 
be deduced from Scripture”  (WCF, Chapter I, V).  However, Baptists who demand that infant 
baptism must be expressly set down in Scripture to be valid proves too much, as they are not 
consistent on this principle. For instance, there is no explicit Scriptural teaching that the Sabbath 
was changed from the 7th day to the 1st day of the week or that women can participate in the 
Lord’s Supper.  

While it is true that most early NT references are to adult believer’s baptism this is only 
because the first converts of the Church were adults when they believed. It must also be noted 
that there is no explicit verse that children are no longer to receive the covenant sign. Indeed, there 
is not a single explicit example (or teaching) in the NT of “believer’s baptism” to an adult who 
grew up in a Christian home. Certainly, by the close of the Canon of Scripture there would have 
been hundreds of examples to draw from. Louis Berkhof notes, 
 

At the same time the language of the New Testament is perfectly consistent with a 
continuation of the organic administration of the covenant, which required the 
circumcision of children, Matt. 19:14; Mark 10:13-16; Acts 2:39; 1 Cor. 7:14. Moreover, 
the New Testament repeatedly speaks of the baptism of households, and gives no 
indication that this is regarded as something out of the ordinary, but rather refers to it as 
a matter of course, Acts 16:15,33; 1 Cor. 1:16. It is entirely possible, of course, but not 
very probable, that none of these households contained children. And if there were 
infants, it is morally certain that they were baptized along with the parents. The New 
Testament certainly contains no evidence that persons born and reared in Christian 
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families may not be baptized until they have come to years of discretion and have 
professed their faith in Christ. There is not the slightest allusion to any such practice. 
 
Finally, there is an unbroken record in church history of the practice of infant baptism 

amongst God’s remnant churches, which illustrates that this doctrine is not a whim of one 
misguided era. In his book Outlines of Theology, A. A. Hodge sums it up like this, “infant baptism 
has prevailed (a) from the apostolic age, (b) in all sections of the ancient church, (c) 
uninterruptedly to the present time, (d) in every one of the great historical churches of the 
Reformation, while its impugners date since the Reformation.” 
 
And God sa id  unto  Abraham, As for  Sara i  thy  wi f e ,  thou sha l t  no t  ca l l  her  name Sara i ,  but  Sarah sha l l  her  

name be .  And I  wi l l  b l e s s  her ,  and g iv e  thee  a  son a l so  o f  her :  y ea ,  I  wi l l  b l e s s  her ,  and she  sha l l  be  a  mother  

o f  nat ions ;  k ings  o f  peop l e  sha l l  be  o f  her .  Then Abraham fe l l  upon h i s  fa c e ,  and laughed ,  and sa id  in  h i s  

hear t ,  Shal l  a  ch i ld  be  born unto  h im that  i s  an hundred years  o ld? and sha l l  Sarah,  that  i s  n ine ty  y ears  o ld ,  

bear?  And Abraham sa id  unto  God,  O that  I shmae l  might  l i v e  be fore  thee !  (v15-18) 

 
The Lord had previously told Abraham that the promised heir would be his biological son (cf. 
Gen. 15:4), but now God reveals that Sarah will be the biological mother, “And I will bless her, and 
give thee a son also of her.” As a token of this blessing her name will be changed from “Sarai” to 
“Sarah” which means “Princess” to indicate, “she shall be a mother of nations; kings of people shall be of 
her.” God is wonderfully gracious to the woman who had acted so presumptuously over Hagar.  
 Abraham’s response is laughter in his heart, but this would appear to be laughter of joy 
and surprise rather than disbelief of God’s promise. Interestingly, God did not rebuke his 
laughter as He later rebuked Sarah’s laughter (Gen 18:13).  The NT gives us the insight to his 
consistent faith in this incident, 
 

Who against hope believed in hope, that he might become the father of many nations; 
according to that which was spoken, So shall thy seed be. And being not weak in faith, he 
considered not his own body now dead, when he was about an hundred years old, 
neither yet the deadness of Sara’s womb: He staggered not at the promise of God 
through unbelief; but was strong in faith, giving glory to God; And being fully persuaded 
that, what He had promised, He was able also to perform. (Romans 4:18-21) 

 
In the thirteen years since Ishmael was born, Abraham had grown to love this boy, in spite of the 
rivalry between Sarah and Hagar. His heart cries for a blessing on his first son, “O that Ishmael 
might live before thee!” 
 

And God sa id ,  Sarah thy  wi f e  sha l l  bear  thee  a  son indeed ;  and thou sha l t  ca l l  h i s  name Isaac :  and I  wi l l  

e s tab l i sh  my covenant  wi th  h im for  an ever las t ing  covenant ,  and wi th  h i s  s e ed  a f t e r  h im.  And as  for  I shmae l ,  

I  have  heard thee :  Beho ld ,  I  have  b l e s s ed  h im, and wi l l  make h im fru i t fu l ,  and wi l l  mul t ip ly  h im exceed ing ly ;  

twe lve  pr inces  sha l l  he  bege t ,  and I  wi l l  make h im a grea t  nat ion .  But  my covenant  wi l l  I  e s tab l i sh  wi th  

Isaac ,  whi ch  Sarah sha l l  bear  unto  thee  a t  th i s  s e t  t ime in  the  next  y ear .  And he  l e f t  o f f  ta lking  wi th  h im, 

and God went  up f rom Abraham. (v19-22) 

 
The Lord not only foretells the birth of this biological son of Sarah but names the boy as Isaac, 
which means “laughter.” This son will be the child with the covenantal promises. Ishmael was 
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the child conceived by the will of the flesh, but Isaac will be the child conceived in accordance 
with God’s sovereign will and plan. There is only one acceptable way – God’s way. An Ishmael 
may do for Abraham but not for God. Steve Cole explains why Ishmael is rejected, 
 

Why not Ishmael? Because Ishmael represented man’s effort helping God out (Gal. 
4:29). In Ishmael, Abram could boast, because he was able to produce a son. But by the 
time Isaac came along, both Abraham and Sarah were humanly beyond their ability to 
reproduce. They could take none of the credit. All the glory went to God. God’s delay 
with Abraham and Sarah brought them to the end of themselves so that His grace got all 
the credit. 
 
The Lord even ordains the exact time of birth, “at this set time in the next year.” Abraham 

did not need to take Hagar for his wife. He just needed to learn to wait on the Lord, as God is 
never early and never late. Twenty-four years ago Abraham had left his home country, in 
obedience to the divine call and received promises that he would become a “great nation” (Gen. 
12:2). There was little evidence to suggest in the previous 24 years that this would be fulfilled. 
Sarah is now 90 years old. Abraham may even have thought that God had forgotten or changed 
His mind. But what God had promised He will deliver in His time. Often that will occur when 
all hope is gone and we least expect it.  

This does not mean that God will not bless Ishmael. The Lord reveals that this first son 
will be blessed, “Behold, I have blessed him, and will make him fruitful, and will multiply him exceedingly; 
twelve princes shall he beget, and I will make him a great nation.” These are physical blessings rather than 
spiritual blessings. However, Ishmael is not the recipient of God’s sovereign covenantal 
promises. God’s plans would not be changed for a son of the flesh. It does not matter that 
Ishmael is born first. God emphasises by this choice that He has the sovereign prerogative of 
election. He alone will decide who will be His instrument of blessing and promise. This will not 
be the last time we see this in the Scriptures.  
 

And Abraham took Ishmae l  h i s  son ,  and a l l  that  were  born in  h i s  house ,  and a l l  that  were  bought  wi th  h i s  

money ,  every  male  among the  men o f  Abraham’s  house ;  and c i r cumcis ed  the  f l e sh  o f  the i r  fo r e skin in  the  

s e l f same day ,  as  God had sa id  unto  h im. And Abraham was n ine ty  y ears  o ld  and n ine ,  when he  was 

c i r cumcis ed  in  the  f l e sh  o f  h i s  fo r e skin .  And Ishmae l  h i s  son was th i r t e en  years  o ld ,  when he  was c i r cumcis ed  

in  the  f l e sh  o f  h i s  fo r e skin .  In  the  s e l f same day was Abraham c i r cumcis ed ,  and Ishmae l  h i s  son .  And a l l  the  

men o f  h i s  house ,  born in  the  house ,  and bought  wi th  money  o f  the  s t ranger ,  were  c i r cumcis ed  wi th  h im. (v23-

27) 

 
God’s covenantal promises are given unilaterally, but Abraham is also required to respond by 
faith to them. Evidence of Abraham’s true faith is seen when God instructed Abraham to be 
circumcised, and to circumcise his sons and household, he obeyed completely and immediately, 
“in the selfsame day.” He did not question or complain about this painful and difficult task. God 
had said it and that settled it for him.  
 It seems that Abraham is learning that it is better to obey God completely the first time 
in his walk of faith as he embraced this sign of separation and purity. He knows that he is 
responsible to obey even when it is difficult. The same lesson we must all learn. What God 
commands, it is our duty to respond fully and immediately. God does not rubber stamp our 
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dreams or desires, but guide our lives from beginning to end. As we obey we will learn that 
God’s promises are always absolutely trustworthy. His way is always the best way.  
 
QUESTIONS FOR DISCUSSION 

 

19. What reasons did God delay the birth of Isaac? 

 
20. What are the sacraments of the OT and the NT?  

 
21. Why did God reject Ishmael and choose Isaac?  
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CHAPTER EIGHT 
 

A Most Unusual Meal (Genesis 18:1-33) 
 
In contrast to chapter 16, chapter 18 is one of the high marks of Abraham’s spiritual life. While 
his faith was not flawless, it had matured. His attitudes and actions serve as an example of 
growing faith. We see him learning the power of intercessory prayer and patience to await God 
to execute His Sovereign plan. The high point of Abraham’s spiritual communion is seen in his 
intercession with the Lord for the sparing of the righteous in Sodom. 
 

And the  LORD appeared  unto  h im in  the  p la ins  o f  Mamre :  and he  sa t  in  the  t en t  door  in  the  heat  o f  the  

day ;  And he  l i f t  up h i s  ey e s  and looked ,  and,  lo ,  three  men s tood by  h im:  and when he  saw them, he  ran to  

mee t  them from the  t en t  door ,  and bowed h imse l f  toward the  ground, And sa id ,  My Lord ,  i f  now I  have  found 

favour  in  thy  s i ght ,  pass  no t  away ,  I  pray  thee ,  f rom thy  s ervant :  Let  a  l i t t l e  water ,  I  pray  you ,  be  f e t ched ,  

and wash your  f e e t ,  and res t  yourse lv e s  under  the  t r e e :  And I  wi l l  f e t ch  a  morse l  o f  bread ,  and comfor t  y e  your  

hear t s ;  a f t e r  that  y e  sha l l  pass  on :  for  there for e  are  y e  come to  your  s ervant .  And they  sa id ,  So do ,  as  thou 

has t  sa id .  And Abraham hastened in to  the  t en t  unto  Sarah,  and sa id ,  Make ready qui ckly  three  measures  o f  

f ine  mea l ,  knead i t ,  and make cakes  upon the  hear th . And Abraham ran unto  the  herd ,  and f e t ch t  a  ca l f  

t ender  and good ,  and gave  i t  unto  a  young man;  and he  has t ed  to  dres s  i t .  And he  took but t e r ,  and mi lk ,  and 

the  ca l f  whi ch  he  had dress ed ,  and se t  i t  be for e  them; and he  s tood by  them under  the  t r e e ,  and they  d id  ea t .  

(v1-8)  

 

This chapter begins with a most unusual incident in Scripture, as we read of the Lord coming 
with two angels in bodily form and then eating with men. Now, the Bible has much to encourage 
us to welcome strangers. The apostle exhorts us, “Be not forgetful to entertain strangers: for thereby some 
have entertained angels unawares” (Heb. 13:2). The point of the inspired author in Hebrews 13:2 is 
not that we should be hospitable hoping that an angel comes round, but rather that we have no 
idea how far-reaching a simple act of warmhearted kindness may be. The New Testament also 
provides us with instruction and examples pertaining to hospitality to strangers (Luke 24:28-31; 
Acts 16:15; 1 Tim. 5:10). People with a heart for God will always have a heart for other people. 
Never avoid an opportunity to show Christ’s love to a stranger in our midst. Kindness is one gift 
anyone can give. There is an old saying,  

 
To know love ,  open your heart  to Jesus .    
To show love ,  open your heart  to others .  

 
Abraham must have spotted the three strangers around noon, which was the heat of the 

day. He sets us a good example here of Christian hospitality. Although Abraham does not 
initially seem to recognise the Lord as one of the three visitors (cf. Heb. 13:2), yet he warmly 
welcomed these three strangers when they passed his way in Genesis 18. Indeed, the 100-year-
old man ran to personally provide for them! He did not merely carry out the basic common 
courtesy, but showed these visitors proper respect by bowing to them and spared no expense to 
entertain them. Although he had a large household to manage, Abraham took time to welcome 
others. His focus was on their needs rather than his own.  
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Our Christian life is a continuous struggle against self-centredness and selfishness. 
Biblical love requires attention and effort towards others. We all over-rate ourselves in the area 
of practical kindness. Abraham must be commended for his attitude and action here. He knew 
that this situation was a test of the practicality of his faith. Perhaps he saw this as an opportunity 
to witness of his faith to those around him.	   

 

And they  sa id  unto  h im,  Where  i s  Sarah thy  wi f e?  And he  sa id ,  Beho ld ,  in  the  t en t .  And he  sa id ,  I  wi l l  

c e r ta in ly  r e turn unto  thee  ac cord ing  to  the  t ime o f  l i f e ;  and ,  lo ,  Sarah thy  wi f e  sha l l  have  a  son .  And Sarah 

heard i t  in  the  t en t  door ,  which  was beh ind h im. Now Abraham and Sarah were  o ld  and we l l  s t r i cken in  age ;  

and i t  c eased  to  be  wi th  Sarah a f t e r  the  manner  o f  women.  There for e  Sarah laughed wi th in  herse l f ,  say ing ,  

After  I  am waxed o ld  sha l l  I  have  p l easure ,  my lord  be ing  o ld  a l so?  And the  LORD said  unto  Abraham, 

Where fore  d id  Sarah laugh ,  say ing ,  Shal l  I  o f  a  sure ty  bear  a  ch i ld ,  whi ch  am o ld? Is  any th ing  too  hard for  

the  LORD? At the  t ime appo in ted  I  wi l l  r e turn unto  thee ,  a c cord ing  to  the  t ime o f  l i f e ,  and Sarah sha l l  have  

a  son .  Then Sarah den ied ,  say ing ,  I  laughed not ;  fo r  she  was a fra id .  And he  sa id ,  Nay;  but  thou d ids t  laugh .  

(v9-15) 

 
If Abraham had doubts about the identity of these three strangers, this will soon disappear. The 
Lord suddenly reveals that Sarah will soon have a child, “I will certainly return unto thee according to 
the time of life; and, lo, Sarah thy wife shall have a son.” At this point Sarah was now beyond the 
biological age for bearing a child. The NT reveals that Abraham’s body at this point was also, “he 
considered not his own body now dead, when he was about an hundred years old, neither yet the deadness of 
Sarah’s womb: he staggered not at the promise of God through unbelief, but was strong in faith, giving glory to 
God” (Rom. 4:19-20).  
 Previously the Lord had communicated to Abraham that Sarah would be the biological 
mother of his child. Clearly, Abraham had not informed her of this or she refused to believe him. 
While the men ate and spoke, Sarah was in another place, which probably was in keeping with 
the Eastern custom. However, she was eavesdropping on the conversation. She laughed in 
unbelief within herself when she heard this amazing news. This was a different type of laughter 
from that of Abraham in the previous chapter. Her basic problem was that she doubted the 
power and promises of God. She was sure such a statement was a mistake. In her opinion, a 
child was out of the range of logical possibilities. Amazingly, this is what Sarah greatly desired 
but when God promised her a son she could not believe it.  

The Lord discerns her scepticism, “Wherefore did Sarah laugh, saying, Shall I of a surety bear a 
child, which am old?” He poses a rhetorical question, “Is any thing too hard for the LORD?” This is a 
question we all need to ponder as we often walk in doubt concerning God’s promises. We are all 
too prone to judge circumstances and possibilities independently of God. The Lord created this 
vast universe by His spoken sovereign word. So how could anything be too hard for such a 
God? We all need to learn to wait patiently on Him to fulfill His promises to us. It would be 
good for us all to hang a sign in our homes, “Is any thing too hard for the LORD?” to give us 
spiritual strength when doubts arise. How different our lives would be if we believed this fact.  

Sarah’s laugh of doubt is not an insignificant thing. Unbelief in God’s promise is, in 
effect, to call God a liar. It is a sin which leads on to other sins. Therefore, it is no surprise that 
Sarah quickly falls into the sin of openly lying. For when the Lord confronts Sarah about her sin 
of doubt she lies, “I laughed not.” Typical of sinners, she foolishly tries to cover up her sin. 
However, the Lord does not allow the lie to pass but immediately rebukes, “Nay; but thou didst 
laugh.” It is vital for the mother of this great nation to be confronted by her sin. She would have 
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a profound influence on the child of the promise, Isaac. God wants her to be a woman of faith 
just as much as her husband. The Lord demonstrates to her that He is omniscient (cf. Heb. 
4:13). Tozer reflects on this attribute of God, 

 
God knows instantly and effortlessly all matter and all matters, all mind and every mind, 
all spirit and all spirits, all being and every being, all creaturehood and all creatures, every 
plurality and all pluralities, all law and every law, all relations, all causes, all thoughts, all 
mysteries, all enigmas, all feeling, all desires, every unuttered secret, all thrones and 
dominions, all personalities, all things visible and invisible in heaven and in earth, motion, 
space, time, life, death, good, evil, heaven, and hell.  
 
It is interesting to note that we do not read of Sarah laughing at God’s promises again. 

She learned a painful lesson in this humiliation for the NT commends her faith in conception, 
“Through faith also Sara herself received strength to conceive seed, and was delivered of a child when she was past 
age, because she judged Him faithful who had promised” (Heb. 11:11). Sarah did not just live off her 
husband’s faith. She learned to trust God’s promises unconditionally. Her faith shines brighter 
than her doubts. It was not always perfect, but it did persevere. Sarah learned that without Him, 
she could do nothing. Her laughter of doubt will eventually become the laughter of joy.  
 

And the  LORD said ,  Shal l  I  h ide  f rom Abraham that  th ing  which  I  do ;  See ing  that  Abraham sha l l  sure ly  

be come a  grea t  and mighty  nat ion ,  and a l l  the  nat ions  o f  the  ear th  sha l l  be  b l e s s ed  in  h im? For I  know him, 

that  he  wi l l  command his  ch i ldr en and h is  househo ld  a f t e r  h im, and they  sha l l  keep  the  way o f  the  LORD, to  

do  jus t i c e  and judgment ;  that  the  LORD may br ing  upon Abraham that  whi ch  he  hath spoken o f  h im. (v17-

19) 

 

The Lord pays a great tribute to Abraham here. He wants to reveal His sovereign plan to His 
friend Abraham. After restating His covenant promises with Abraham (v17), the Lord 
acknowledges that the Patriarch is a man of consistency, For I know him, that he will command his 
children and his household after him, and they shall keep the way of the LORD.” Abraham has a duty to 
respond to God’s sovereign promises, “that the LORD may bring upon Abraham that which he hath 
spoken of him.” It is notable that the father is mentioned here as having the primary responsibility 
to ensure the whole family is brought up in a godly manner (cf. Eph. 6:4).  
 

And the  LORD said ,  Because  the  c ry  o f  Sodom and Gomorrah i s  g r ea t ,  and because  the i r  s in  i s  v ery  

gr i evous ;  I  wi l l  go  down now,  and se e  whether  they  have  done  a l toge ther  ac cord ing  to  the  c ry  o f  i t ,  whi ch  i s  

come unto  me ;  and i f  no t ,  I  wi l l  know. And the  men turned the i r  fa c e s  f rom thence ,  and went  toward Sodom: 

but  Abraham s tood ye t  be fore  the  LORD. (v20-22) 

 

God notes the sins of the wicked. He is not indifferent to it. Sodom and Gomorrah had reached 
the end of the line with God, “Because the cry of Sodom and Gomorrah is great, and because their sin is very 
grievous.” Judgment is now inevitable as their cup of iniquity is now full. Within a matter of hours, 
the cities will be wiped off the earth. Steve Cole notes, 
 

In Sodom, everybody got up that final morning assuming that it would be like any other 
day. If you had asked the man on the street, “How’s it going?” he would have replied, 
“Great! The stock market’s up, the city’s not at war, I’ve got a good job, life is good!” 
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And yet 24 hours later, he and everyone else were dead and the city was destroyed. To 
the pagans living nearby, the destruction of Sodom and Gomorrah was an unfortunate 
natural disaster. If it had happened in our day, there would be footage on the evening 
news, along with explanations by geologists about how this sort of thing occurs. But no 
one would be saying, “The holy God of heaven has judged a wicked people.”  
 
The Lord’s intention is described here in anthropomorphic language, “I will go down now, 

and see whether they have done altogether according to the cry of it.” This statement is to emphasise that the 
Lord is personally interested in Sodom and has no desire to merely destroy them without due 
cause. The wording in this statement should not be interpreted in a way that undermines the 
omniscience of God. They will, however, reassure Abraham that God will determine the future 
of Sodom on full, accurate information.  
 
And Abraham drew near ,  and sa id ,  Wil t  thou a l so  des t roy  the  r i gh teous  wi th  the  wi cked? Peradventure  there  

be  f i f t y  r i gh teous  wi th in  the  c i t y :  w i l t  thou a l so  des t roy  and not  spare  the  p lace  fo r  the  f i f t y  r i gh teous  that  are  

there in?  That  be  far  f rom thee  to  do  a f t e r  th i s  manner ,  to  s lay  the  r i gh teous  wi th  the  wi cked :  and that  the  

r i gh teous  shou ld  be  as  the  wi cked ,  that  be  far  f rom thee :  Shal l  no t  the  Judge  o f  a l l  the  ear th  do  r i gh t? And 

the  LORD said ,  I f  I  f ind in  Sodom f i f t y  r i gh t eous  wi th in  the  c i t y ,  then I  wi l l  spare  a l l  the  p lace  fo r  the i r  

sakes .  And Abraham answered  and sa id ,  Beho ld  now,  I  have  taken upon me to  speak unto  the  Lord ,  which  

am but  dus t  and ashes :  Peradventure  there  sha l l  la ck f iv e  o f  the  f i f t y  r i gh teous :  wi l t  thou des t roy  a l l  the  c i t y  

for  la ck o f  f i v e?  And he  sa id ,  I f  I  f ind there  for ty  and f iv e ,  I  wil l  no t  des t roy  i t .  And he  spake unto  h im ye t  

aga in ,  and sa id ,  Peradventure  there  sha l l  be  fo r ty  found there .  And he  sa id ,  I  wi l l  no t  do  i t  fo r  fo r ty ’ s  sake .  

And he  sa id  unto  h im,  Oh l e t  no t  the  Lord be  angry ,  and I  wi l l  speak:  Peradventure  there  sha l l  th i r ty  be  

found there .  And he  sa id ,  I  wi l l  no t  do  i t ,  i f  I  f ind th ir ty  ther e .  And he  sa id ,  Beho ld  now,  I  have  taken upon 

me to  speak unto  the  Lord :  Peradventure  there  sha l l  be  twenty  found there .  And he  sa id ,  I  wi l l  no t  des t roy  i t  

fo r  twenty ’ s  sake .  And he  sa id ,  Oh l e t  no t  the  Lord be  angry ,  and I  wi l l  speak ye t  but  th i s  once :  

Peradventure  t en  sha l l  be  found there .  And he  sa id ,  I  wi l l  no t  des t roy  i t  fo r  t en ’s  sake .  And the  LORD went  

h i s  way ,  as  soon as  he  had l e f t  communing wi th  Abraham: and Abraham re turned unto  h i s  p lace .  (v23-33) 

 

This is the first instance of intercessory prayer recorded in the Bible so it is worth noting. It is 
one of the great biblical passages on prayer. It reflects how far Abraham’s faith had matured and 
his intimacy with the Lord. It is a humble, persistent, and persuasive prayer. God’s revelation of 
His secret counsel concerning Sodom prompts Abraham to pour out his heart for these souls. 
Derek Kidner also observes, “The initiative in this great intercession was with God, in the sense 
that He broached the subject Himself, He waited for Abraham’s plea, and He chose the point at 
which the conversation would end.” 

Abraham could not do much for Sodom but to pray. However, that did not discourage 
him. Although Sodom does not mean much to us, Abraham had met these people and they were 
real flesh and blood to him. Conscious of the awful fate that awaited sinners in eternity, a 
burdened Abraham interceded before the Lord to spare the city. Doubtless, his own relatives 
were at the forefront of his thoughts but Abraham did not just plead for them to be spared. His 
heart is wider than that, as his persistence in prayer demonstrates.  

Abraham comes before the Lord with humility and meekness, “Behold now, I have taken 
upon me to speak unto the Lord, which am but dust and ashes.” This is not an exaggerated piety, but a 
true perspective of self before God. John Calvin points out “that the nearer Abraham 
approaches to God, the more fully sensible does he become of the miserable and abject 
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condition of men” Abraham is not demanding of the Lord mercy but pleading with the Lord for 
further grace. He is not general but specific in his prayers. Abraham acknowledged that God is 
always perfect in justice, “That be far from thee to do after this manner, to slay the righteous with the wicked: 
and that the righteous should be as the wicked, that be far from thee: Shall not the Judge of all the earth do 
right?”  There is no hint in his words that Abraham believes that God would be unjust to destroy 
the city. He knows the Creator owes no man or woman further life. Abraham believes that God 
is a God of both mercy and justice.  

Abraham does not demonstrate any sense of spiritual pride towards the people of 
Sodom. He knows he is a sinner by nature also. Leupold comments, “A man who has himself 
received mercy seeks to secure mercy for others.” There is much to commend Abraham in his 
manner of praying. It is not stated why Abraham ceased at pleading for ten righteous souls and 
did not seek to reduce the number further. It may be that Abraham reasoned that there would be 
at least ten righteous people with Lot’s immediate family members (cf. Gen. 19:12).  
 According to some archaeologists, Sodom was a city of almost a quarter of a million 
people at this time. Yet, there were not even ten righteous people in such a place. Indeed, there 
was barely one! We must marvel at the mercy of the Lord in that He listened to Abraham’s 
prayer and promised that He was willing to spare such an abominable city if only ten believers 
inhabited such a place. God takes no pleasure in destroying the wicked. He would have been 
pleased to witness the heart of Abraham for others as Abraham pleaded for their souls.  

We must not miss the other important lesson here – the power in the persistent 
intercessory prayer of a righteous man. Charles Spurgeon observed, “If sinners will not hear you 
speak, they cannot prevent your praying.” When a situation is beyond our control, it is never 
beyond God’s control. This is a wonderful encouragement for us to pray. In Genesis 19 the Lord 
will honour Abraham’s concern for the righteous by delivering Lot’s family before He destroys 
the city. God does not always answer our prayers as we expect. Abraham thought the way for the 
righteous to be delivered was to spare the whole city. But God had a better way.  

There is a marked contrast between Abraham and Lot in this section. On two occasions 
Abraham demonstrates that he is living a life for others - first in his generous hospitality to 
strangers and then in his intercessory prayers for the souls of Sodom and Gomorrah. As 
Abraham was denying self, below him in the plain Lot was busy making money and enjoying the 
pleasures of sin oblivious that this was the last day of Sodom’s existence.   

 
Lord, speak to me,  that I  may speak 

In l iv ing echoes o f  Thy tone ;  
As Thou hast  sought ,  so l e t  me seek 

Thy err ing chi ldren los t  and lone .  
 

O f i l l  me with Thy fulness ,  Lord,   
Unti l  my very heart  o 'er f low  

In kindl ing thought and g lowing word,   
Thy love to te l l ,  Thy praise  to show.  

 
O use me,  Lord,  use even me,   

Just  as Thou wi l t ,  and when, and where ,   
Unti l  Thy blessed face  I  see ,   

Thy res t ,  Thy joy ,  Thy g lory share !  
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QUESTIONS FOR DISCUSSION 
 

22. Why do we find Christian hospitality difficult? 

 
23. If God is truly sovereign in His purposes, then why should we pray? 

 
24. Can God use us despite the imperfection in our faith?  
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CHAPTER NINE 
 

Consequences of Backsliding – Part 1 (Genesis 19:1-17) 
 
The story of the destruction of Sodom and Gomorrah is one of the most striking in all of 
Scriptures. Sodom gives us a snapshot of a society seeking to live without God. It is not an 
attractive picture. So it is a story that we need to take careful note concerning as it is held up as 
an example of God’s judgment on a sinful society, “And turning the cities of Sodom and Gomorrha into 
ashes condemned them with an overthrow, making them an ensample unto those that after should live ungodly” (2 
Peter 2:6). This is a scene that will also reflect the behaviour of the end of this world and the 
manner of the end of the world (cf. Luke 17:28-37).  

This incident presents a salutary lesson for every believer of the dangers of backsliding. 
Lot’s life is a beacon of warning for every Christian. We all need to be aware of the powerful 
allure of the world. It is true that we have to live in the world but we also need to avoid being 
corrupted by it. W. H. Griffith Thomas details the delicate balance,  
 

A ship in the water is perfectly right, but water in the ship would be perfectly wrong. The 
Christian in the world is right and necessary, but the world in the Christian is wrong and 
disastrous. 
 

From the beginning of this chapter we need to keep reminding ourselves that Lot was a believer 
(cf. 2 Pet. 2:7-8). He demonstrates what can happen when a believer begins to compromise with 
sin. There are always consequences for compromise. God is not soft on sin. A true believer 
cannot sin with impunity (cf. Heb. 12:7-8). 
 
And there  came two ange l s  to  Sodom at  even ;  and Lot  sa t  in  the  ga te  o f  Sodom: and Lot  s e e ing  them rose  up 

to  mee t  them; and he  bowed h imse l f  w i th  h i s  fa c e  toward the  ground;  And he  sa id ,  Beho ld  now,  my lords ,  turn 

in ,  I  pray  you ,  in to  your  s e rvant ' s  house ,  and tarry  a l l  n igh t ,  and wash your  f e e t ,  and ye  sha l l  r i s e  up ear ly ,  

and go  on your  ways .  And they  sa id ,  Nay;  but  we wi l l  ab ide  in  the  s t r e e t  a l l  n ight .  And he  press ed  upon 

them grea t ly ;  and they  turned in  unto  h im, and enter ed  in to  h i s  house ;  and he  made them a f eas t ,  and d id  

bake unleavened bread ,  and they  d id  ea t .  (v1 -3)  

 

There is a clear pattern that emerges in the life of Lot in Scripture. His eventual downfall in 
Sodom does not happen in just a few small steps. We should note the downward spiral of sin,  
 

(1) He looked with desire towards Sodom (Gen. 13:10). 
(2) He pitched his tent towards Sodom (Gen. 13:12). 
(3) He dwelt in Sodom (Gen. 14:12). 
(4) He became a ruler in Sodom (Gen. 19:1). 

 
This process clearly did not occur overnight. Lot’s family had grown up and married to men in 
the city. Doubtless it took many years for Lot to work his way up the ranks of the ladder of the 
Sodom. As he did so, Lot had to ignore God’s warning on the way through his captivity and 
Abraham’s testimony to him (cf. Gen 14). Now Lot may have thought that he had got away with 
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his backsliding, but God has His eye on this man. These two angels have a very solemn message 
to deliver to Lot.  

When the angels arrive at Sodom they find Lot sitting in a position of prominence at “the 
gate of Sodom.” This was a position of leadership in Eastern cities. The former herdsman had 
made it to the top in the big city. Lot had finally “arrived.” He had succeeded but at the wrong 
thing! If we were honest, most believers would admire Lot more than Abraham at this point in 
the narrative. That is why many churches have more “Lots” than “Abrahams” in them! 

It is tragic to see Lot now separated from the godly intercessor Abraham and choosing as 
his companions the men of Sodom who were, “wicked and sinners before the LORD exceedingly” 
(Gen. 13:13). He is the very opposite of the godly man of Psalm 1. Steve Cole summed up the 
sad life of Lot, 
 

Lot had moved to Sodom to pursue the good life (Gen. 13:10). He had done well 
financially. He had a house in a prosperous city (Ezek. 16:49). He may have had a seat on 
the city council, as seen in his sitting in the gate (comparable to city hall). But he ends up 
escaping with the clothes on his back, losing his wife, and hiding in a cave with his two 
daughters who make him drunk and commit incest with him so that they can have 
children. Lot is a sad picture of a man who sought to gain his life, but lost it. He was 
saved by the grace of God, but saved so as through fire (1 Cor. 3:15) - singed, stripped of 
everything, traumatized by the severe discipline of the Lord. 

 
There is no indication at this point that Lot recognised that these men were angels. Lot 

demonstrated a similar hospitable character as Abraham did to the angelic visitors. After bowing 
before them, he compelled them to stay at his house. The streets of Sodom were not a safe place 
for even two men to be at night. It may have been a wealthy place but it was not a safe spiritual 
environment to raise a family. Now we know that Lot’s conscience troubled him at times in 
Sodom. Peter tells us, “And delivered just Lot, vexed with the filthy conversation of the wicked: (For that 
righteous man dwelling among them, in seeing and hearing, vexed his righteous soul from day to day with their 
unlawful deeds;)” (2 Peter 2:7-8). However, despite the vexation of spirit with the morals of 
Sodom, Lot could not break free from his love for the wealth of Sodom.  
 

But be fore  they  lay  down,  the  men o f  the  c i t y ,  ev en the  men o f  Sodom, compassed  the  house  round,  bo th  o ld  

and young ,  a l l  the  peop le  f rom every  quarter :  And they  ca l l ed  unto  Lot ,  and sa id  unto  h im, Where  are  the  

men which came in  to  thee  th i s  n ight?  br ing  them out  unto  us ,  that  we may know them. (v4-5)  

 
The depth of depravity in the heart of Sodom is now starkly revealed. The words “sodomy” and 
“sodomites” is derived from this incident. Lot had not managed to get his visitors in unnoticed 
by the men of Sodom. Sin had so consumed the Sodomites that “both old and young, all the people 
from every quarter” went out at night to indulge their perverted lusts. They had no qualms about 
seeking out these two angels to engage in such depraved activity by force.  

The terrible demand by these Sodomites was not a gang of degenerate men, but the 
prevailing values of the entire community. These men did not just want their sinful desires and 
solicitations to be tolerated by a liberal society; they wanted to be able to express them without 
restraint. This depraved attitude was rooted in the pride of these men,  
 



 

  52 

Behold, this was the iniquity of thy sister Sodom, pride, fulness of bread, and abundance 
of idleness was in her and in her daughters, neither did she strengthen the hand of the 
poor and needy. And they were haughty, and committed abomination before me: 
therefore I took them away as I saw good. (Ezekiel 19:49-50) 
 

The men of Sodom were hardened to their sin. They had no shame but paraded their sin openly, 
“The shew of their countenance doth witness against them; and they declare their sin as Sodom, they hide it not” 
(Isa. 3:9). The fact that this sin was so widespread and openly celebrated in Sodom meant that 
God must judge such a place (cf. Rom. 1:26-27). This was a society consumed by sin. The cup of 
iniquity was full in Sodom.  
 
And Lot  went  out  a t  the  door  unto  them, and shut  the  door  a f t e r  h im, And sa id ,  I  pray  you ,  bre thren ,  do  not  

so  wicked ly .  Beho ld  now,  I  have  two daughter s  which  have  no t  known man;  l e t  me ,  I  pray  you ,  br ing  them out  

unto  you ,  and do ye  to  them as  i s  good in  your  ey es :  on ly  unto  these  men do noth ing ;  fo r  ther e for e  came they  

under  the  shadow o f  my roo f .  (v6-8)  

 
The spiritual failures in the life of Lot had greatly affected his ability to think biblically. He is full 
of contradictions. Instead of trusting the Lord to deliver them, Lot attempts to placate them with 
gestures of expedience. His first mistake was to refer to these evil men as “brethren,” although to 
his credit he makes clear they are doing wrong, “do not so wickedly.” Then unbelievably he makes 
the perverted suggestion that his virgin daughters are substituted for the angels for these lust-
consumed men to rape, “Behold now, I have two daughters which have not known man; let me, I pray you, 
bring them out unto you, and do ye to them as is good in your eyes.”  

Now Lot made this offer of his daughters to save face, “only unto these men do nothing; for 
therefore came they under the shadow of my roof.” Lot knew that if the men were harmed that this would 
reflect badly on him as they were his invited guests. However, allowing your daughters to be 
corrupted carried no shame in Sodom. Lot was more concerned with his reputation as a 
businessman than as a family man. Steve Cole makes a pertinent application, 

 
I’m sure none of us would do what Lot did, but we often do other things to protect our 
status at the expense of our families. We work long hours to try to succeed financially, 
even though it means neglecting the family. Why do we do that? We want the status that 
comes from success. What do you think of when you hear that someone is successful? 
That he raised his family to fear the Lord or that he made it financially? Success with 
your family just doesn’t carry the same weight in our culture as financial success. When 
we buy into that view of status, we’re being conformed to the world. 
 

Most unbelieving fathers would shudder from making such a terrible offer that Lot made. We 
certainly would never expect a believing father to do so! It shows how far Lot had fallen into 
compromise. He was now thinking with the morals of Sodom! His daughters learned such 
situational ethics from him (cf. Gen. 19:31-38). 
 
And they  sa id ,  Stand back.  And they  sa id  aga in ,  This  one  f e l l ow came in  to  so journ ,  and he  wi l l  needs  be  a  

judge :  now wi l l  we  dea l  worse  wi th  thee ,  than wi th  them. And they  press ed  sore  upon the  man,  even Lo t ,  and 

came near  to  break the  door .  But  the  men put  for th  the i r  hand,  and pul l ed  Lot  in to  the  house  to  them, and 
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shut  to  the  door .  And they  smote  the  men that  were  a t  the  door  o f  the  house  wi th  b l indness ,  bo th  smal l  and 

grea t :  so  that  they  wear i ed  themse lv e s  to  f ind the  door .  (v9-11) 

 
The men of Sodom were so consumed with their depraved lusts that Lot’s terrible offer was 
immediately rejected, “Stand back.” They will not tolerate any perceived attempt to restrain their 
moral lawlessness. Lot’s reputation that he had worked so hard to cultivate lasts just a few 
sentences, “This one fellow came in to sojourn, and he will needs be a judge: now will we deal worse with thee, 
than with them.” It may be that they had not attacked Lot before because of the fear of his uncle 
Abraham’s military prowess, but now consumed with pride the men of Sodom turn on Lot.  
 Instead of Lot saving his visitors, they now save him, “But the men put forth their hand, and 
pulled Lot into the house to them, and shut to the door.” The angelic visitors immediately give the men of 
Sodom a foretaste of the darkness of hell that will soon await them by smiting them with 
blindness. Although this was a just punishment for their sin, there was also grace in this 
blindness. It was a warning of God’s anger towards sin and a last opportunity to repent. But the 
men of Sodom were so hardened in their sins that we read that all of them, “wearied themselves to 
find the door.” They refused to give up their quest to satisfy their perverted lusts. It is a wretched 
picture of uncontrollable sin.  
 

And the  men sa id  unto  Lot ,  Hast  thou here  any bes ides?  son in  law,  and thy  sons ,  and thy  daughter s ,  and 

whatsoever  thou has t  in  the  c i t y ,  br ing  them out  o f  th i s  p lace :  For  we wi l l  des t roy  th i s  p lace ,  be cause  the  c r y  

o f  them i s  waxen grea t  be fore  the  fa c e  o f  the  LORD; and the  LORD hath sen t  us  to  des t roy  i t .  (v12-13) 

 
Lot has no concern for the souls of his extended family, let alone the people of Sodom. What a 
contrast to Abraham in the previous chapter who interceded so fervently for these sinners. The 
angels seek to get Lot to think about the desperate need of his family by questioning him about 
his relatives and revealing to him the imminent threat of destruction. Don Cole notes, 

 
Lot’s weakness lay in his lack of conviction. His sense of the sinfulness of sin sufficed to 
make him uncomfortable in Sodom, but it was not enough to make Sodom unendurable. 
He had adjusted to it quite nicely; otherwise, he would have left, for he certainly had had 
opportunity to do so. Lack of conviction had kept him there, whereas profound 
conviction kept his uncle Abraham in the promise land, notwithstanding his years of 
disappointment.  

 
And Lot  went  out ,  and spake unto  h i s  sons  in  law,  which  marr i ed  h i s  daughter s ,  and sa id ,  Up,  ge t  y ou out  o f  

th i s  p lace ;  fo r  the  LORD wi l l  des t roy  th i s  c i t y .  But  he  s e emed as  one  that  mocked unto  h i s  sons  in  law.  (v14) 

 

We don’t read of Lot making a single convert in all of his years in Sodom. Worldly Christians 
seldom do. The way to reach the lost is to live in a way that is different from them as epistles of 
Christ “known and read of all men” (2 Cor. 3:2). That is why Abraham could witness to the King of 
Sodom and Daniel could witness to Nebuchadnezzar. Now Lot begins what could have been his 
first evangelistic campaign in his family circle by warning, “Up, get you out of this place; for the LORD 
will destroy this city.” We should credit him that he at least tried in the remaining hours before 
sunrise. But tragically it was too little too late. He could not find one convert even from within 
his own family! Not one of his neighbours, servants, and family were moved by his words. 
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Compromise destroyed his testimony. In fact we are told, “But he seemed as one that mocked unto his 
sons in law.”  

These sons in law had clearly never heard anything spiritual from their father in law. 
They may have heard that he had some religious beliefs but obviously it was well hidden for the 
most part. Now when he begins to speak of Jehovah and judgment on sin, they think old Lot 
must have gone insane. It was so out of character for him to talk like this. When a man’s family 
have no recognition of his religious piety he has sunk very low. These sons in law judged the 
situation the way they saw Lot judging it all of those years. Sodom was thriving and there was no 
reason to leave when the prospects seemed so good.  
 

And when the  morning  arose ,  then the  ange l s  has t ened Lot ,  say ing ,  Arise ,  take thy  wi f e ,  and thy  two 

daughter s ,  whi ch are  here ;  l e s t  thou be  consumed in  the  in iqui ty  o f  the  c i t y .  And whi l e  he  l inger ed ,  the  men 

la id  ho ld  upon h is  hand,  and upon the  hand o f  h i s  wi f e ,  and upon the  hand o f  h i s  two daughter s ;  the  LORD 

be ing  merc i fu l  unto  h im: and they  brought  h im for th ,  and se t  h im wi thout  the  c i t y .  And i t  came to  pass ,  when  

they  had brought  them for th  abroad ,  that  he  sa id ,  Escape  for  thy  l i f e ;  look not  beh ind thee ,  ne i ther  s tay  thou 

in  a l l  the  p la in ;  e s cape  to  the  mounta in ,  l e s t  thou be  consumed.  (v15-17) 

 

The inhabitants of Sodom had their final warning. Now the remaining hours are almost up. The 
reaction of the men of Sodom may not surprise us, but Lot’s reluctance to leave is startling. We 
are told that even with just minutes to go that “he lingered.” He was slow when he should have 
been fast. His hesitancy was a consequence of his love for material things. This man was 
determined to die rich. Although he was repulsed by the immorality of Sodom, he was willing to 
tolerate this in order to enjoy the material pleasures that Sodom provided for him. Lot’s lack of 
urgency to give up sin even know he knows it will destroy him is a common sign of a 
backslidden condition. 

The grip that Sodom had on his soul was so powerful that the angels are forced to drastic 
action and forcibly take the whole family by the hand. This is amazing grace as the inspired 
writer notes, “the LORD being merciful unto him: and they brought him forth, and set him without the city.” 
This is not a happy picture of a Christian home. Sin had taken a grip that was almost impossible 
to break free from. It is not a home any believer should seek to emulate. You cannot have God 
and the world no matter what the devil promises.  

 
QUESTIONS FOR DISCUSSION 
 

25. Why are we so reluctant to give up the things of this world? 

 
26. What were the steps in Lot’s fall? 

 
27. Can a worldly Christian have an effective testimony?  
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CHAPTER TEN 
 

Consequences of Backsliding – Part 2 (Genesis 19:18-38) 
 
In this chapter we see two aspects of judgment. God is in the process of judging the sins of 
Sodom and also chastising His backslidden child. Despite his great failures, Lot is proof of the 
eternal security of the saints. Although Lot forsook the Lord, the Lord never forsook Lot. That 
does not mean that his life brought great glory to God. Lot is a classic example of the worldly 
saint of 1 Corinthians 3:15 that enters heaven with a wasted life, “If any man’s work shall be burned, 
he shall suffer loss: but he himself shall be saved; yet so as by fire.” 
 

And Lot  sa id  unto  them, Oh,  not  so ,  my Lord :  Beho ld  now,  thy  s e rvant  hath found grace  in  thy  s i gh t ,  and 

thou has t  magni f i ed  thy  mercy ,  whi ch  thou has t  shewed unto  me in  sav ing  my l i f e ;  and I  cannot  e s cape  to  the  

mounta in ,  l e s t  some ev i l  take me,  and I  d i e :  Beho ld  now,  th i s  c i t y  i s  near  to  f l e e  unto ,  and i t  i s  a  l i t t l e  one :  

Oh,  l e t  me e s cape  th i ther ,  ( i s  i t  no t  a  l i t t l e  one?)  and my sou l  sha l l  l i v e .  (v18-20) 

 
Lot had been forced to leave Sodom but his heart is still longing for it. Even in the last minutes 
of the last hour he still wants to bargain with the two angels to be as close as possible to his 
former life. They had told him to “escape to the mountain” (v14) but he refuses to accept that 
command. Lot acknowledges the mercy extended to him, but begs to be allowed to stay nearby. 
Derek Kidner wryly observes, “Not even brimstone will make a pilgrim of him: he must have his 
little Sodom again if life is to be supportable.” 
 Lot’s pathetic request is to go to a place called Zoar (meaning “small”). He argues, 
“Behold now, this city is near to flee unto, and it is a little one: Oh, let me escape thither, (is it not a little one?) 
and my soul shall live.” The implication in his request seems to be that Zoar is just an insignificant 
place so there will not be great sins there.  
 
And he  sa id  unto  h im,  See ,  I  have  ac c ep ted  thee  concern ing  th i s  th ing  a l so ,  that  I  wi l l  no t  over throw th i s  c i t y ,  

fo r  the  which  thou has t  spoken .  Haste  thee ,  e s cape  th i ther ;  fo r  I  cannot  do  anyth ing  t i l l  thou be  come th i ther .  

There for e  the  name o f  the  c i t y  was ca l l ed  Zoar .  The sun was r i s en  upon the  ear th  when Lot  en ter ed  in to  Zoar .  

Then the  LORD rained upon Sodom and upon Gomorrah br imstone  and f i r e  f rom the  LORD out  o f  heaven ;  

And he  over threw those  c i t i e s ,  and a l l  the  p la in ,  and a l l  the  inhabi tants  o f  the  c i t i e s ,  and that  which  grew 

upon the  ground.  (v21-25) 

 
With amazing condescension and longsuffering, the Lord did not argue any further with Lot’s 
request. Sometimes the Lord just leaves us to go our sinful ways and take the consequences that 
will flow from that. Lot should have got as far away from Sodom as possible. It had brought 
nothing but trouble to him. He should also have headed back to his spiritual uncle’s home. That 
would have been a blessing to him and his remaining family. They could have enjoyed fellowship 
with the saints of God there. Probably he did not want to do that as this would be too humbling 
to admit that he had made the wrong choices that day, which was recorded in Genesis 13:11.  
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WHY DID GOD DESTROY SODOM AND GOMORRAH? 
 
In our time when militant homosexuality is rising around the planet, we must pause at this 
incident relating to this sordid sin. God gave His standards of sexual purity from the beginning 
of time. He sovereignly ordered that a man and a woman were to be “one flesh” in a lifelong 
covenant relationship (cf. Gen. 2:18-25; Mal. 2:14). The divine order is one of a complementary 
relationship between a man and a woman (cf. Matt. 19:4-6; Eph. 5:22-33). While adultery is a 
perversion of God’s sacred order for humanity, homosexuality is an inversion of God’s 
fundamental design for human relationships (cf. Rom. 1:23-26). 

Homosexuality is consistently condemned in the Bible as “abomination” (Lev.18:22), 
“folly” and a “vile” thing (Judges 19:23-24), “unseemly” (Rom. 1:27), “them that defile themselves with 
mankind” (1 Tim. 1:10), and “going after strange flesh” (Jude 7). Sodom and Gomorrah were cities 
that were consumed with that perversion of God’s order (Gen. 19:4). It was an act of grace to 
the surrounding cities to wipe such a place of the planet to prevent them being infected with the 
values of Sodom. The Apostle warns of the consequences of such a lifestyle, 
 

Know ye not that the unrighteous shall not inherit the kingdom of God? Be not 
deceived: neither fornicators, nor idolaters, nor adulterers, nor effeminate, nor abusers of 
themselves with mankind, nor thieves, nor covetous, nor drunkards, nor revilers, nor 
extortioners, shall inherit the kingdom of God. (1 Cor. 6:9-10) 
 

 As a consequence of their brazen sin (cf. Isa. 3:9) which was rooted in their pride (cf. 
Ezek. 19:49-50), God judged the cities of Sodom and Gomorrah as an example of eternal 
destruction, “Even as Sodom and Gomorrha, and the cities about them in like manner, giving themselves over 
to fornication, and going after strange flesh, are set forth for an example, suffering the vengeance of eternal fire” 
(Jude 7; cf. Rev 21:8). Sodom and Gomorrah symbolise in the Scriptures depravity and also 
God’s judgment on sin.  
 
IS THERE HOPE FOR HOMOSEXUALS? 
 
The Bible makes it clear that homosexuality is a terrible sin. However, the Scriptures offer hope 
for any homosexual who truly repents from his or her sin. Freedom from the power of any sin 
comes through faith in Jesus Christ, by the power of the Spirit. In the church at Corinth, there 
were former Sodomites who had been changed by the power of the Gospel, “And such were some 
of you: but ye are washed, but ye are sanctified, but ye are justified in the name of the Lord Jesus, and by the 
Spirit of our God” (1 Cor. 6:10). Homosexuals do not need medical treatment or psychological 
help but to be touched by the power of the gospel.  

Jesus Christ’s power has not diminished, as He is “the same yesterday, and to day, and for ever” 
(Heb 13:8). The gospel is still “the power of God unto salvation to every one that believeth” (Rom. 1:16). 
The blood of the Saviour can wash away every sin, as “Christ Jesus came into the world to save sinners” 
(1 Tim. 1:15). Paul calls himself the chief of sinners, and yet he found mercy at the cross (cf. 1 
Tim. 1:15-16). There is hope for every homosexual to experience this change from the inside 
out, “if any man be in Christ, he is a new creature: old things are passed away; behold, all things are become 
new” (2 Cor. 5:17). A Christian can be tempted to sin in this area but there is always grace to 
overcome the temptation, “There hath no temptation taken you but such as is common to man: but God is 
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faithful, who will not suffer you to be tempted above that ye are able; but will with the temptation also make a way 
to escape, that ye may be able to bear it” (1 Cor. 10:13). 

Christians are called to be always “speaking the truth in love” (Eph. 4:15). Therefore, our 
attitude and words to homosexuals must be a balance of condemnation for the sin and 
compassion for the soul of the sinner. However, our compassion for the sinner must never allow 
us to compromise the truth of the Bible. We must never deceive those who are perishing by 
diluting God’s view of their sin. That balance is the essence of biblical love, as true love “Rejoiceth 
not in iniquity, but rejoiceth in the truth” (1 Cor. 13:6).  

God’s wants homosexuals to be saved and delivered from their sin. That is His plan for 
them. Neither homosexuality, adultery, nor any other kinds of sexual sins are outside of God’s 
forgiveness, “If we confess our sins, He is faithful and just to forgive us our sins, and to cleanse us from all 
unrighteousness” (1 John 1:9). 

 
But h i s  wi f e  looked back f rom beh ind h im, and she  be came a p i l lar  o f  sa l t .  And Abraham gat  up ear ly  in  the  

morning  to  the  p lace  where  he  s tood be for e  the  LORD: And he  looked toward Sodom and Gomorrah,  and 

toward a l l  the  land o f  the  p la in ,  and behe ld ,  and ,  lo ,  the  smoke o f  the  country  went  up as  the  smoke o f  a  

furnace .  And i t  came to  pass ,  when God des t royed  the  c i t i e s  o f  the  p la in ,  that  God remembered Abraham, 

and sent  Lot  out  o f  the  mids t  o f  the  over throw,  when he  over threw the  c i t i e s  in  the  which  Lot  dwe l t .  (v26-29) 

 

The demise of Lot’s wife is another tragedy in Lot’s life. We are not told where he met her, but it 
could well be that she was a citizen of Sodom. She lost her life when just a few steps from safety. 
Like Abner, she died as a fool dieth. The angels had commanded her “look not behind thee” (v17) 
but she refused to submit to God’s order. Her heart was too attached to Sodom to give up so 
easily. She loved darkness rather than light. Her swift judgment is used as a warning by the Lord 
Jesus in Luke 17:32 in one of the shortest biographical references, “Remember Lot’s wife.”  
 Abraham looked toward Sodom not with the eyes of greed but with the eyes of pity. He 
witnessed the destruction of these cities of the plain. God honoured Abraham’s intercessions for 
the righteous there and “when God destroyed the cities of the plain, that God remembered Abraham, and sent 
Lot out of the midst of the overthrow.” Although Abraham had ceased pleading to deliver the righteous 
at ten souls, the Lord went further in grace to His promise. This proves once again that “The 
effectual fervent prayer of a righteous man availeth much” (James 5:16). We see a marked contrast 
between Abraham and Lot in this whole narrative. Deffingbaugh observes, 
 

Lot, at best, was halfhearted in his relationship with God. Abraham had a growing 
intimacy, evidenced by his intercession for Lot. Lot cared mostly for himself, even to the 
point of sacrificing his daughters. Abraham cared more for others, evidenced by his 
generosity in giving Lot the choice of the land and in interceding with God for Lot’s 
deliverance. Lot was a man who failed to learn from divine discipline. When he moved to 
Sodom and then was kidnapped, he returned to the same place without any apparent 
change in action or attitude. Abraham made many mistakes (sins), but he learned from 
them. Lot was a man who lived only for the present, while Abraham was a stranger and a 
pilgrim on the earth. He chose to do without many earthly pleasures for the joys of 
greater and more lasting blessings from God. 

 

And Lot  went  up out  o f  Zoar ,  and dwe l t  in  the  mounta in ,  and h is  two daughter s  wi th  h im;  for  he  f eared  to  

dwe l l  in  Zoar :  and he  dwe l t  in  a  cave ,  he  and h is  two daughter s .  And the  f i r s tborn sa id  unto  the  younger ,  
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Our fa ther  i s  o ld ,  and there  i s  no t  a  man in  the  ear th  to  come in  unto  us  a f t e r  the  manner  o f  a l l  the  ear th :  

Come,  l e t  us  make our  fa ther  dr ink wine ,  and we wi l l  l i e  w i th  h im, that  we may preserve  s e ed  o f  our  fa ther .  

And they  made the i r  fa ther  dr ink wine  that  n ight :  and the  f i r s tborn went  in ,  and lay  wi th  her  fa ther ;  and he  

per c e iv ed  not  when she  lay  down,  nor  when she  arose .  And i t  came to  pass  on the  morrow,  that  the  f i r s tborn 

sa id  unto  the  younger ,  Beho ld ,  I  lay  y e s t e rn ight  wi th  my fa ther :  l e t  us  make h im dr ink wine  th i s  n ight  a l so ;  

and go  thou in ,  and l i e  wi th  h im, that  we may preserve  s e ed  o f  our  fa ther .  And they  made the i r  fa ther  dr ink 

wine  that  n ight  a l so :  and the  younger  arose ,  and lay  wi th  h im; and he  per c e iv ed  no t  when she  lay  down,  nor  

when she  arose .  Thus were  bo th the  daughter s  o f  Lot  wi th  ch i ld  by  the i r  fa ther .  And the  f i r s t  born bare  a  

son ,  and ca l l ed  h i s  name Moab:  the  same i s  the  fa ther  o f  the  Moabi t e s  unto  th i s  day .  And the  younger ,  she  

a l so  bare  a  son ,  and ca l l ed  h i s  name Benammi:  the  same i s  the  fa ther  o f  the  ch i ldren o f  Ammon unto  th i s  

day .  (v30-38) 

 
Lot escaped Sodom with nothing but the clothes on his back. His hopes of a peaceful life in 
Zoar were short-lived. We are told he got “up out of Zoar” because he “feared to dwell” there. May 
be he feared the people would take retaliation on him for the destruction of Sodom or maybe he 
feared that a city originally destined for the same destruction because of its wickedness was not a 
safe place to reside.  

Despite this gracious deliverance, Lot still refused to confess his sin. He had no peace in 
his heart. Lot did what he liked but he didn’t like what he did. Instead of humbling himself and 
returning to Abraham, who would have treated him with graciousness, Lot stubbornly wanted to 
stay away from the fellowship of spiritual saints. There certainly would be no problem of too 
many rival flocks and herdsmen now! If he had gone back and repented, doubtless, his uncle 
would have helped him in finding godly husbands for his two daughters.  

The last OT record of Lot is a sordid episode of moral degeneration. The link between 
alcohol and immorality is once again brought into focus again in Genesis. There is a sad parallel 
with the final record of Noah after the Flood. Lot’s final loss was his daughters’ purity and his 
own dignity when in a drunken state he fathered two sons by incestuous relationships. The 
daughters’ desire for children was a good one but the manner in which they went about it was a 
terrible one.  

Despite now being away from the city, his two daughters had imbibed the spirit of 
Sodom. They had learned sexual ethics could be set aside in a crisis from their father’s example 
(v8). On the flimsy excuse that they could not find husbands, Lot’s two daughters concocted a 
most abominable plan to conceive so they could be “after the manner of all the earth.” This was not 
accidental but a deliberate choice to engage in this evil. If they really knew God, they would have 
been content to trust Him to provide a godly husband in His time. The daughters’ plan worked 
and two sons were conceived. But the costs of such sin would be immense.  

Lot feared the men of Zoar, Lot’s daughters feared being single, but no one in the home 
feared the Lord. That is the great tragedy of this home. Sodom was reborn in their lives. 
Sailhamer notes, “Ironically, in his own drunkenness Lot carried out the shameful act that he 
himself had suggested to the men of Sodom: he lay with his own daughters.” It must be generally 
observed that worldly parents seldom produce godly children. 

A veil is placed over Lot’s remaining years on earth, but they cannot have been a pleasant 
ones. His exit from this world must have been a gloomy one. Instead of having his grandchildren 
around him to enjoy and teach them God’s word, these children/grandchildren reminded him 
daily of his own folly. The children conceived from such a perverted union would live up to the 
manner of their birth by being perpetual enemies of God’s people and renown for their immoral 
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ways. Ironically, God later promised to destroy Moab and Ammon in the same manner as 
Sodom and Gomorrah (cf. Zeph. 2:9). Lot’s daughters wanted to “preserve seed of our father” but 
they also preserved the sins of their father in subsequent generations. Lot’s enduring legacy to 
the world was a shameful testimony and also Moab and Ammon. He left a legacy, but not one to 
emulate for any believer.  
 
CONCLUSION 
 
Lot’s life choices with their terrible consequences is a startling warning to us all that being a 
believer is not enough. Christians can fall into as quickly and as deeply into sin as the world 
around us. Their lives can become shipwrecked by compromise. A seemingly small decision in 
Genesis 13:12 caused all kinds of perverted results in his life and in the lives of his family 
members. A believer may imagine that his sins hurt no one but himself. Lot’s account proves 
otherwise.  

As he resided in Sodom, Lot lost the peace of God in his heart as “in seeing and hearing, 
vexed his righteous soul from day to day with their unlawful deeds” (2 Peter. 2:8). Putting God second in 
your life always results in the misery of a backslider. Matthew Henry observes this of Lot, “From 
the silence of scripture concerning Lot henceforward, we may learn that drunkenness, as it 
makes men forgetful, so it makes men forgotten; and many a name, which otherwise might have 
been remembered with respect, is buried by it in contempt and oblivion.”  

Lot lost his wealth, reputation, testimony, livelihood, family, and his dignity. The man 
who set out to gain everything ended up losing everything. All of his years of carnal labour 
literally went up in smoke! In 24 hours he went from a respected city council leader to a destitute 
caveman! Ray Pritchard also notes, 

 
From the standpoint of the world, Lot won and Abraham lost. The clever nephew pulled 
a fast one on his doddering old uncle. But now the tables are turned. As Abraham stands 
and surveys the smoldering ruins of Sodom, ask yourself again, “Who won?” The answer 
is clear. In the end Abraham won it all and Lot lost it all. If you follow Lot and choose 
the way of the world, you will lose it all in the end. But if you follow Abraham and live 
by faith, though it may mean taking the lesser place in terms of worldly achievements, in 
the end you will be the winner. 
 
Lot represents the ultimate picture of the worldly Christian who sets out to gain the 

world and finally loses it all. His life was conformed to the world (Rom. 12:2). Lot’s failures can 
easily be that of ours also. All of us face critical decisions that will affect our future and that of 
our families. Think them through biblically and prayerfully. No man can serve two masters so 
choose which one!  

If you have backslidden, don’t linger in your sinful state anymore. Get out of Sodom 
today and stay out. God is waiting to welcome you home. Remember the comforting words of 
the prophet Jeremiah, “Only acknowledge thine iniquity” and “Return, ye backsliding children, and I will 
heal your backsliding” (Jer. 3: 13, 22.) 

 
I ’ve  wandered far away from God,   

Now I’m coming home;  
The paths o f  s in too long I ’ve  trod,   
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Lord, I ’m coming home. 
 
QUESTIONS FOR DISCUSSION 
 

28. What did Lot ultimately lose? 

 
29. How should we witness to homosexuals? 

 
30. Why do you think Lot found it so hard to repent?   
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CHAPTER ELEVEN 
 

Flaws of the Faithful (Genesis 20:1-18) 
 
In this chapter we see that despite the clear revelation from God that Sarah would be the one to 
bear him a son, Abraham once more experienced spiritual failure in chapter twenty. As you read 
this chapter you should experience a strange sense of déjà vu. For we see a besetting sin 
overtaking Abraham of the old man with a repetition of his earlier failure in chapter 12. 
Although the names and places are changed, the results are nearly identical.  

In this action Abraham once again risked Sarah’s virtue, and the purity of the promised 
seed. Only through a direct intervention by God is she delivered from the effects of his sin. 
Indeed, if God had not intervened the promised line of Christ’s ancestry through Abraham and 
Sarah would be covered with a perpetual cloud of uncertainty.  

Abraham cannot blame any lack of spiritual maturity for this failure. This was not the fall 
of an inexperienced disciple, but the lapse of one who had long walked the path of faith. Some 
23-24 years had passed since he first indulged in a similar deception in Egypt and clearly he had 
not learned from the bitter experience of the stinging rebuke from Pharaoh. Since then God had 
promised to protect him, he had defeated much greater enemies in the Chedorlaomer 
confederacy, Abraham had enjoyed communion and blessing by Melchizedek the priest of the 
Most High God, he had spoken with Christ in his home, had seen his intercession over Sodom 
answered, and had even withstood the alluring riches of the King of Sodom.  
 

And Abraham journeyed  f rom thence  toward the  south country ,  and dwe l l ed  be tween Kadesh and Shur ,  and 

so journed in  Gerar .  And Abraham sa id  o f  Sarah h is  wi f e ,  She  i s  my s i s t e r :  and Abimele ch  king  o f  Gerar  

s en t ,  and took Sarah.  (v1-2)  

 

Gerar is on the southwest side of Palestine, on the way to Egypt. Later the Philistines would 
inhabit this area. There is no mention of Abraham praying about this move for him to “sojourned 
in Gerar.” The Lord was blessing him in his years by the oaks of Mamre. May be he was feeling 
self-confident after witnessing the judgment on Lot for his wrong choices. Something spiritually 
had declined in him since his selfless intercession for Sodom in chapter 18. The irony is that he 
will act in a similar way as Lot did in a crisis when the latter offered his daughters to the men of 
Sodom. Situational ethics is not just a sin limited to his nephew. 

Faced with a potential threat to his safety, Abraham reverts to an old tactic of deception 
about Sarah, “She is my sister” (cf. Lev. 19:11). This was a half-truth masquerading as a whole 
truth, which Abraham rationalises, “And yet indeed she is my sister; she is the daughter of my father, but 
not the daughter of my mother; and she became my wife” (v12).  A half-truth is even more dangerous as 
an outright lie as it has just enough truth to make the deception sound more plausible. By using 
this form of words, Abraham was implying that Sarah was not his wife and was available. He was 
more interested in protecting the welfare of Abraham than his beloved wife.  

We know the reason why Abraham did this because he reveals in v11 his motivation, 
“Because I thought, Surely the fear of God is not in this place; and they will slay me for my wife’s sake.” As he 
thought through his plan of deceit, he tried to rationalise his sin in three ways in v11-13. 
Doubtless, the devil whispered in Abraham’s ear that he was being prudent and only trying to 
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take care of his wife. Now even if Abraham was right that “the fear of God is not in this place” that 
knowledge should have led him to seek God’s will before entering. In fact the men of that place 
did fear the Lord as seen by their reaction when they heard of God’s potential judgment on them 
(v8). Ironically, the only one who lacked the fear of God was Abraham! 

The fear of man by Abraham is merely a symptom of a core failure in his spiritual 
understanding at that point. For even if the people did not fear God in Gerar that does not mean 
that the Lord was not sovereign in power there. The Lord will demonstrate just how sovereign 
His power is in His subsequent intervention. Just as God had protected Abraham for the last 25 
years in Canaan, He could be trusted to take care of him and Sarah now. Had not Abraham 
witnessed God preserving Lot in Sodom? The Lord had just promised that Sarah would be the 
biological mother of Abraham’s son, so He would make a way for that to safely happen. God 
does not need Abraham’s help in lying in order to take care of his family.  
 
But God came to  Abimele ch  in  a  dream by n ight ,  and sa id  to  h im , Beho ld ,  thou ar t  but  a  dead man,  for  the  

woman which thou has t  taken;  fo r  she  i s  a  man’s  wi f e .  But  Abimele ch  had not  come near  her :  and he  sa id ,  

Lord ,  wi l t  thou s lay  a l so  a  r i gh teous  nat ion?  Said  he  no t  unto  me,  She i s  my s i s t e r?  and she ,  even she  herse l f  

sa id ,  He i s  my bro ther :  in  the  in t egr i t y  o f  my hear t  and innocency  o f  my hands have  I  done  th i s .  And God 

sa id  unto  h im in  a  dream, Yea ,  I  know that  thou d ids t  th i s  in  the  in t egr i t y  o f  thy  hear t ;  fo r  I  a l so  wi thhe ld  

thee  f rom s inning  aga ins t  Me:  there for e  su f f e r ed  I  thee  no t  to  touch her .  Now there for e  r e s tore  the  man his  

wi f e ;  fo r  he  i s  a  prophet ,  and he  sha l l  pray  for  thee ,  and thou sha l t  l i v e :  and i f  thou res tore  her  no t ,  know 

thou that  thou sha l t  sure ly  d i e ,  thou ,  and a l l  that  are  th ine .  (v3-7)  

 
The Lord now intervenes directly by coming to Abimelech in a dream. He also seals up the 
wombs of the women in the household of Abimelech. As a consequence, the sin of Abraham 
will be exposed and he will be shamed publicly. Charles Spurgeon once observed, “God will not 
allow His children to sin successfully.” The Lord is an expert in uncovering the sins of His 
children. He has a multitude of ways to do so. Ray Pritchard points out other blessings of God’s 
public intervention, 
 

This public exposure served several purposes. First, it forced Abraham to deal with the 
reality of his own sinful behavior. Second, it exposed a continuing a weakness in his own 
life. Third, it prevented him from continuing on in sin and possibly making even greater 
mistakes. Fourth, it served as a warning to those watching that God hates adultery. Fifth, 
it established the fact that God will not sit idly by while his children live in sin. Sixth, it 
protected Sarah from the sin of adultery. Seventh, it protected the promised “seed” from 
corruption at the hands of pagans. 

 
Just as Lot’s sin affected those around him, so Abraham’s sin here has consequences in 

the lives of Sarah, Abimelech, and the people of Gerar. Abraham was meant to be a blessing to 
the Gentile world, but here he is bringing judgment upon them. Abimelech humbly pleads his 
innocence in this matter before God by pointing out the deception, “Lord, wilt thou slay also a 
righteous nation? Said he not unto me, She is my sister? and she, even she herself said, He is my brother: in the 
integrity of my heart and innocency of my hands have I done this.” It is shameful when unbelievers are able 
to point to the fact that believers have deliberately snared them into sin.  

The Lord publicly reveals Abraham’s sin but in doing so He prevents Abimelech 
unwittingly committing one. This would have been a sin not just against man but God, “for I also 
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withheld thee from sinning against Me.” God warned Abimelech unless he restored Sarah, he would 
die, “if thou restore her not, know thou that thou shalt surely die, thou, and all that are thine.” This illustrates 
how highly God values the marriage bond and hates adultery (cf. Heb. 13:4).  
 

There fore  Abimele ch  rose  ear ly  in  the  morning ,  and ca l l ed  a l l  h i s  s e rvants ,  and to ld  a l l  these  th ings  in  the i r  

ears :  and the  men were  sore  a f ra id .  Then Abimele ch  ca l l ed  Abraham, and sa id  unto  h im, What has t  thou 

done unto  us?  and what  have  I  o f f ended thee ,  that  thou has t  brought  on me and on my kingdom a grea t  s in?  

thou has t  done  deeds  unto  me that  ought  no t  to  be  done .  And Abimele ch  sa id  unto  Abraham, What sawes t  

thou ,  that  thou has t  done  th i s  th ing?  (v8-10) 

 
Grace provided a window of opportunity for Abimelech to escape His judgment. Abimelech 
wastes no time in obeying the command of the Lord. It shows that he feared God. Doubtless, 
after the Lord had destroyed Sodom and Gomorrah, Abimelech knew that He was a God who 
judged sin. 

A serious consequence of Abraham’s failure was the diminution of his testimony. Amidst 
the ungodly Canaanite tribes Abraham was well known as the servant of Jehovah. They could 
not but judge the character of Him whom they could not see, by the traits they discerned in His 
servant. Abraham’s sin showed himself to be regarded as unworthy of them, as Abimelech 
appeared more truthful and noble and was able to rebuke him, saying: “Thou hast brought on me and 
on my kingdom a great sin: thou hast done deeds unto me that ought not to be done.” God can even speak to 
believers about their sin through unbelievers. 

Ironically, although Abraham is the believer and Abimelech the pagan, but Abraham 
looks like a pagan and Abimelech like a believer. It is Abimelech who recognises and condemns 
this deceit as a “sin.” God could have used Abraham to be a testimony to these pagan people. He 
had used him before to be a faithful witness before the king of Sodom (cf. Gen 14:22). By his 
sin, Abraham lost that blessed opportunity to testify of God’s promises and power. The reason 
that this particularly hurts the cause of Christ is because the world expects the unsaved to behave 
in an ungodly way. They do not expect the godly to do so.  
 
And Abraham sa id ,  Because  I  thought ,  Sure ly  the  f ear  o f  God i s  no t  in  th i s  p lace ;  and they  wi l l  s lay  me for  

my wi f e ’ s  sake .  And ye t  indeed  she  i s  my s i s t e r ;  she  i s  the  daughter  o f  my fa ther ,  but  no t  the  daughter  o f  my 

mother ;  and she  be came my wi f e .  And i t  came to  pass ,  when God caused  me to  wander  f rom my fa ther ’s  house ,  

that  I  sa id  unto  her ,  This  i s  thy  kindness  whi ch thou sha l t  shew unto  me;  a t  every  p lace  whi ther  we sha l l  

come,  say  o f  me ,  He i s  my bro ther .  (v11-13) 

 
It is hard enough to take a rebuke from a godly person, but it is even more difficult to accept one 
from an ungodly pagan. Abraham now reluctantly admits his guilt before Abimelech. He explains 
the way he reasoned through the deceit he perpetrated on this man with three rationalisations. 
Like all sinners, he tries to excuse his sin and evade facing up to the full responsibility for his sin. 
Indeed, he even tries to imply blame on God for his vulnerable condition, “And it came to pass, 
when God caused me to wander from my father’s house.” There is no explicit sorrow or repentance for 
his sin.  

Although Abraham must shoulder the great bulk of the blame for initiating the 
conspiracy with Sarah to lie, this does not excuse Sarah’s active participation in the deceit. It is 
true that a wife has a general duty given by God to submit to her husband in “every thing” (Eph 
5:24b), but there is a limit to this submission. A husband’s authority in the home is delegated 
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authority from the ultimate authority – GOD. The husband has no power outside of that 
authority. When an order or law of any human authority directly contradicts a revealed command 
of the ultimate authority then the Christian wife must always defer to the latter. Peter and John 
made this principle clear when they said, “We ought to obey God rather than men” (Acts 5:29). 
 
And Abimele ch  took sheep ,  and oxen,  and menservants ,  and womenservants ,  and gave  them unto  Abraham, 

and res tored  h im Sarah h is  wi f e .  And Abimele ch  sa id ,  Beho ld ,  my land i s  be for e  thee :  dwe l l  where  i t  p l ease th  

thee .  And unto  Sarah he  sa id ,  Beho ld ,  I  have  g iv en thy  bro ther  a  thousand p i e c e s  o f  s i l v er :  beho ld ,  he  i s  to  

thee  a  cover ing  o f  the  ey es ,  unto  a l l  that  are  wi th  thee ,  and wi th  a l l  o ther :  thus  she  was r eproved .  So 

Abraham prayed unto  God:  and God hea l ed  Abimele ch ,  and h is  wi f e ,  and h is  maidservants ;  and they  bare  

ch i ldren .  For  the  LORD had fas t  c lo s ed  up a l l  the  wombs o f  the  house  o f  Abimele ch ,  be cause  o f  Sarah 

Abraham’s  wi f e .  (v14-18) 

 

In a similar fashion to Pharaoh, Abimelech not only restores Sarah to her husband, but also 
bestows material gifts on Abraham. He does not allow Abraham’s hypocrisy as an excuse to 
disobey God’s word in his own life. This enrichment of a fallen saint proves once again that 
material wealth in the life of a believer should not be assumed to indicate the blessing of God on 
a believer’s conduct. Abimelech then politely asks Abraham to leave his presence, “Behold, my land 
is before thee: dwell where it pleaseth thee.” Sarah does not get away without rebuke for her part in the 
deceit because Abimelech adds, “Behold, I have given thy brother a thousand pieces of silver: behold, he is to 
thee a covering of the eyes, unto all that are with thee, and with all other: thus she was reproved.” 

This is the first time that Abraham prayed in this incident. It occurs only when he is 
shamed publicly into doing it. However, at least he is humble enough to do so. God shows grace 
to His reproved and unworthy servant by explicitly answering this prayer, “So Abraham prayed unto 
God: and God healed Abimelech, and his wife, and his maidservants; and they bare children.” Even though 
Abraham failed, the Lord does not cast him out of His service. It proves one again that any time 
that we are used of God, it is solely because of the grace of God. 
 
CONCLUSION 
 
The fall of Abraham in his maturity is a warning to us all that none of us dare be presumptuous 
about the power of sin in our lives. Old habits of sin die hard! No one is above temptation, even 
after years of faithful service. We are never safe in this world. Abraham proves that when placed 
in difficult circumstances, there is a tendency to revert to the practices of the old nature. Any 
“victory” over a sinful action will be partial and temporary. That is not being pessimistic but 
realistic. This should not encourage us to sin but serve as a warning to us about the danger of 
sin. As one commentator aptly put it,  

 
We can never know what is in our hearts until circumstances arise to draw it out. Peter 
did not imagine he could deny his Lord, but when he got into circumstances which were 
calculated to act upon his peculiar weakness, he showed that his weakness was there. 
 
We all live daily the civil war described in Romans 7 of the war with the flesh. Despite 

victories by the power of the Spirit, all too often we are back on the merry-go-round or misery-
go-round of Romans 7:15-24! Even after seemingly overcome a particular sin, we should never 
boast that it will never snare us again, “Wherefore let him that thinketh he standeth take heed lest he fall” 
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(1 Cor. 10:12). Abraham’s failure to a besetting sin should not surprise us, as it parallels our own 
experience. That should make us gracious to those in the same struggle (Gal. 6:1). 

The failure here because of the residual power of the flesh does not excuse the actions of 
Abraham. His humiliating experience in Egypt should have taught him that it is safer to avoid 
circumstances where we have failed before. There was no need for him to have gone to Gerar 
and certainly no need for him to lie when he was there. He would have been better to do right by 
telling the truth and trust God to protect them in the circumstances. We should never decide on 
the basis of the lesser of two evils. Honesty is not the best policy; it’s the only policy for a 
believer! 

This story reveals another truth we needed to be reminded concerning. Even the greatest 
of God’s men are not perfect; so everything they think, say, and do must be tested by God’s 
perfect Word. Abraham thought wrongly, spoke wrongly, and acted wrongly. We should never 
invest any mere man with infallibility but “Prove all things; hold fast that which is good” (1 Thess. 5:21). 

Despite the failure of Abraham, we must also observe a greater constant - the faithfulness 
of God. Abraham fails God but the Lord never fails Abraham. Grace is at work in this story in 
preserving and ultimately restoring this man. It is a great picture of the eternal security of the 
true saints of God. If anyone should have lost his salvation, we would have thought it would 
have been Abraham for this great failure. But Abraham was eternally secure because his salvation 
depended on God and not on Abraham. That does not excuse Abraham’s sins or encourage 
backsliding, as Abraham had to take the consequences that flowed from his own failure. 

God demonstrated that he could take care of Abraham without Abraham having to lie. 
He also established that He could use a man like Abraham to minister to others despite his clear 
imperfections. That should give hope to us all. If you have failed the Lord, especially repeatedly, 
don’t drop out of the great spiritual marathon of life. That is what the devil is trying to get you to 
do. Repent of your sin and get back in the race.  
 

I f  you from sin  
Are longing to be free ,   

Look to the Lamb of  God. 
 He to redeem you died on Calvary ,   

Look to the Lamb of  God. 
 
QUESTIONS FOR DISCUSSION 
 

31. Is it ever right to lie in any circumstance? If not, why not? 

 
32. What made Abraham feel he had to lie in this situation? 

 
33. What does this incident teach you about God?   
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CHAPTER TWELVE 
 

Joy and Pain in Life (Genesis 21:1-34) 
 
In this chapter we see the pleasure and the pain that afflict the believer on his earthly pilgrimage. 
Solomon once observed that in life there is, “A time to weep, and a time to laugh” (Eccl. 3:4). The 
ups and downs of life are worked out in our family life. Abraham will go through the heights of 
joy with the birth of Isaac but also the depths of sorrow at the forced parting with his beloved 
Ishmael. As the aged Patriarch observed his firstborn son walk away, he will learn once again that 
bad choices bring bad consequences. No matter how a bad choice initially succeeds it never 
works out well in the end. Sooner or later the sinner reaps the consequences for the sin he 
sowed. One of the most difficult problems for him is dealing with these consequences.  
 
And the  LORD vis i t ed  Sarah as  he  had sa id ,  and the LORD did unto  Sarah as  he  had spoken.  For  Sarah 

conce iv ed ,  and bare  Abraham a son in  h i s  o ld  age ,  a t  the  s e t  t ime o f  which  God had spoken to  h im. And 

Abraham ca l l ed  the  name o f  h i s  son that  was born unto  h im,  whom Sarah bare  to  h im,  Isaac .  And Abraham 

c i r cumcis ed  h i s  son Isaac  be ing  e i gh t  days  o ld ,  as  God had commanded h im. And Abraham was an hundred 

years  o ld ,  when h i s  son Isaac  was born unto  h im. And Sarah sa id ,  God hath made me to  laugh ,  so  that  a l l  

that  hear  wi l l  laugh wi th  me.  And she  sa id ,  Who would  have  sa id  unto  Abraham, that  Sarah shou ld  have  

g iv en ch i ldren suck? for  I  have  born h im a son in  h i s  o ld  age .  (v1-7)  

 

The focus from the beginning of this conception and birth is the power and faithfulness of God. 
A ninety-year old woman gives birth to her first child. When things seemed impossible, the Lord 
made it possible, “And the LORD visited Sarah” by being faithful to His promises, “as He had said.” 
This was in accordance with God’s sovereign timing, “at the set time of which God had spoken to him.” 
God did what He promised; not a day early or a day late. Three times in these two verses there is 
a reference to God’s faithfulness to His Word. The writer conveys a definite and calm assurance 
that this was what we should expect to happen, which of course is true with God’s promises. 
Men may fail but God never fails, “If we believe not, yet He abideth faithful: He cannot deny Himself” (2 
Tim. 2:13). God is not like everyone else. When He makes a promise, He will never break it. 

We must also observe that this son arrived as a gracious blessing to Abraham and Sarah 
when they had just experienced a spiritual failure in the previous chapter in Gerar, “He hath not 
dealt with us after our sins; nor rewarded us according to our iniquities” (Psa. 103:10). Abraham and Sarah 
had waited long for this child, at times doubting, at times confused, and even at times trying to 
help God out by taking matters into their own hands. Even when Abraham and Sarah sinned, 
God’s purposes cannot be defeated.  

The same God is working in our lives in the same way. All too often we are anxious 
when God does not appear to answer our prayers when we want Him to do so. But God does 
not work to our timetable. Waiting for God’s best is always the best! We need to trust Him and 
wait upon Him. Waiting for Him to sovereignly work according to His timing is the better way, 
“Thy will be done in earth, as it is in heaven” (Matt. 6:10).  This is a truth we all need to understand 
and submit to in our desires and prayers. The faithfulness and sovereignty of God is the 
enduring foundation of the believer’s life.  
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 There is a change in both parents in this birth. As Abraham held that infant boy in his 
arms he must have noted the faithfulness of God when “his own body now dead” (Rom. 4:19). He 
responds by faithful obedience by circumcising his son on the eighth day, “as God had commanded 
him.” The son was named Isaac meaning “laughter.” Sarah acknowledged the grace of God to 
her also in making her a ninety-year old mother, “God hath made me to laugh, so that all that hear will 
laugh with me.” She knows that this miracle will be the talk of all those that hear of it. Sarah also 
acknowledged that this seemed impossible to man, “Who would have said unto Abraham, that Sarah 
should have given children suck?”  

God had turned Sarah’s laughter of unbelief to the laughter of joy. This change in Sarah 
began even before the conception of Isaac for we read, “Through faith also Sara herself received 
strength to conceive seed, and was delivered of a child when she was past age, because she judged Him faithful who 
had promised” (Heb 11:11). She had learned to trust in God’s promises despite the circumstances 
and the result was joy. The lesson is helpful for us to grasp. What God has promised to you, He 
will always fulfill. If it seems He has forgotten, He has not. God’s delays are for a purpose. We 
can never trust Him too much. Boice makes a good application to us, 

 
Has God made a promise to you? If He has, you may be sure that He will keep it. You 
may waver, but He will not waver. You may disbelieve; He remains faithful. The day will 
come when you will laugh with joy at the fulfillment.  

 
And the  ch i ld  gr ew,  and was weaned :  and Abraham made a  grea t  f eas t  the  same day that  I saac  was weaned .  

And Sarah saw the  son o f  Hagar the  Egypt ian ,  which  she  had born unto  Abraham, mocking .  Where fore  she  

sa id  unto  Abraham, Cast  out  th i s  bondwoman and her  son :  fo r  the  son o f  th i s  bondwoman sha l l  no t  be  he i r  

wi th  my son ,  even wi th  Isaac .  And the  th ing  was very  gr i evous  in  Abraham’s  s i gh t  be cause  o f  h i s  son .  And 

God sa id  unto  Abraham, Let  i t  no t  be  gr i evous  in  thy  s i gh t  be cause  o f  the  lad ,  and because  o f  thy  

bondwoman;  in  a l l  that  Sarah hath sa id  unto  thee ,  hearken unto  her  vo i c e ;  fo r  in  Isaac  sha l l  thy  s e ed  be  

ca l l ed .  And a lso  o f  the  son o f  the  bondwoman wi l l  I  make a nat ion ,  be cause  he  i s  thy  s e ed .  (v8-13) 

 
The days of laughter do not last. Once again there is tension in the home. A special moment of 
celebration for the family of the Lord’s goodness and grace had a bitter edge. Probably Isaac is 
about 3-5 years old and Ishmael about 16-19 years old. The consequences of previous failures 
begin to work themselves out in the family relationships. God had previously prophesised of 
Ishmael that “he will be a wild man; his hand will be against every man” (Gen 16:12). The first 
beginnings of this are seen in Ishmael’s attitude towards Isaac. The NT tells us that Ishmael 
“persecuted him that was born after the Spirit” (Gal. 4:29). No doubt this was rooted in jealousy 
towards the biological son of Abraham and Sarah. Up to this point, Ishmael was the undivided 
focus of Abraham’s fatherly pride and joy (cf. Gen. 17:18). Now a rival heir had entered the 
picture. Ishmael must have been angered at the attention centred on Isaac on the day of the great 
feast given in the latter’s honour.  

Sarah, observing the behaviour of Ishmael, demanded the ultimate sanction, “Cast out this 
bondwoman and her son: for the son of this bondwoman shall not be heir with my son, even with Isaac.” This 
was a sense of déjà vu here for Sarah. Previously, Hagar had despised her at the conception of 
Ishmael.  Now Hagar’s son despises her son, Isaac. Sarah may have been driven by her lingering 
resentment or it may be it was foresight as to a troublesome future. Whatever her motives, the 
thought of losing his beloved son, Ishmael was hard for Abraham to contemplate, “And the thing 
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was very grievous in Abraham’s sight.” Abraham had spent many years lovingly raising this boy whom 
he thought was his heir.  

Abraham is once again caught in the horns of a dilemma between warring factions in his 
home. It is to Abraham’s credit that he does not simply follow Sarah’s advice on this occasion 
nor does he allow her to take control of the situation. However, God steps in to tell him to send 
Ishmael away, which He explains, “for in Isaac shall thy seed be called.” This does not necessarily 
mean that God approves of Sarah’s motive or manner in demanding that Ishmael be put out of 
the home (cf. Gen. 50:20). But Ishmael and Isaac cannot live together for God’s perfect plan. If 
it had been allowed to continue hearts would, doubtless, have been broken. The scenario of Cain 
and Abel may well have been re-enacted. Meyer notes some other problems, 
 

In what way the presence of Hagar and Ishmael hindered the development of Abraham’s 
noblest life of faith, we cannot entirely understand. Did his heart still cling to the girl 
who had given him his firstborn son? Was there any secret satisfaction in the 
arrangement, which had at least achieved one cherished purpose, though it had been 
unblessed by God? Was there any fear that if he were summoned to surrender Isaac, he 
would find it easier to do so, because, at any moment, he could fall back on Ishmael, as 
both son and heir? We cannot read all that was in Abraham’s mind; but surely some such 
thoughts are suggested by the expressions which to this hour record the history of the 
anguish of this torn and lonely heart, as one darling idol after another was rent away, that 
he himself might be cast naked and helpless on the omnipotence of the Eternal God. 
“The thing was very grievous in Abraham’s sight” (v.11). 
 

However the Lord is gracious in promising Abraham about Ishmael, “of the son of the bondwoman 
will I make a nation, because he is thy seed.” This promise would take some of the sting in parting with 
Ishmael.  
 
And Abraham rose  up ear ly  in  the  morning ,  and took  bread ,  and a bot t l e  o f  water ,  and gave  i t  unto  Hagar ,  

put t ing  i t  on her  shou lder ,  and the  ch i ld ,  and sent  her  away :  and she  depar t ed ,  and wandered  in  the  

wi lderness  o f  Beersheba .  And the  water  was spent  in  the  bo t t l e ,  and she  cas t  the  ch i ld  under  one  o f  t he  

shrubs .  And she  went ,  and sa t  her  down over  aga ins t  h im a good way o f f ,  as  i t  were  a  bow shot :  fo r  she  sa id ,  

Let  me not  s e e  the  death o f  the  ch i ld .  And she  sa t  over  aga ins t  h im,  and l i f t  up her  vo i c e ,  and wept .  And 

God heard the  vo i c e  o f  the  lad ;  and the  ange l  o f  God ca l l ed  to  Hagar out  o f  heaven ,  and sa id  unto  her ,  What 

a i l e th  thee ,  Hagar? f ear  not ;  fo r  God hath heard the  vo i c e  o f  the  lad where  he  i s .  Arise ,  l i f t  up the  lad ,  and 

ho ld  h im in  th ine  hand;  for  I  wi l l  make h im a grea t  nat ion .  And God opened her  ey e s ,  and she  saw a we l l  o f  

water ;  and she  went ,  and f i l l ed  the  bo t t l e  w i th  water ,  and gave  the  lad dr ink.  And God was wi th  the  lad ;  and 

he  gr ew,  and dwe l t  in  the  wi lderness ,  and became an archer .  And he  dwe l t  in  the  wi lderness  o f  Paran:  and h is  

mother  took him a wi f e  out  o f  the  land o f  Egypt .  (v14-21) 

 

Abraham showed that he is maturing in his faith. There was no indication that he would ever see 
Ishmael again. Even though losing Ishmael was very painful and he may not have fully 
understood the reasons why he had to do so, he obeyed without questioning the Lord. Indeed, 
we are told he “rose up early in the morning” to follow the Lord’s command. The loss of Hagar and 
Ishmael will be a means of blessing to Abraham’s life. Sometimes things we deeply love must go 
in order for us to get God’s best for our lives. That is what living by faith in God’s sovereign 
wisdom is all about. Our affection for our family must never be an obstacle to obeying the will 
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of God, “If any man come to me, and hate not his father, and mother, and wife, and children, and brethren, and 
sisters, yea, and his own life also, he cannot be my disciple” (Luke 14:26). 
 The first time Hagar fled the home, but here she is sent away. Doubtless, the teenage 
Ishmael could not understand why his loving father now rejected him. His future prospects had 
been shattered by the birth of Isaac. As they left Abraham, Hagar and Ishmael may well have got 
lost on their wanderings. With a teenage boy to feed, Hagar soon reaches breaking point. 
Everything seems hopeless to her eyes. At this juncture, the Lord graciously intervenes to take 
care of Hagar and Ishmael. The nature of the intervention demonstrated His personal interest 
and care of the rejected pair. He assures her, “fear not; for God hath heard the voice of the lad where he 
is.” The Lord promises, “I will make him a great nation.” He not only provided immediately for 
their physical needs with the well but the Lord also continued to watch over Ishmael, “And God 
was with the lad; and he grew.” Just as God kept His promises concerning Isaac, so He kept His 
promises concerning Ishmael.  
 

And i t  came to  pass  a t  that  t ime ,  that  Abimele ch  and Phicho l  the  ch i e f  capta in o f  h i s  hos t  spake unto  

Abraham, say ing ,  God i s  wi th  thee  in  a l l  that  thou does t :  Now there f or e  swear  unto  me here  by  God that  

thou wi l t  no t  dea l  fa l s e ly  wi th  me,  nor  wi th  my son ,  nor  wi th  my son ’s  son :  but  ac cord ing  to  the  kindness  that  

I  have  done  unto  thee ,  thou sha l t  do  unto  me,  and to  the  land where in  thou has t  so journed .  And Abraham 

sa id ,  I  wi l l  swear .  And Abraham reproved Abimele ch  because  o f  a  we l l  o f  water ,  whi ch Abimele ch ' s  s e rvants  

had v io l en t ly  taken away .  And Abimele ch  sa id ,  I  wot  not  who hath done  th i s  th ing ;  ne i ther  d ids t  thou t e l l  

me ,  ne i ther  y e t  heard I  o f  i t ,  but  to  day .  And Abraham took sheep  and oxen ,  and gave  them unto  Abimele ch ;  

and both o f  them made a  covenant .  And Abraham se t  s even ewe lambs o f  the  f lo ck by  themse lves .  And 

Abimele ch  sa id  unto  Abraham, What mean these  s even ewe lambs which  thou has t  s e t  by  themse lv e s?  And he  

sa id ,  For  these  s even ewe lambs sha l t  thou take o f  my hand,  that  they  may be  a  wi tness  unto  me,  that  I  have  

d igged  th i s  we l l .  Where fore  he  ca l l ed  that  p lace  Beersheba ;  be cause  there  they  sware  bo th o f  them. Thus they  

made a  covenant  a t  Beersheba :  then Abimele ch  rose  up ,  and Phicho l  the  ch i e f  capta in  o f  h i s  hos t ,  and they  

r e turned in to  the  land o f  the  Phi l i s t ines .  And Abraham planted  a  grove  in  Beersheba ,  and ca l l ed  there  on the  

name o f  the  LORD, the  ever las t ing  God.  And Abraham so journed in  the  Phi l i s t ines ’  land many days .  (v22-

34) 

 

After the excitement about Isaac’s birth and the removal of Ishmael, the final incident in this 
chapter appears to be somewhat insignificant. But it reveals a number of things about life. 
Abimelech was the Philistine king of Gerar that Abraham tried to deceive in Genesis 20. There 
was plenty in their past for Abimelech to despise Abraham for his hypocrisy. Despite the fact 
that there was tension between them over the manner of their parting, time had revealed to 
Abimelech a truth about Abraham’s life. The pagan king noted, “God is with thee in all that thou 
doest.” As Abraham went on his daily routines of life, the presence and power of God was 
obvious even to the heathen. In fact it was so clear that Abimelech wanted to establish a peace 
covenant with Abraham (cf. Gen 12:2-3). 
 Abimelech was cognisant that Abraham had a tendency to lie in the past so he calls on 
him to sware an oath to his words, “Now therefore swear unto me here by God that thou wilt not deal 
falsely with me, nor with my son, nor with my son’s son.” Abraham could easily have been flattered by 
this unilateral approach and passively agreed to the request. However, he shows wisdom and 
courage in bringing up issues that still existed between them, “And Abraham reproved Abimelech 
because of a well of water, which Abimelech’s servants had violently taken away.” He knew that if issues like 
this were not dealt with that any agreement made would be worthless. Abimelech’s explanation 
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seems to satisfy Abraham as to his sincerity. They enact a treaty at the well of Beersheba. This 
landmark later became the boundary of the land of Israel. 
 The fact that God moved upon the heart of Abimelech to seek this unilateral peace 
accord with Abraham should have served as a rebuke to the aged patriarch. On a number of 
times he had engaged in deception because of fear for his life when interacting with the pagan 
kings around him. Here God shows that He can protect Abraham in His time and in His way if 
Abraham just trusted him. The same lesson we all need to learn.  
 This incident demonstrates that the world is watching us all more than we think. They 
observe the presence and power of God in our lives. The great grandson of Abraham, Joseph 
experienced this in Egypt, “And his master saw that the LORD was with him, and that the LORD made 
all that he did to prosper in his hand” (Gen 39:3). We should also note that Abimelech saw this 
evidence of the presence of God in the life of Abraham despite the imperfections of the latter. 
This pagan king, doubtless, noted how God answered Abraham’s prayer for him (Gen. 20:17-18) 
and the supernatural manner of Isaac’s birth.  As none of us are perfect, that should encourage 
us to walk with God and believe that our lives can be used to speak to others.  
 Abraham reveals that he is still walking with the Lord by his act of worship, “And 
Abraham planted a grove in Beersheba, and called there on the name of the LORD, the everlasting God.” 
Before all the heathen around him, Abraham re-affirms he is a believer in Jehovah, who is “the 
everlasting God.” His trust is in Him alone and not a peace agreement with any pagan king.  
 

Be a ray o f  sunshine everywhere you go ,   
Shining for  the Saviour with a s teady g low;  

Be a ray o f  sunshine f i l l ed with Heaven’s  l ight ,   
Sending for th a message beaut i fu l  and bright .  

 
Be a ray o f  sunshine everywhere you go ;   

Stars wi l l  shine the br ighter  in your crown, I  know;  
Sunshine brought to others wi l l  re f l e c t  on you,   

Heav’n wi l l  be the sweeter—keep the end in v iew.  
 
QUESTIONS FOR DISCUSSION 
 

34. How involved is God in the conception and birth of a child? 

 
35. Was God unfair to choose Isaac and send Ishmael away? 

 
36. What does this incident teach you about God?   
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CHAPTER THIRTEEN 
 

The Ultimate Test (Genesis 22:1-24) 
 
All the tests of faith, which occurred early in his life, now are climaxed in this ultimate test of 
faith in Abraham’s spiritual maturity. The incident in Genesis 22 with Isaac reveals more clearly 
than any other the maturity of Abraham’s faith. For many years, Abraham’s family had been a 
problem in him fully obeying the Lord, which was a sin (cf. Matt. 10:37). So the timing of the 
test is not without significance, “And it came to pass after these things” (v1). God sovereignly brings 
this trial at a point in Abraham’s life where he has learned through victories and failures to walk 
by faith alone in obedience to God’s perfect word. Obedience to God’s word had at times been 
painful to Abraham, as when he sent Hagar and his beloved Ishmael away.  

In his pilgrimage of faith with Jehovah, Abraham had discovered that nothing was 
impossible to God. He saw time and again that God could make a way when there was no way. 
Abraham now had a quality of faith that trusted and obeyed God even when he did not 
understand His directions and commands. In obedience to this test of his faith, Abraham will 
learn a profound lesson of the love of God in giving His beloved Son to die for the world. This 
is seen in God’s instruction, “Take now thy son, thine only son Isaac, whom thou lovest.” Sacrificing 
another lamb from his vast herds would not allow Abraham to grasp some of the depth of that 
pain.  Abraham will also see represented in this object lesson his need for a substitute which only 
God can provide, “Your father Abraham rejoiced to see My day: and he saw it, and was glad” (John 8:56). 
 
And i t  came to  pass  a f t e r  thes e  th ings ,  that  God d id  t empt Abraham, and sa id  unto  h im,  Abraham: and he  

sa id ,  Beho ld ,  here  I  am. And he  sa id ,  Take now thy  son ,  th ine  on ly  son Isaac ,  whom thou loves t ,  and ge t  thee  

in to  the  land o f  Moriah ;  and o f f e r  h im there  fo r  a  burnt  o f f e r ing  upon one  o f  the  mounta ins  which  I  wi l l  t e l l  

thee  o f .  (v1-2)  

 
These words must have come as an incredible shock to Abraham. Harmony reigned in his home 
and in his relationships with his neighbours. Perhaps he thought he had endured the ultimate test 
of sacrifice when he previously gave up Ishmael. But God had a further and deeper test in this 
new command. In fact, the greatest test of Abraham’s faith comes at a point of his greatest 
spiritual maturity. The life of a believer will be one of constant growth in grace by greater areas 
of spiritual refinement and testing so, “when He hath tried me, I shall come forth as gold” (Job 23:10). 

Although Abraham had been accustomed to human sacrifices in his pagan life in Ur, he 
must have agonised as to how this request could possibly fit into the character and plan of God. 
As Abraham looked upon the long awaited son of promise, it seemed an impossible and even 
illogical request. However, God was not asking Abraham to do anything He Himself would not 
and did not do in giving up His beloved Son. Indeed, it is only by fully grasping the typological 
significance of God’s request here will we understand that God’s command was holy and just. 
God’s ways are not man’s ways. 

The word “tempt” here has more the idea of a testing. The Bible makes clear that God 
does not tempt us to do evil (James 1:13), but He does test our faith to prove it (James 1:3, 12). 
In v12 the Lord reveals one of His purposes in this test for Abraham, “for now I know that thou 
fearest God, seeing thou hast not withheld thy son, thine only son from me.” Spurgeon out it well,  
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Abraham was a man whose life gave good evidence of his faith in Jehovah, but the Lord 
is a jealous God and He loves to have still more evidence of the fidelity of His people. 
He hungers after clear proofs from them that they really are His—and He works in them, 
by His Grace, until He casts out all other loves and all other confidences that He may 
have the whole of their hearts—and that they may love Him and trust Him supremely. 
 

God’s purposes in this testing are always good. Indeed, James highlights this event in Abraham’s 
life as evidence of a living faith, “Was not Abraham our father justified by works, when he had offered 
Isaac his son upon the altar?” (James 2:21) If we fail a test of faith, it teaches us that we need to trust 
the Lord more. We have the advantage of knowing that this was a test from Jehovah that would 
not be literally fulfilled, but Abraham did not. This testing was for Abraham’s benefit, not God’s. 
The Lord already knew Abraham’s heart and the depth of his faith.  

This test would stretch Abraham’s faith to the limit. God gave no reason or explanation 
for His command. How would he look Sarah and his servants in the face again if Isaac died? 
There is nothing in this world more painful or unnatural than for parents to kill their children. 
Nothing would be more precious to this old man than his beloved son. I am sure Abraham 
would have willingly given his life to replace his son’s life. The Lord is gracious even in his 
command, “Take now thy son, thine only son Isaac, whom thou lovest.” These words noting “thine only 
son…whom thou lovest” although painful thrusts into his heart also reassured Abraham that God 
knew the depth of the sacrifice that He was asking. Abraham faced two options here – 
obedience or disobedience.  
 

And Abraham rose  up ear ly  in  the  morning ,  and saddled  h i s  ass ,  and took two o f  h i s  young men wi th  h im,  

and Isaac  h i s  son ,  and c lave  the  wood for  the  burnt  o f f e r ing ,  and rose  up ,  and went  unto  the  p lace  o f  whi ch  

God had to ld  h im. Then on the  th i rd  day Abraham l i f t ed  up h i s  ey e s ,  and saw the  p lace  a far  o f f .  And 

Abraham sa id  unto  h i s  young men,  Abide  ye  here  wi th  the  ass ;  and I  and the  lad wi l l  go  yonder  and worsh ip ,  

and come aga in to  you .  (v3-5)  

 
There are many ways in which Abraham could have reacted to God’s message. He could have 
doubted that it was God who was speaking to him, as God had never before had required 
human sacrifice. Secondly, he could have set aside the request because it did not make sense. It 
violated every aspect of God’s covenant promises given in Ur and renewed in Haran and in 
Canaan. He knew that in Isaac was the promise of a future Saviour of the world. Thirdly, 
Abraham could have offered an alternative sacrifice. Finally, he could have agreed to obey 
subject to God giving him a detailed explanation. After all, he would have to explain to Sarah 
why her beloved son was dead. Since God always had given Abraham assurances, Abraham 
could have declared obedience was reasonable only if God explained how the covenant would be 
kept if Isaac died. As Chrysostom put it, “The things of God seemed to fight against the things 
of God, and faith fought with faith, and the commandment fought with the promise.”  

Yet, Abraham reacted in none of these ways. He recognised that it was not his 
responsibility to advise God or understand what God had not chosen to reveal. Despite his 
earlier tendency of incomplete obedience and the fact that nowhere had God promised to spare 
his son, there is no scriptural record of any wavering here. Abraham raised no arguments but 
followed the biblical injunction to simply, “Trust in the Lord with all thine heart; and lean not unto thine 
own understanding” (Prov. 3:5). Indeed, the wording here gives every indication of instant and 
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complete obedience as he left “early in the morning” and with Isaac he “clave the wood for the burnt 
offering” and “went unto the place of which God had told him.” His faith was not blind, but based on his 
knowledge of God’s character “Shall not the Judge of all the earth do right?” (Gen. 18:25) and on 
God’s word. As G. Campbell Morgan put it “faith is not blind unbelief…faith is not 
superstitious…faith works by reason.” 

In Hebrews we are given the Divine commentary of Abraham’s thinking that he, 
“reasoned that God could raise the dead, and figuratively speaking, he did receive Isaac back from death” (Heb. 
11:19). That is why we read here that he assured his servants that they would see Isaac again, “I 
and the lad will go yonder and worship, and come again to you.” Doubtless, the devil assailed his mind 
with all kinds of unbelieving thoughts, but Abraham had such confidence in God that he 
believed that out of the ashes of the sacrificed Isaac that he would be restored to his father to 
fulfill the promises of God. Faith believes God’s character and promises and leaves the “how” in 
the hands of a sovereign God.	  Another aspect that guided Abraham in his instant obedience was 
that he saw God’s command as an act of true worship, “I and the lad will go yonder and worship.” 
Abraham’s thoughts were centred on God’s glory in this matter. It was not about Abraham’s 
feelings but what pleased God. No sacrifice was too great to please Him.  
 
And Abraham took the  wood o f  the  burnt  o f f e r ing ,  and la id  i t  upon Isaac  h i s  son ;  and he  took the  f i r e  in  h i s  

hand,  and a kni f e ;  and they  went  bo th o f  them toge ther .  And Isaac  spake unto  Abraham his  fa ther ,  and 

sa id ,  My fa ther :  and he  sa id ,  Here  am I ,  my son .  And he  sa id ,  Beho ld  the  f i r e  and the  wood :  but  where  i s  the  

lamb for  a  burnt  o f f e r ing? And Abraham sa id ,  My son ,  God wi l l  prov ide  h imse l f  a  lamb for  a  burnt  o f f e r ing :  

so  they  went  bo th o f  them toge ther .  And they  came to  the  p lace  which  God had to ld  h im o f ;  and Abraham 

bui l t  an a l tar  there ,  and la id  the  wood in  order ,  and bound Isaac  h i s  son ,  and la id  h im on the  a l tar  upon the  

wood .  (v6-9)  

 

The three days journey must have added to the conflict in Abraham’s heart as he made his way 
to Moriah. There is no indication that God spoke to him on this long journey to reassure him. 
The story slows to an excruciating pace and suspense. Isaac is clearly more than a boy. The 
Hebrew word used to describe him as a “lad” could refer to someone as old as 25 years of age. 
He was likely much stronger than his aged father. Yet his trust in his father’s leading here 
foreshadowed the picture of the Saviour on the Cross (cf. Isa. 53:7).  

Isaac seemed to sense there was something amiss in the planning, “Behold the fire and the 
wood: but where is the lamb for a burnt offering?” Abraham could have been emotionally touched by 
this pitiful inquiry preceded by “My father” that he hesitated. Yet, his faith in God’s sovereign 
wisdom is evident in his reply, “My son, God will provide himself a lamb for a burnt offering.” He did not 
know how God would provide but he knew his God would. In the midst of the great spiritual 
battle raging in his soul, there is a beautiful expression of hope and faith by Abraham. It is at this 
point that we see Abraham’s faith at its highest and best.  
 

And Abraham s tr e t ched for th  h i s  hand,  and took the  kni f e  to  s lay  h i s  son .  And the  ange l  o f  the  LORD 

ca l l ed  unto  h im out  o f  heaven ,  and sa id ,  Abraham, Abraham: and he  sa id ,  Here  am I .  And he  sa id ,  Lay not  

th ine  hand upon the  lad ,  ne i ther  do  thou any th ing  unto  h im: for  now I  know that  thou f eares t  God,  s e e ing  

thou has t  no t  wi thhe ld  thy  son ,  th ine  on ly  son f rom me.  And Abraham l i f t ed  up h i s  ey e s ,  and looked ,  and 

beho ld  beh ind h im a ram caught  in  a  th i cket  by  h i s  horns :  and Abraham went  and took the  ram, and o f f e r ed  

h im up for  a  burnt  o f f e r ing  in  the  s t ead o f  h i s  son .  And Abraham ca l l ed  the  name o f  that  p lace  J ehovah- j i r eh :  

as  i t  i s  sa id  to  th i s  day ,  In  the  mount  o f  the  LORD it  sha l l  be  s e en .  (v10-14) 
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At the last moment when Abraham now revealed the depth of his faith, God intervenes. This 
publicly revealed the surrender of his heart to the Lord, “for now I know that thou fearest God, seeing 
thou hast not withheld thy son, thine only son from me.” There was no further benefit in letting Isaac die 
as he was an imperfect sacrifice and Abraham’s faith had been fully tested. Abraham had proven 
that he would put his God ahead of his son. So, God now provides a substitute for Isaac in the 
ram that Abraham, “offered him up for a burnt offering in the stead of his son.” Abraham’s faith that God 
would provide a sacrificial offering had been honoured. The ram provided by God represents 
Christ, who died in sinful man’s place.  

Abraham discerned the deep teaching from such a test. He can understand his desperate 
need for a substitute provided by the Lord. He does not praise himself for his obedience but the 
Lord who has intervened. Out of thanksgiving for delivering Isaac and for providing a substitute, 
Abraham named that place, “Jehovah-jireh” meaning “the Lord who sees” or “the Lord who 
provides.” Isaac must have been thankful also as he would know that without God providing a 
substitute he would die. As sinners, we also must acknowledge that we have a great need; but 
God has provided an even greater Saviour! At this incident the Lord cried, “Lay not thine hand 
upon the lad, neither do thou any thing unto him” but at Calvary there was no such intervention. The 
Father allowed His sinless beloved Son to die.  

 
 Many hands were raised to wound Him, 

 None would interpose to save ;  
 But the deepest  s troke that pierced Him  

Was the s troke that Just i c e  gave .  
 
And the  ange l  o f  the  LORD ca l l ed  unto  Abraham out  o f  heaven the  s e cond t ime ,  And sa id ,  By myse l f  have  I  

sworn ,  sa i th  the  LORD, for  be cause  thou has t  done  th i s  th ing ,  and has t  not  wi thhe ld  thy  son ,  th ine  on ly  son :  

That  in  b l e s s ing  I  wi l l  b l e s s  thee ,  and in  mul t ip ly ing  I  wi l l  mul t ip ly  thy  s e ed  as  the  s tars  o f  the  heaven ,  and 

as  the  sand which i s  upon the  s ea  shore ;  and thy  s e ed  sha l l  posse s s  the  ga te  o f  h i s  enemies ;  And in  thy  s e ed  

sha l l  a l l  the  nat ions  o f  the  ear th  be  b l e s s ed ;  be cause  thou has t  obeyed  my vo i c e .  So Abraham re turned unto  

h i s  young men,  and they  rose  up and went  toge ther  to  Beersheba ;  and Abraham dwel t  a t  Beersheba . And i t  

came to  pass  a f t e r  these  th ings ,  that  i t  was  to ld  Abraham, say ing ,  Beho ld ,  Mil cah ,  she  hath a l so  born 

ch i ldren unto  thy  bro ther  Nahor ;  Huz his  f i r s tborn ,  and Buz h is  bro ther ,  and Kemuel  the  fa ther  o f  Aram, 

And Chesed ,  and Hazo,  and Pi ldash ,  and J id laph,  and Bethue l .  And Bethue l  begat  Rebekah:  these  e i gh t  

Mil cah d id  bear  to  Nahor ,  Abraham's  bro ther .  And h is  concubine ,  whose  name was Reumah,  she  bare  a l so  

Tebah,  and Gaham, and Thahash ,  and Maachah.  (v15-24) 

 

Abraham’s supreme act of obedience drew out a wonderful statement of promised blessing to 
Abraham. God not only re-stated His promised blessings by intensified them with an oath. We 
can only imagine the joy of the reunion with his servants and finally with Sarah. The end of this 
chapter gives an insight into another provision of “Jehovah-jireh” of a godly wife for Isaac. Trust 
and obey leads to future blessings from the Lord.   
 
CONCLUSION 
 
This story is one of the most familiar in all of Scripture. That is because the truths resonate in 
the hearts of every true believer. It pictures the greatest sacrifice of all. F. B. Meyer wrote, 
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So long as men are in the world, they will turn to this story with unwaning interest. This 
is only one scene in history by which it is surpassed: that where the Great Father gave 
His Isaac to a death from which there was no deliverance. 
 

It is at this moment in his pilgrimage we find the apex of the testing and faith of Abraham, 
where he had come to the point where he is not only willing to give up Terah and Lot at the call 
of God, but where he is ready to lay his Isaac upon the altar! This is absolute surrender of the 
dearest idol of his heart. We should carefully note that here was a man over 100 years old with 
the son for whose birth he had yearned for over 25 years. This young man represented all of the 
hopes and the dreams of Abraham’s entire life. Grace had triumphed, for grace alone can bring 
the human heart into entire submission to the Divine will.  

The same is true for us. God sometimes must bring us to the point where we, like 
Abraham, must totally depend upon Him for deliverance. Abraham was not told how God 
would keep His promise to bless the world through Isaac or why God even wanted Isaac 
sacrificed. He knew that he must obey fully and immediately God’s command. The Patriarch 
could not live by feelings as his feeling told him to do the opposite of what God commanded. 
Abraham just trusted the character and promises of God that He would work all things together 
for good in His own way. Likewise, we live by promises not by explanations. There are times 
when we just have to trust God one step and a time and leave the consequences to Him. 

Sacrifices by their very nature are painful. Yet they are our “reasonable service” (Rom. 12:1) 
for the One who has given the ultimate sacrifice for us. As Isaac Watts put it, “Love so amazing, 
so divine, demands my soul, my life, my all.” The dearest and best things of life must take second 
place to the pleasure of knowing God. Even good things can become idols in our hearts. Our 
families are especially precious to us, but He alone must have pre-eminence. We must learn to 
hold lightly the things of this world, as we will have to soon bid farewell to them all. None of us 
can predict the future. All can go in a moment of time. Sanctification is a process in which God 
breaks the idols of our heart one by one. God will bring us to Mt Moriah over and over again. 
These truths take a lifetime to learn. Surrender to God the Isaacs of your heart. 
 

The deares t  idol  I  have known, 
Whate ’er  that idol  be ,  

Help me to tear i t  f rom thy throne,  
And worship only Thee .  

 
QUESTIONS FOR DISCUSSION 
 

37. Why was this incident such a difficult test for Abraham? 

 
38. Is it reasonable for God to ask us to give up precious things for Him?  

 
39. What is the most difficult area you’ve had to surrender to God? 
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CHAPTER FOURTEEN 
 

Dealing with Death (Genesis 23:1-20) 
 
At one time or another, we will all have the painful experience of losing someone we love. This 
is not some hypothetical subject but one that touches the lives of all. Genesis 23 provides some 
answers to the question of how believers should deal with death.  

The subject of death is not one that we like to talk about. People go out of their way to 
avoid mentioning it. Shopping malls rarely permit funeral homes to ply their trade in their midst. 
Despite the fact that the statistics tell us that ten out of ten people die, every one seeks to sail 
through life thinking about something else. We think and live for the now - not the inevitable 
future. All too many think like the rich foolish farmer in Luke 12 that they have many years 
ahead of them.  

The Bible tells us that reflecting on the temporal nature of life is good for us. Solomon 
instructs, “It is better to go to the house of mourning, than to go to the house of feasting: for that is the end of all 
men; and the living will lay it to his heart” (Eccl. 7:2). The Bible also reminds us to face up to the 
fragility of life, “truly as the LORD liveth, and as thy soul liveth, there is but a step between me and death” (1 
Sam. 20:3). A step takes just a moment to pass. So is life. It can pass in a moment. The old 
Anglican prayer book sums up this great truth well, “In life we are in death.” 

The Scriptures also instructs us that our lives are held in the Hand of a Sovereign God, 
“My times are in thy hand” (Psa. 31:15). Indeed, we learn that God controls our very breath, “In 
whose hand is the soul of every living thing, and the breath of all mankind” (Job 12:10). The only thing that 
keeps us from eternity is not or wealth or knowledge but the sovereign will of God. The world 
seeks to avoid this truth and emphasizes that we are in control of our destiny. But this is just a 
self-imposed blindness that filters out reality.  
 

And Sarah was an hundred and seven and twenty  y ears  o ld :  thes e  were  the  y ears  o f  the  l i f e  o f  Sarah.  And 

Sarah d i ed  in  Kir ja tharba ;  the  same i s  Hebron in  the  land o f  Canaan:  and Abraham came to  mourn for  

Sarah,  and to  weep for  her .  (v1-2)  

 

The stark words “And Sarah died” remind us of the great truth that death is a common fact to us 
all. Sarah had lived for 127 years (she is the only woman in the Bible whose age at death is stated) 
and her son was only 37 years old, but that did not give her immunity from this obstacle. She did 
not live to see her son married or her grandchildren’s births. Even believers have to cross this 
ultimate test of our faith. The world has many distractions to keep our mind of the unavoidable 
endpoint of all, but the rich and the poor, young and old, strong and weak all meet in the 
graveyard. Sooner or later we will all spend time in the tomb. Now, death is not some accident 
but a sovereign appointment set in God’s calendar, “It is appointed unto man once to die” (Hebrews 
9:27).  
 Abraham is now 137 years old. This loss of his beloved wife would have been a bitter 
blow to the old patriarch. His sense of loneliness must have been immense. Sarah had stayed by 
his side all the difficult years from when he left Ur of the Chaldeees. She had been his constant 
companion in all the struggles of life. We get a hint of his sense of loss when he states, “that I 
may bury my dead out of my sight” (v4). The Bible attests that Sarah had been a good wife. She is 
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listed as one of the heroes of the faith in Hebrews 11 and is held up as an example for other 
wives to emulate,  
 

For after this manner in the old time the holy women also, who trusted in God, adorned 
themselves, being in subjection unto their own husbands: Even as Sara obeyed Abraham, 
calling him lord: whose daughters ye are, as long as ye do well, and are not afraid with 
any amazement. (1 Peter 3:5-6) 

 
Sarah was not perfect, but she had a godly faith that is commended by God. The loss of such a 
spiritual companion is a grievous burden to bear. What memories must have passed through the 
aged patriarch’s mind, as he thought on their long and fruitful life together. The apostle Paul 
describes his feelings at potential loss of a godly co-labourer, Epaphroditus “For indeed he was sick 
nigh unto death: but God had mercy on him; and not on him only, but on me also, lest I should have sorrow upon 
sorrow” (Philp. 2:27). 

Death carries with it sorrow for those left behind, “and Abraham came to mourn for Sarah, 
and to weep for her.” It is not wrong or unnatural to express that sorrow. We are not called to smile 
and claim that it doesn’t hurt. Abraham may have been a giant in the faith and the friend of God, 
but he still feels the pain of Sarah’s death. The Bible speaks of “a time to mourn” (Eccl. 3:4). When 
Jacob died Joseph and his brothers grieved for 40 days. King David composed a moving tribute 
at the deaths of Saul and Jonathan. The Lord Jesus even wept at the tomb of Lazarus (John 
11:35). It is true that for believers we do not sorrow “as others which have no hope” (1 Thess. 4:13b), 
but that does not mean that we do not sorrow. Indeed, Paul tells us to “weep with them that weep” 
(Rom. 12:15). Boice notes, “To weep for a loved one is to show that we have been close, that the 
loss is keenly felt, that death is an enemy, and that sin has brought this sad punishment upon the 
human race.” 

 
HOPE IN DEATH 
  
Death is a painful reminder of the consequences of our sin. One day the tears will be wiped away 
forever (cf. Rev. 21:4) and we will be resurrected in new bodies. But until then we must all pass 
through the “valley of the shadow of death.” The resurrection of Jesus Christ points us to one empty 
tomb that provides hope for us all. Almost 2,000 years ago one incident changed this world, “He 
rose again the third day according to the scriptures” (1 Cor. 15:4). The resurrection of Christ from the 
dead now means that we also will rise again.  

This resurrection of Christ was the “firstfruits” of a future resurrection for all who die in 
the Lord. Adam brought death to us all but Christ brings life, “But now is Christ risen from the dead, 
and become the firstfruits of them that slept. For since by man came death, by man came also the resurrection of 
the dead (1 Cor. 15:20-21). The grave of every Christian should have a sign over it saying: 
“temporary residence.”  

Remember death can never separate us from the love of God in Christ (Rom. 8:38-39). 
One day the grave will not be able to hold us and we will arise victorious over its powers because 
of the power of Christ. We will not just arise bodily but in perfect, sinless, glorified bodies that 
are immortal, “So when this corruptible shall have put on incorruption, and this mortal shall have put on 
immortality, then shall be brought to pass the saying that is written, Death is swallowed up in victory” (1 Cor. 
15:54).   
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We today are in the land of the dying but when we cross out into eternity we enter the 
land of the living forever. Just a few days before his death, F. B. Meyer wrote to a close friend 
these wonderful words of faith: “I have just heard, to my great surprise, that I have but a few 
days to live. It may be that before this reaches you, I shall have entered the palace. Don’t trouble 
to write. We shall meet in the morning.” The fact of the resurrection of our beloved Saviour has 
taken the sting out of death for every believer. The Psalmist describes how He comforts us as we 
“walk through the valley of the shadow of death” (Psa. 23:4). Death does not exhaust the promises of 
God. 
 
And Abraham s tood up f rom be fore  h i s  dead ,  and spake unto  the  sons  o f  Heth ,  say ing ,  I  am a s t ranger  and a 

so journer  wi th  you :  g iv e  me a  posse s s ion o f  a bury ingp lace  wi th  you ,  that  I  may bury  my dead out  o f  my s i ght .  

(v3-4)  

 
Mourning cannot go on forever. Sarah’s race is over. She is in the eternal rest and will not return. 
There must come a time when those left behind face the reality of the parting and fulfill their 
responsibilities to the living and the dead. Despite having spent 62 years in Canaan, Abraham 
still has no fixed abode or land that is legally his. Others may have mocked his simple faith but 
that did not shake him, “By faith he sojourned in the land of promise, as in a strange country, dwelling in 
tabernacles with Isaac and Jacob, the heirs with him of the same promise” (Heb. 11:9). There was, doubtless, 
a temptation for Abraham to take Sarah’s remains back to where his relatives lived in Haran or 
Ur. But he doesn’t do so. Canaan is where God called him and his family. So with his eye on 
God’s promise to one day give his descendants this land, Abraham seeks a burial place there for 
his wife. He did not buy this land for mere convenience. Jeremiah expressed a similar faith in 
God’s promises when he purchased the field of Anathoth (cf. Jer. 32:6).  

Burial in the ground is the pattern for believers in Scripture. Cremation is never 
encouraged for believers. The body has inherent dignity and should be treated with value. 
Deffingbaugh points out, 

 
The body of a deceased saint is not to be venerated or treated as some kind of sacred 
object. The dead body is only the shell in which the soul has abided. The body must be 
laid aside, out of sight. Some would do well to consider this. On the other hand, the 
body is that which God has fashioned (Psalm 139:13-16), it has served as the “temple of 
the Holy Ghost” (1 Corinthians 6:15, 19-20); it will be raised again and be transformed 
incorruptible (1 Corinthians 15:35-49). Because of this the body should not be disposed 
of in such a way as to disregard the value it has been given by its Creator. 
 
Although he clings to God’s promise for the future, Abraham still has to face the reality 

of Sarah’s death and take care of the burial in a honourable way. This will cost him financially. 
Abraham’s words “my dead” indicate that he recognises that he has a responsibility to do this. He 
recognised that his future inheritance did not lessen his present obligations. It is not wrong to 
grieve over the passing of a loved one, but our grief must not make us irresponsible to the 
practical realities of dealing with the consequences. It is interesting to note that only a few verse 
deal with Abraham’s sorrow but the bulk of this chapter deals with making the practical 
preparations to bury Sarah’s body.  

There is also an element of faith in Abraham’s realism. He will carry out these issues 
personally, as this will be a testimony to the unsaved around him. The fact that Abraham refers 
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to the corpse of Sarah as “my dead” rather than “Sarah” or “my wife” seems to show that he 
regards the real person of Sarah’s soul as having departed to another place. We know he lived in 
that reality as, “For he looked for a city which hath foundations, whose builder and maker is God” (Heb. 
11:10). So Abraham is publicly testifying of a future reunion, like David, who stated of his dead 
son, “I shall go to him, but he shall not return to me” (2 Sam. 12:23). That is the same truth we all have 
to do for our departed loved ones who die in the Lord. We believe in faith that we will see them 
again but we still have the solemn duty to bury their remains in dignity. 
 

And the  ch i ldren o f  Heth answered  Abraham, say ing  unto  h im,  Hear us ,  my lord :  thou ar t  a  mighty  pr ince  

among us :  in  the  cho i c e  o f  our  s epu l chres  bury  thy  dead ;  none  o f  us  sha l l  w i thho ld  f rom thee  h i s  s epu l chre ,  but  

that  thou mayes t  bury  thy  dead .  And Abraham s tood up ,  and bowed h imse l f  to  the  peop l e  o f  the  land,  even to  

the  ch i ldren o f  Heth .  And he  communed wi th  them, say ing ,  I f  i t  be  your  mind that  I  shou ld  bury  my dead out  

o f  my s i gh t ;  hear  me,  and in tr ea t  fo r  me to  Ephron the  son o f  Zohar ,  That  he  may g ive  me the  cave  o f  

Machpe lah ,  whi ch  he  hath ,  whi ch  i s  in  the  end o f  h i s  f i e ld ;  fo r  as  much money  as  i t  i s  wor th  he  sha l l  g iv e  i t  

me for  a  posse s s ion o f  a  bury ingp lace  amongs t  you .  (v5-9)  

 
This offer by the people of Heth seems an Eastern manner of inviting negotiations for the sale 
of property. Abraham is cognisant of this so he gives the proper response by identifying the 
piece of property and making clear that he will fully pay the value of it. He shows courtesy in 
how he conducts his affairs before these heathen people. The grieving patriarch is a model of 
dignity and honour. He lived the NT command for believers to “be courteous” (1 Peter 3:8). 
 

And Ephron dwe l t  among the  ch i ldren o f  Heth :  and Ephron the  Hit t i t e  answered  Abraham in the  audience  

o f  the  ch i ldren o f  Heth ,  even o f  a l l  that  went  in  a t  the  ga te  o f  h i s  c i t y ,  say ing ,  Nay,  my lord ,  hear  me:  the  

f i e ld  g iv e  I  thee ,  and the  cave  that  i s  ther e in ,  I  g iv e  i t  thee ;  in  the  pres ence  o f  the  sons  o f  my peop le  g iv e  I  i t  

thee :  bury  thy  dead .  And Abraham bowed down h imse l f  be fore  the  peop l e  o f  the  land.  And he  spake unto  

Ephron in  the  audience  o f  the  peop l e  o f  the  land ,  say ing ,  But  i f  thou wi l t  g iv e  i t ,  I  pray  thee ,  hear  me :  I  wi l l  

g iv e  thee  money  for  the  f i e ld ;  take i t  o f  me ,  and I  wi l l  bury  my dead there .  And Ephron answered  Abraham, 

say ing  unto  h im, My lord ,  hearken unto  me:  the  land i s  wor th  four  hundred sheke l s  o f  s i l v e r ;  what  i s  that  

be twixt  me and thee?  bury  there for e  thy  dead .  And Abraham hearkened unto  Ephron;  and Abraham weighed 

to  Ephron the  s i l v er ,  whi ch  he  had named in  the  audience  o f  the  sons  o f  Heth ,  four  hundred sheke l s  o f  s i l v er ,  

curren t  money  wi th  the  merchant .  (v10-16) 

 
Ephron the Hittite was listening to the conversation. He follows the prevailing custom by first 
offering the field. Abraham repeats his offer to fully remunerate him for the property, ‘But if thou 
wilt give it, I pray thee, hear me: I will give thee money for the field.”  Upon hearing this, Ephron makes his 
opening offer for the land, “the land is worth four hundred shekels of silver; what is that betwixt me and 
thee?” There seems to be some subtlety here as by naming the price of the “gift” it makes it 
almost impossible for Abraham to bargain over the price. Abraham in meekness does not haggle 
but accepts the offer. He does this openly so that the transaction is legally witnessed. Everything 
is done decently and in order.  
 
And the  f i e ld  o f  Ephron which was in  Machpe lah ,  whi ch was be for e  Mamre ,  the  f i e ld ,  and the  cave  whi ch was 

there in ,  and a l l  the  t r e e s  that  were  in  the  f i e ld ,  that  were  in  a l l  the  borders  round about ,  were  made sure  

Unto Abraham for  a  posse s s ion in  the  pres ence  o f  the  ch i ldren o f  Heth ,  be fore  a l l  that  went  in  a t  the  ga te  o f  

h i s  c i t y .  And a f t e r  th i s ,  Abraham bur i ed  Sarah h is  wi f e  in  the  cave  o f  the  f i e ld  o f  Machpe lah be fore  Mamre :  
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the  same i s  Hebron in  the  land o f  Canaan.  And the  f i e ld ,  and the  cave  that  i s  there in ,  were  made sure  unto  

Abraham for  a  posse s s ion o f  a  bury ingp lace  by  the  sons  o f  Heth .  (v17-20) 

 

This story has significance to those that Moses wrote it for. The children of Israel are about to 
enter the Promised Land after being freed from the slavery of Egypt. They are carrying the 
bones of Joseph. In these verses, Moses is drawing their attention to the fact that this land is the 
land of their forefathers.  

Not just Sarah, but also Abraham, Isaac, Rebekah, Leah, and Jacob were buried in that 
cave of Machpelah. They all died in faith. Abraham and his descendants were proclaiming their 
faith that they believed that God would give them this land as He had promised. This little piece 
of land was a pledge of the hope to come. They were also looking forward by faith to the 
Saviour who would be born in that land, whose resurrection would mean that they one day they 
would rise again in the final resurrection of believers. Ray Pritchard makes a good application, 
 

In many ways we stand exactly where Abraham stood 4000 years ago. The people of 
God still die one by one. I still do funerals every year for people I know and love. Like 
Abraham, we too have not received the fulfillment of everything God has promised for 
us. And the point of Genesis 23 is still true today. We die, but the promises of God live 
on after us. 

 
Abraham and Sarah are dead but their God still lives. He will keep His promises to us also. 
Death is the last enemy we must all face (cf. 1 Cor. 15:26). However, we thank God for the hope 
we have in Christ, “Blessed be the God and Father of our Lord Jesus Christ, which according to his abundant 
mercy hath begotten us again unto a lively hope by the resurrection of Jesus Christ from the dead” (1 Peter 1:3). 

 
When ends l i f e ’ s  t ransient  dream,  

When death’s  co ld sul l en s tream over me ro l l ;   
Bles t  Saviour ,  then in love ,  f ear and dis trust  remove ; 

 O bear me safe  above ,  a ransomed soul !  

 
QUESTIONS FOR DISCUSSION 
 

40. Is it right for a Christian to grieve at the passing of a loved one? 

 
41. What is the pain in the death of the passing of a loved one?  

 
42. What is the hope we have in the death of a believer? 
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CHAPTER FIFTEEN 
 

Finding a Wife – Part One (Genesis 24:1-27) 
 
The life of a believer has often been compared to a giant jigsaw puzzle. The problem is that we 
are not given all of the pieces at the beginning and we are not given a box with the picture on it 
to guide us. It is only over time as we are given more pieces that we can begin to understand the 
picture God has in His mind for us. Life can therefore be a conundrum for many people. Young 
people especially are often confused with finding the will of God. One area that especially 
confuses them is finding a life partner.  

Genesis 24 is the longest chapter in the Bible. It is more than a romantic love story but it 
is a wonderful story of God leading the chosen family to obtain a wife for Isaac. There are many 
principles that are good for us to apply to our lives today in similar scenarios. A life partner must 
be sought in accordance to God’s will, with prayer and watchfulness to His guidance. As we are 
faithful to follow His Word, He will reveal His sovereign will. 
 

And Abraham was o ld ,  and we l l  s t r i cken in  age :  and the  LORD had b l e s s ed  Abraham in a l l  th ings .  And 

Abraham sa id  unto  h i s  e ldes t  s e rvant  o f  h i s  house ,  that  ru l ed  over  a l l  that  he  had ,  Put ,  I  pray  thee ,  thy  hand 

under  my th igh :  And I  wi l l  make thee  swear  by  the  LORD, the  God o f  heaven ,  and the  God o f  the  ear th ,  

that  thou sha l t  no t  take a  wi f e  unto  my son o f  the  daughter s  o f  the  Canaani t e s ,  among whom I dwe l l :  But  

thou sha l t  go  unto  my country ,  and to  my kindred ,  and take a  wi f e  unto  my son Isaac .  And the  s ervant  sa id  

unto  h im, Peradventure  the  woman wi l l  no t  be  wi l l ing  to  fo l low me unto  th i s  land :  must  I  needs  br ing  thy  son 

aga in unto  the  land f rom whence  thou cames t?  And Abraham sa id  unto  h im, Beware  thou that  thou br ing  no t  

my son th i ther  aga in .  The LORD God o f  heaven ,  whi ch  took me f rom my fa ther ’ s  house ,  and f rom the  land o f  

my kindred ,  and which spake unto  me,  and that  sware  unto  me,  say ing ,  Unto  thy  s e ed  wi l l  I  g iv e  th i s  land ;  

He sha l l  s end h is  ange l  be for e  thee ,  and thou sha l t  take a  wi f e  unto  my son f rom thence .  And i f  the  woman 

wi l l  no t  be  wi l l ing  to  fo l low thee ,  then thou sha l t  be  c l ear  f rom th i s  my oath :  on ly  br ing  not  my son th i ther  

aga in .  (v1-8)   

 
Abraham is about 140 years old now. Although he would live another 35 years, there was no 
guarantee that he had this long to live. Sarah has been dead for 2-3 years and his thoughts 
naturally are focused on the future of his son. Abraham knows that Isaac is the son in whom the 
promises of God will be fulfilled. This chosen son needs a godly wife like Sarah to be a spiritual 
helpmeet in raising children (cf. Deut. 6:6-7; Prov. 1:8). It is good for Christian parents to be 
involved in using biblical principles to let the Lord guide their children to their life partners.  

Abraham is clear that Isaac needs a wife and that his wife must be a woman who been 
raised among the people of God and not from the Canaanite world. To marry a Canaanite 
woman would compromise the faith of his family. The example of Abraham’s diligence to do 
this will be a good example to Israel as they prepare to enter Canaan. Steve Cole notes, 
 

Often it is more difficult to go this route than it is to operate on the basis of human 
wisdom. For Abraham’s servant, it meant a 500-mile journey across difficult terrain. It 
involved a lot of planning, expense, and hassle. “Why be so fanatical about this, 
Abraham? Surely there are some nice girls somewhere in Canaan!” But Abraham saw that 
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it was crucial for his son to marry a woman who would share his commitment to the 
Lord and His purpose concerning the land. 

 
The same is true for single believers today. Finding the right life partner may take patience and 
effort. Marriage is not something that should be entered into lightly. Believers should not be 
attracted by the accessible “Canaanite partners” around them in the world but only seek after 
another believer (cf. 1 Cor. 7:39; 2 Cor. 6:14-18). 
 Abraham’s “eldest servant” was chosen for this important task. It is possible, though not 
explicitly stated, that this servant was Eliezer of Damascus (cf. Gen. 15:2). What we do know 
about this servant is that he was a man of God who believed in providence and prayer (v12, 21, 
27). He was loyal, obedient, and respectful. He was sent to the place where a godly wife could be 
obtained. That is a wise choice by Abraham and it teaches us the same truth today. The best 
place to find a godly wife is among the people of God.  

This servant raised a vital practical issue, “Peradventure the woman will not be willing to follow 
me unto this land: must I needs bring thy son again unto the land from whence thou camest?” Humanely 
speaking it would be nigh impossible to persuade a young woman to travel 500 miles to marry a 
man she had never seen. However, Abraham made it abundantly clear that Isaac was not to with 
him to Nahor, as Canaan was the chosen land of promise. He is confident that God will guide 
providentially, “He shall send his angel before thee, and thou shalt take a wife unto my son from thence.” In 
fact in v40 we learn he also said that the angel would “prosper thy way.”  

The servant showed the same faith as his master. He wanted the wife that God had 
chosen, “let the same be the woman whom the LORD hath appointed out for my master’s son” (v44b). So 
this servant was not a “matchmaker” but he was to identify the woman that God has chosen and 
bring her to Isaac. He did not want God to approve his choice but guide him to God’s choice. 
Peter Masters explains the significance of this, 

 
Matchmaking is a pastime for some believers. At worst they amuse themselves by 
manoeuvring people into courtship; at best they imagine they are helping them to 
happiness, but either way, they toy with matters they do not understand, and meddle with 
the purposes of God. Manipulating other people’s lives is described in 2 Thessalonians 3 
as disorderliness, Paul referring to ‘busybodies’, or meddlesome people who try to run 
the affairs of those around them.  

 
And the  s e rvant  put  h i s  hand under  the  th igh o f  Abraham his  master ,  and sware  to  h im concern ing  that  

mat t er .  And the  s e rvant  took t en  camels  o f  the  camels  o f  h i s  master ,  and depar t ed ;  fo r  a l l  the  goods  o f  h i s  

master  were  in  h i s  hand:  and he  arose ,  and went  to  Mesopotamia ,  unto  the  c i t y  o f  Nahor .  And he made h i s  

camels  to  knee l  down wi thout  the  c i t y  by  a  we l l  o f  water  a t  the  t ime o f  the  even ing ,  even  the  t ime that  women 

go  out  to  draw water .  And he  sa id  O LORD God o f  my master  Abraham, I  pray  thee ,  s end me good speed  

th i s  day ,  and shew kindness  unto  my master  Abraham. Beho ld ,  I  s tand here  by  the  we l l  o f  water ;  and the  

daughter s  o f  the  men o f  the  c i t y  come out  to  draw water :  And l e t  i t  come to  pass ,  that  the  damse l  to  whom I 

sha l l  say ,  Let  down thy  p i t cher ,  I  pray  thee ,  that  I  may dr ink;  and she  sha l l  say , Drink,  and I  wi l l  g iv e  thy  

camels  dr ink a lso :  l e t  the  same be  she  that  thou has t  appo in ted  for  thy  s e rvant  I saac ;  and thereby  sha l l  I  

know that  thou has t  shewed kindness  unto  my master .  (v9-14) 

 
The servant set out on this five hundred mile long journey to Nahor with ten of his master’s 
camels. Although this seemed a strange and difficult request as the bride would have to take his 
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word by faith, this servant was willing to “Trust in the LORD with all thine heart; and lean not unto 
thine own understanding” (Prov. 3:5). This journey could have taken around a month. Eventually he 
arrived on the outskirts of the city at evening time. The first thing he does is to pray for God’s 
intervention on “this day.” If we want God’s guidance we have to seek God’s guidance. It is 
interesting that this man addresses God as Jehovah the Covenant God. The servant 
acknowledged that the fact that the God of Abraham is faithful to His promises, which gave him 
boldness in prayer. He asks for specific and unambiguous guidance from God, “And let it come to 
pass, that the damsel to whom I shall say, Let down thy pitcher, I pray thee, that I may drink; and she shall say, 
Drink, and I will give thy camels drink also: let the same be she that thou hast appointed for thy servant Isaac.”  

Essentially the servant wants a woman of character whom God has chosen. It is notable 
that the servant did not ask for a damsel that was most attractive looking, wealthiest or from a 
noble and educated background. He did not hire a PR agent to organise a “Miss Nahor” beauty 
contest to win the hand of a wealthy young heir. After all, the world would reason that Sarah had 
been a beautiful woman so Isaac would need someone of that background. He simply requested 
a wife with the heart of a servant. Abraham had many servants so Isaac’s wife would likely not be 
required to carry out such menial tasks. But what this servant was looking for was a wife whose 
heart was selfless. There was godly wisdom in that, as selfishness is like a cancer in a marriage. 
Sarah had a servant’s heart (Gen. 18:6) and a submissive heart (1 Peter 3:6), which is why 
Abraham was so sorrowful in her passing. Isaac needed a bride like his mother. It would be wise 
for all unmarried young people to pray for a spouse with a servant’s heart.  
 
And i t  came to  pass ,  be for e  he  had done speaking ,  that ,  beho ld ,  Rebekah came out ,  who was born to  Bethue l ,  

son o f  Mil cah ,  the  wi f e  o f  Nahor ,  Abraham’s  bro ther ,  w i th  her  p i t cher  upon her  shou lder .  And the  damse l  

was very  fa i r  to  look upon,  a  v i rg in ,  ne i ther  had any man known her :  and she  went  down to  the  we l l ,  and 

f i l l ed  her  p i t cher ,  and came up . And the  s e rvant  ran to  mee t  her ,  and sa id ,  Let  me ,  I  pray  thee ,  dr ink a l i t t l e  

water  o f  thy  p i t cher .  And she  sa id ,  Drink,  my lord :  and she  has t ed ,  and l e t  down her  p i t cher  upon her  hand,  

and gave  h im dr ink.  And when she  had done  g iv ing  h im dr ink,  she  sa id ,  I  wi l l  draw water  for  thy  camels  

a l so ,  unt i l  they  have  done  dr inking .  And she  has t ed ,  and empt i ed  her  p i t cher  in to  the  t rough ,  and ran aga in 

unto  the  we l l  to  draw water ,  and drew for  a l l  h i s  camels .  (v15-20) 

 
Abraham’s servant had requested that the Lord will guide through providential circumstances. 
The amazing thing is that while he was praying the Lord was already answering the prayer (cf. 
Isa. 65:24). The servant’s answer to prayer is a beautiful and young woman named Rebekah. God 
honoured his faith in the wisdom of divine providence, as Rebekah’s action matched his prayer 
request down to the finest detail.  

A camel can drink about 20 gallons and there were ten thirsty camels with the servant. 
All the water would be drawn by hand. So this test was no light thing. It would require an intense 
workout to do this for a total stranger. The odds were against a woman being willing to do this. 
She would have to be a woman of a true servant’s heart to carry out this task. Rebekah did not 
complain about such an onerous request to the stranger but showed courtesy “my lord” and 
“hasted” to serve him. The servant did not need to ask her to water his camels, as she immediately 
took on this demanding task herself. This was not a mere show, as Rebekah knew nothing of the 
reasons for the stranger’s appearance. She served simply because it was the pattern of her life. 
This young woman believed in, “Whatsoever thy hand findeth to do, do it with thy might” (Eccl. 9:10). If 
she has to be a servant, she would be one to the glory of God, “Whether therefore ye eat, or drink, or 
whatsoever ye do, do all to the glory of God” (1 Cor. 10:31).  
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Rebekah showed herself faithful in these areas and God honoured her selfless heart (cf. 
Matt. 25:21). This act of kindness would prove life changing. There is a good application for all 
here. When we serve others unconditionally, then this will attract the blessing of God in ways 
that we cannot predict. If you want a godly spouse you need to be the kind of person a godly 
spouse will be looking for. Rebekah was transparent and genuine in her behaviour. There is no 
need to engage in worldly games to attract a life partner. The idea of “trapping” or “playing hard 
to get” strategies should have no place in Christian courtship.  
 
And the  man wonder ing  a t  her  he ld  h i s  peace ,  to  wi t  whether  the  LORD had made h i s  j ourney  prosperous  or  

no t .  And i t  came to  pass ,  as  the  camels  had done  dr inking ,  that  the  man took a go lden earr ing  o f  ha l f  a  

sheke l  we ight ,  and two brace l e t s  fo r  her  hands o f  t en  sheke l s  we ight  o f  go ld ;  And sa id ,  Whose  daughter  ar t  

thou? t e l l  me ,  I  pray  thee :  i s  ther e  room in  thy  fa ther ’ s  house  fo r  us  to  lodge  in? And she  sa id  unto  h im, I  am 

the  daughter  o f  Bethue l  the  son o f  Mil cah ,  which  she  bare  unto  Nahor .  She sa id  moreover  unto  h im, We have  

bo th s t raw and provender  enough,  and room to  lodge  in .  And the  man bowed down his  head ,  and worsh ipped 

the  Lord .  And he  sa id ,  Bles s ed  be  the  LORD God o f  my master  Abraham, who hath not  l e f t  des t i tu t e  my 

master  o f  h i s  mercy  and h i s  t ru th :  I  be ing  in  the  way ,  the  LORD led  me to  the  house  o f  my master ' s  bre thren .  

(v21-27) 

 

This servant wisely looked at the situation with a God-centred focus. He was not looking in a 
sceptical manner that viewed circumstances as a product of mere coincidences. The servant 
wanted the Lord to make His will clear, “to wit whether the LORD had made his journey prosperous or 
not.” He knew that circumstances were the fingerprints of God. This man is sensible, sensitive, 
and prayerful in all of these matters. He was also patient in taking this matter one step at a time 
waiting on God to confirm His perfect will. It is notable that he did not give her the gifts until he 
had seen her exhibit the heart of a servant by finishing the watering of the camels. Even then he 
makes no reference to his real reason for coming. The lesson of patience and silent observation 
is needed in such matters today also. A lifelong commitment must be entered into with great 
care.  
 The servant now rewards Rebekah with some gifts and then makes some enquiries as to 
her family background. He poses another test, “I pray thee: is there room in thy father’s house for us to 
lodge in?” Her response is warm and hospitable. The servant demonstrated the correct response 
to God’s goodness – a prayer of acknowledgement and thanksgiving. He acknowledged that 
because of God’s merciful and truthful character, “I being in the way, the LORD led me.” This 
servant made clear that although God is working in the shadows of providence He is clearly 
directing all events. The God of Abraham answers prayer, “If any of you lack wisdom, let him ask of 
God, that giveth to all men liberally, and upbraideth not; and it shall be given him” (James 1:5). The servant 
knew that God wonderfully led him 500 miles across the desert to just the right woman to fulfill 
His plan. 
 
DOCTRINE OF PROVIDENCE 
 
The doctrine of providence means that God works within creation to manage all things 
according to the “immutable counsel of His own will” (Westminster Confession of Faith, V, I) in 
order that they may accomplish the ends for which they were created. In English the word 
“providence” is made up from two Latin words - “pro” and “video” which when put together, 
literally meaning “to see before.” The providence of God means that He not only sees 
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whatsoever will come to pass but that He upholds all things, He governs and directs all events; in 
all time and in every circumstance for His own glory. All mankind is hemmed in by it. Man has 
no true foresight and knows not what a day will bring forth. Only God perfectly knows the 
future and only God has the power to act upon the basis of foreknowledge.  

The Scriptures reveal God as not only here with us but also that He is everywhere, within 
and without, sustaining all things, and guiding every event in history to a glorious consummation. 
Almighty God rules nations, families, and also individuals. He works often hidden amid the 
shadows, undetected by so many but still at work weaving a cosmic tapestry in the lives of His 
saints to demonstrate His glory and power. Providence is the hand of God in the glove of 
human history. Only those who believe in the God of Scripture truly understand the might of 
God’s providential dealings. 

The Bible repeatedly declares that God is the ultimate governor of the universe, “who 
worketh all things after the counsel of his own will” (Eph. 1:11). No person or circumstance could 
thwart the sovereign plan of God for any believer. John Calvin put it well, “Indeed, the principal 
purpose of Biblical history is to teach that the Lord watches over the ways of the saints with 
such great diligence that they do not even stumble over a stone (Psa. 91:12).” No matter what 
your problem is today, remember God is at work in the midst of it. He knows, He cares, and He 
is working through it for your ultimate good. Look for the finger of God in even the common 
events of your life. There are no accidents with God, only incidents as His divine plan is working 
itself out in your life. The doctrine of divine providence assures us that even in the worst 
moments of life we may testify, “Life is hard but God is good.” The story of God’s providential 
guidance in Genesis 24 should also remind us that our God makes no mistakes.  

 

My Father ’s  way may twist  and turn,  
My heart  may throb and ache  

But in my soul  I ’m glad I know, 
He maketh no mistake.  

 
My cher ished plans may go astray ,  

My hopes may fade away,  
But s t i l l  I ’ l l  t rust  my Lord to l ead 

For He doth know the way.  
 

Tho’  night be dark and i t  may seem 
That day wi l l  never  break, 

I ’ l l  p in my fai th,  my al l  in Him, 
He maketh no mistake.  

 
There ’s  so much now I cannot see ,  

My eyes ight ’ s  far too dim; 
But come what may,  I ’ l l  s imply trust 

And leave i t  a l l  to  Him. 
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QUESTIONS FOR DISCUSSION 
 

43. What is the most difficult aspect for you in determining God’s will? 

 
44. How did Abraham determine the will of God for Isaac?  

 
45. What lessons can we learn from the approach of Abraham’s servant? 
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CHAPTER SIXTEEN 
 

Finding a Wife – Part 2 (Genesis 24: 28-67) 
 
The Lord had been guiding the servant of Abraham through the silent leading of providence. 
There was no thunder and lightning or an angel to show him the right woman. There was no 
voice from heaven. Yet the leading of providence here was just as much the power and will of 
God that led him to Rebekah as the sovereign choice of the Lord for Isaac. This union would be 
a match truly made in heaven, “What therefore God hath joined together, let not man put asunder” (Mark 
10:9). 

As the servant obeyed God’s revealed word and with prayer, he was able to discern the 
leading of God. He had a holy watchfulness for God’s intervention. Each step of the way he 
waited in faith expecting God to lead him. The servant never tried to shortcut the process by 
running ahead of God’s direction. He made no snap judgments but patiently waited on God. 
This was a seemingly impossible task but not when God is leading. FB Meyer notes, 

 
We too are sometimes sent on very unlikely errands: Humanly speaking, our mission 
seems likely to prove a failure; but those who trust in God have not the word “failure” in 
their vocabulary. 

 
The Lord providentially orchestrated the circumstances in such a way as to confirm His will. 
That was what would give Abraham’s servant the confidence that this was God’s choice.  
 
And the  damse l  ran ,  and to ld  them o f  her  mother ’ s  house  these  th ings .  And Rebekah had a bro ther ,  and h is  

name was Laban:  and Laban ran out  unto  the  man,  unto  the  we l l .  And i t  came to  pass ,  when he  saw the  

earr ing  and brace l e t s  upon h is  s i s t e r ’ s  hands ,  and when he  heard the  words  o f  Rebekah h is  s i s t e r ,  say ing ,  

Thus spake the  man unto  me;  that  he  came unto  the  man;  and,  beho ld ,  he  s tood by  the  camels  a t  the  we l l .  

And he  sa id ,  Come in ,  thou b l e s s ed  o f  the  LORD; where for e  s tandes t  thou wi thout?  for  I  have  prepared  the  

house ,  and room for  the  camels .  (v28-31)  

 
While the servant was worshipping the Lord for His guidance and unconditional faithfulness, 
Rebekah made her way home quickly to notify the family about their coming guests. Another 
test of the will of God would be the attitude of her family and the attitude of Rebekah herself to 
a marriage proposal. Laban gives the right greeting, “Come in, thou blessed of the LORD; wherefore 
standest thou without?” However, subsequent events reveal that his heart was likely more moved by 
the sight of the expensive jewelry than a genuine desire to welcome a stranger.  
 

And there  was s e t  meat  be fore  h im to  ea t :  but  he  sa id ,  I  wi l l  no t  ea t ,  unt i l  I  have  to ld  mine  e rrand.  And he  

sa id ,  Speak on .  And he  sa id ,  I  am Abraham’s  s e rvant .  And the  LORD hath b l e s s ed  my master  gr ea t ly ;  and 

he  i s  be come grea t :  and he  hath g iv en  h im f lo cks ,  and herds ,  and s i lv er ,  and go ld ,  and menservants ,  and 

maidservants ,  and camels ,  and asses .  And Sarah my master ’ s  w i f e  bare  a  son to  my master  when she  was o ld :  

and unto  h im hath he  g iv en a l l  that  he  hath .  And my master  made me swear ,  say ing ,  Thou sha l t  no t  take a  
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wife  to  my son o f  the  daughter s  o f  the  Canaani t e s ,  in  whose  land I  dwe l l :  Bu t  thou sha l t  go  unto  my fa ther ’ s  

house ,  and to  my kindred ,  and take a  wi f e  unto  my son .  And I  sa id  unto  my master ,  Peradventure  the  woman 

wi l l  no t  fo l low me.  And he  sa id  unto  me,  The LORD, be for e  whom I  walk,  wi l l  s end h is  ange l  w i th  thee ,  and 

prosper  thy  way ;  and thou sha l t  take a  wi f e  fo r  my son o f  my kindred ,  and o f  my fa ther ’ s  house :  Then sha l t  

thou be  c l ear  f rom th i s  my oath ,  when thou comes t  to  my kindred ;  and i f  they  g iv e  no t  thee  one ,  thou sha l t  be  

c l ear  f rom my oath .  And I  came th i s  day  unto  the  we l l ,  and sa id ,  O LORD God o f  my master  Abraham, i f  

now thou do prosper  my way which I  go :  Beho ld ,  I  s tand by  the  we l l  o f  water ;  and i t  sha l l  come to  pass ,  that  

when the  v i rg in  cometh for th  to  draw water ,  and I  say  to  her ,  Give  me,  I  pray  thee ,  a  l i t t l e  water  o f  thy  

p i t cher  to  dr ink;  And she  say  to  me,  Both dr ink thou ,  and I  wi l l  a l so  draw for  thy  camels :  l e t  the  same be  

the  woman whom the  LORD hath appo inted  out  fo r  my master ’ s  son .  And be for e  I  had done  speaking in  

mine  hear t ,  beho ld ,  Rebekah came for th  wi th  her  p i t cher  on her  shou lder ;  and she  went  down unto  the  we l l ,  

and drew water :  and I  sa id  unto  her ,  Let  me dr ink,  I  pray  thee .  And she  made has t e ,  and l e t  down her  

p i t cher  f rom her  shou lder ,  and sa id ,  Drink,  and I  wi l l  g iv e  thy  camels  dr ink a lso :  so  I  drank, and she  made 

the  camels  dr ink a lso .  And I  asked her ,  and sa id ,  Whose  daughter  ar t  thou? And she  sa id ,  the  daughter  o f  

Bethue l ,  Nahor ’ s  son ,  whom Milcah bare  unto  h im: and I  put  the  earr ing  upon her  fa c e ,  and the  brace l e t s  

upon her  hands .  And I  bowed down my head ,  and worsh ipped the  LORD, and b l e s s ed  the  LORD God o f  my 

master  Abraham, which had l ed  me in  the  r i gh t  way to  take my master ’ s  bro ther ’ s  daughter  unto  h i s  son .  

And now i f  y e  wi l l  dea l  kind ly  and t ru ly  wi th  my master ,  t e l l  me :  and i f  no t ,  t e l l  me ;  that  I  may turn to  the  

r i gh t  hand,  or  to  the  l e f t .  (v33-49) 

 

The servant continued to walk by the light God provided. He refused to sit down and eat until 
he had fulfilled his commitments to his master, Abraham. His chief purpose was finding God’s 
revealed will rather than personal satisfaction. He unashamedly proceeded to rehearse the Lord’s 
leading of him to Rebekah. The servant points out the Lord had blessed Abraham materially and 
by inference ultimately Isaac as the heir. There is no attempt to embellish the facts to impress. In 
courtship and marriage there must be transparency. We should not exaggerate our 
accomplishments. This was not a boast but a reassurance that Isaac had enough to provide for 
Rebekah needs, “But if any provide not for his own, and specially for those of his own house, he hath denied the 
faith, and is worse than an infidel” (1 Tim. 5:8). Rebekah’s family would need this comfort before 
entrusting their daughter into his hand for the five hundred mile trek back to Canaan.  

The interesting thing to note in the conversation is that in these sentences he brings up 
the name of Jehovah six times. His emphasis is on the greatness, grace and guidance of the Lord 
in the life of Abraham’s family. The servant wants Rebekah’s family to know the importance of 
the Lord in this decision to lead him to, “the woman whom the LORD hath appointed out for my master’s 
son.” How Laban and Bethuel respond will be another confirmation of the Lord’s leading in the 
matter of Rebekah. The servant seeks an unambiguous response, “And now if ye will deal kindly and 
truly with my master, tell me: and if not, tell me; that I may turn to the right hand, or to the left.” 
 

Then Laban and Bethue l  answered  and sa id ,  The th ing  proce ede th  f rom the  LORD: we cannot  speak unto  

thee  bad or  good .  Beho ld ,  Rebekah i s  be for e  thee ,  take her ,  and go ,  and l e t  her  be  thy  master ’ s  son ’ s  wi f e ,  as  

the  LORD hath spoken.  And i t  came to  pass ,  that ,  when Abraham’s  s e rvant  heard the i r  words ,  he  

worsh ipped the  LORD, bowing h imse l f  to  the  ear th .  And the  s e rvant  brought  for th  j ewe l s  o f  s i l v e r ,  and j ewe l s 

o f  go ld ,  and ra iment ,  and gave  them to  Rebekah:  he  gave  a l so  to  her  bro ther  and to  her  mother  pre c ious  

th ings .  And they  d id  ea t  and dr ink,  he  and the  men that  were  wi th  h im, and tarr i ed  a l l  n ight ;  and they  rose  

up in  the  morning ,  and he  sa id ,  Send me away unto  my master .  (v50-54) 
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The compelling argument of the Lord’s sovereign leading by the servant elicited a good response 
from Laban and Bethuel. They also acknowledged, “The thing proceedeth from the LORD” and state 
their willingness to obey the Lord, “Behold, Rebekah is before thee, take her, and go, and let her be thy 
master’s son’s wife, as the LORD hath spoken.” Their response vindicates Abraham’s decision to seek 
a wife for Isaac from amongst those who professed the name of Jehovah.  
 The servant of Abraham after witnessing the Lord definitive confirmation of His leading 
in this matter does not congratulate himself but thanked the Lord, “And it came to pass, that, when 
Abraham’s servant heard their words, he worshipped the LORD, bowing himself to the earth.” He is a man 
that always sought to give God the glory in his life. The servant wanted the best for Abraham 
and he wanted the best for Isaac. There is nothing more humbling than seeing God use you as 
His instrument. It is only at this point that he hands over the gifts to Rebekah’s family and then 
sits down to eat with them. 
 
And her  bro ther  and her  mother  sa id ,  Let  the  damse l  ab ide  wi th  us  a  f ew days ,  a t  the  l eas t  t en ;  a f t e r  that  she  

sha l l  go .  And he  sa id  unto  them, Hinder  me not ,  s e e ing  the  LORD hath prospered  my way ;  s end me away 

that  I  may go  to  my master .  And they  sa id ,  We wi l l  ca l l  the  damse l ,  and enquire  a t  her  mouth .  And they  

ca l l ed  Rebekah,  and sa id  unto  her ,  Wil t  thou go  wi th  th i s  man? And she  sa id ,  I  wi l l  go .  And they  s en t  away 

Rebekah the i r  s i s t e r ,  and her  nurse ,  and Abraham’s  s e rvant ,  and h is  men.  And they  b l e s s ed  Rebekah,  and 

sa id  unto  her ,  Thou ar t  our  s i s t e r ,  be  thou the  mother  o f  thousands o f  mi l l ions ,  and l e t  thy  s e ed  posse s s  the  

ga te  o f  those  whi ch hate  them. (v55-60) 

 
The servant of Abraham is keen to get back to his master. Doubtless, he knew that Abraham 
would want the matter expedited as quickly as possible. Rebekah’s family, understandably, want 
to spend a few days with her to prepare themselves for her departure. They may never see her 
again. They place the decision in Rebekah’s hand probably assuming she will not be so quick to 
leave home with a servant she had only met twelve or fifteen hours earlier. However, God is in 
this decision and she agrees to go. By her action Rebekah demonstrated her trust in the Lord’s 
leading by decisively choosing to leave her family to marry Isaac. Literally overnight, Rebekah’s 
life changed completely. 
 As Rebekah courageously prepares to leave, the family pray a blessing on her, “be thou the 
mother of thousands of millions, and let thy seed possess the gate of those which hate them.” The parallel with 
the Abrahamic covenantal blessings is too evident to be dismissed as mere coincidence. This may 
well reflect their knowledge of God’s promises and their faith in Him. The amazing thing is that 
Rebekah did fulfill this prophetic blessing. What a legacy emerged from her faithful act of service 
at a well outside of Nahor. Had she refused to serve Abraham’s servant that day what a blessing 
she would have missed out on.  
 
And Rebekah arose ,  and her  damse l s ,  and they  rode  upon the  camels ,  and fo l lowed the  man:  and the  s e rvant  

took Rebekah,  and went  h i s  way .  And Isaac  came f rom the  way o f  the  we l l  Lahairo i ;  f o r  he  dwe l t  in  the  

south country .  And Isaac  went  out  to  medi ta t e  in  the  f i e ld  a t  the  event ide :  and he  l i f t ed  up h i s  ey e s ,  and saw,  

and,  beho ld ,  the  camels  were  coming .  And Rebekah l i f t ed  up her  ey e s ,  and when she  saw Isaac ,  she  l i gh ted  o f f  

the  camel .  For  she  had sa id  unto  the  s e rvant ,  What man i s  th i s  that  walketh in  the  f i e ld  to  mee t  us?  And the  

s e rvant  had sa id ,  I t  i s  my master :  ther e for e  she  took a va i l ,  and cover ed  herse l f .  And the  s e rvant  to ld  Isaac  

a l l  th ings  that  he  had done .  And Isaac  brought  her  in to  h i s  mother  Sarah’ s  t en t ,  and took Rebekah,  and she  

be came h i s  wi f e ;  and he  loved  her :  and Isaac  was comfor t ed  a f t e r  h i s  mother ' s  dea th .  (v61 -67) 
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The next incident passes some time later when they arrived in Canaan. It resolves the last 
remaining tension in the story as to how the young couple will react when they meet each other. 
Isaac is out in the fields in meditation. It may well be that he was praying about this matter of a 
wife, as he was a grown man and would likely have been aware of his father’s action. It is 
interesting that there is no resistance by Isaac in the narrative to God’s choice for him. He was 
willing to wait for that. As the heir to a considerable fortune it would have been easy for Isaac to 
take one of the choicest Canaanite women around him. Tragically, his forty year old son, Esau 
would not wait on the Lord but took two heathen wives that pleased his fleshly desires (cf. Gen 
26:34).  
 Rebekah shows her modesty and respect by dismounting and taking the vail until she was 
wedded to Isaac when she first came into his presence. She was away from home and could have 
ignored this cultural step of demonstrating her modest submission to her future husband. Moses 
then focuses on the marriage by pointing out that Isaac took her into Sarah’s tent, which seemed 
to signify that she was to take Sarah’s matriarchal place in the family.  

We see further evidence that she was God’s choice as we are told, “he loved her” and she 
brought him comfort after the death of his beloved mother. Two very different individuals from 
very different cultures; one growing up in the urban city life of Mesopotamia and the other 
growing up in the rural life of a Canaanite pilgrim. Yet God knit their hearts together in love. 
Abraham’s family could echo the words of the Psalmist, “As for God, His way is perfect: the word of 
the Lord is tried: He is a buckler to all those that trust in Him” (Psa. 18:30). 
 
CONCLUSION 
 
There a number of principles from this story that are especially applicable to us today. The 
overriding message in this incident is that God has a plan for His children’s lives and can bring a 
couple together if we let Him. It seemed impossible for Isaac to find a godly wife as he lived 500 
miles away from Rebekah in Canaan. But God showed that this was not impossible for Him. It 
also seemed impossible for Ruth to find a godly husband in the apostate days of the judges in 
Bethlehem when she was a poor widow and a foreigner. But God once again led her to a 
wonderful husband of His choice.  

That does not mean that we as believers have nothing to do in finding a godly spouse. 
The family of Abraham made great efforts to find the right woman. They recognised that it was 
vital to actively find God’s choice than simply any woman to be a wife. They had confidence that 
if they acknowledged Him “in all thy ways” that “He shall direct thy paths” (Prov. 3:6). As they 
waited on the Lord, they were: faithful, sacrificial, obedient to God’s revealed word, patient, 
prayerful, and sensitive to the leading of the Holy Spirit. They also were wise in seeking a godly 
wife among the godly community and seeking a godly wife with a godly character and moral 
purity.  

It is interesting to note that both the families of Isaac and Rebekah were heavily involved 
in seeking the will of God for their lives. This is a theme that runs through the Scripture. Parents 
should be actively involved in praying with and for their children that the Lord would guide 
them to godly life partners. Christian parents should instruct their children in biblical principles 
into finding God’s will in this matter. Christian children should seek the guidance of Christian 
parents and prayerfully listen to their opinions. However, Peter Masters warns, 
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Both parties should also be willing to listen to the counsel of their families, particularly 
their spiritual families, but no parent or church elder should implacably oppose the 
decision of two young people to marry unless there is a very clear scriptural veto in a 
particular case. If we see danger signals we may warn, and even plead with couples not to 
proceed, but we have no power to forbid if it is just a matter of human judgment. Even 
in the ancient culture of Nahor the family did not claim anything like an absolute power 
of veto. ‘The thing proceedeth from the LORD,” they said, ‘we cannot speak unto thee 
bad or good.’ And later they said, ‘We will call the damsel, and enquire at her mouth.’ 
 
Follow the same principles in your own life as Isaac and Ruth did and you will discover 

the same God will guide you. Just as He did it for Isaac and Ruth, so He will do it for you. You 
will be able to testify, “I being in the way, the Lord led me.” It is never too early to pray for His 
leading on this subject. Seek God’s grace and power to make your character into one that is ideal 
for a godly husband or wife. And seek the Lord’s guidance to lead you to the husband or wife 
He knows is just right for you, at exactly the right time in your life. Beware in letting your 
feelings of attraction dictate the will of God but let Him lead by the other indications of 
guidance.  

Ultimately, this entire story is about God’s grace and faithfulness. It is also a story of 
listening to and obeying God’s directions. Jehovah Jireh will be your provider. The leading of the 
Lord may take time. In Isaac’s case it was 40 years and a long journey to Nahor before the Lord 
revealed His choice. The Lord rarely reveals His choice immediately. The process of identifying 
Rebekah as God’s choice unfolded over a period of time and step-by-step.  

Our lives are not ruled by blind chance or fate but divine providence. God will surely 
lead you to His choice for your life by using Scripture, prayer, counsel, wisdom, patience, and 
providential intervention. As you serve the Lord faithfully where He placed you, then He will 
provide for your needs in other areas, “But seek ye first the kingdom of God, and His righteousness; and 
all these things shall be added unto you” (Matt. 6:33). This may well include leading you to a godly 
spouse. The Lord did this for Ruth and Rebekah. The two of them were not looking out for a 
husband when God led them to their respective spouses.  

Another point to note is that the Lord doesn’t always lead a couple to each other the 
same way. Isaac found his wife through the search of Abraham’s servant whereas Ruth found a 
husband when they met providentially in the field. Just because the Lord leads one couple 
through one set of circumstances, do not presume He will follow the same identical process for 
you. For some this will be earlier in life than others. But that is God’s perfect will for you. Isaac 
was 40 years old when he married but he was prepared to wait until he was sure of God’s 
approval. The martyred missionary, Jim Elliot once rightly noted, “God always gives His best to 
those who leave the choice with Him.” Are you willing to trust Him? 

 
Prec ious promise God doth g ive  thee ,   

Thou, the weary passerby,   
On the way from earth to g lory :   

“I wi l l  guide thee with Mine eye .” 
 

When temptat ions f i er ce  assai l  thee ,   
When thy trusted he lpers  f ly ,   

Let  this  promise r ing within thee ,   
“I wi l l  guide thee with Mine eye .” 
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QUESTIONS FOR DISCUSSION 
 

46. How is the faith of this servant seen or not seen in this chapter? 

 
47. What qualities does the Bible teach are needful in a godly spouse? 

 
48. What evidence is there of the Lord’s leading in this story? 
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CHAPTER SEVENTEEN 
 

Leaving This World (Genesis 25:1-18) 
 
There are many believers who rush through this section without thinking about it. It deals with 
the latter years of Abraham and how he passed the faith on to the next patriarch. It also 
highlights an important part of God’s character – His sovereign election. We will see this in 
God’s choice of the second born son in Isaac over Ishmael and Jacob over Esau. Furthermore, 
Sarah was chosen over Hagar and Keturah to be the mother of this promised line. The careful 
reader will note God’s purpose according to His choice will always stand.  

Now although Isaac and Jacob were chosen “unto good works” (Eph. 2:10) it was not 
because of their good works that they were chosen. In fact, their lives reveal many significant 
failures. Rather God chose them unconditionally in Christ on the basis of His sovereign love and 
grace. Paul explicitly makes this point concerning Jacob, “For the children being not yet born, neither 
having done any good or evil, that the purpose of God according to election might stand, not of works, but of Him 
that calleth” (Rom. 9:11). 
 
Then aga in Abraham took a wi f e ,  and her  name was Keturah.  And she  bare  h im Zimran,  and Jokshan,  and 

Medan,  and Midian ,  and Ishbak, and Shuah.  And Jokshan begat  Sheba ,  and Dedan.  And the  sons  o f  

Dedan were  Asshur im, and Letush im, and Leummim. And the  sons  o f  Midian;  Ephah,  and Epher ,  and 

Hanoch ,  and Abidah,  and Eldaah.  Al l  thes e  were  the  ch i ldren  o f  Keturah.  (v1-4)   

 
Abraham was 140 years old when Isaac married Rebekah. He would live another 35 years. 
Doubtless, after the marriage of Isaac, Abraham must have felt a deeper sense of loneliness. We 
discover in these intervening years that Abraham took Keturah as his wife. Remarkably, he had 6 
sons by her. When God touched his natural body so he could conceive Isaac with Sarah, He did 
not take the power of procreation away. Through these children, Abraham became the father of 
other nations. That means that Abraham had eight sons in all - 6 by Keturah, Ishmael by Hagar, 
and Isaac by Sarah.  
 

And Abraham gave  a l l  that  he  had unto  Isaac .  But  unto  the  sons  o f  the  concubines ,  whi ch Abraham had,  

Abraham gave  g i f t s ,  and sent  them away f rom Isaac  h i s  son ,  whi l e  he  y e t  l i v ed ,  eas tward ,  unto  the  eas t  

country .  And these  are  the  days  o f  the  y ears  o f  Abraham’s  l i f e  which  he  l i v ed ,  an hundred three s core  and 

f i f t e en  years .  Then Abraham gave  up the  ghos t ,  and d i ed  in  a  good o ld  age ,  an o ld  man,  and fu l l  o f  y ears ;  

and was ga thered  to  h i s  peop le .  And his  sons  Isaac  and Ishmae l  bur i ed  h im in  the  cave  o f  Machpe lah ,  in  the  

f i e ld  o f  Ephron the  son o f  Zohar the  Hit t i t e ,  whi ch  i s  be for e  Mamre ;  The f i e ld  which  Abraham purchased  o f  

the  sons  o f  Heth :  there  was Abraham bur i ed ,  and Sarah h i s  wi f e .  (v5-10) 

 

As a loving man of God, Abraham would have loved the souls of all of his sons. So this must 
have been a difficult parting. But that did not mean that he did not recognise the will of God in 
sovereignly electing Isaac as the covenant child of promise. As Isaac was the son of promise, he 
received the inheritance. Abraham’s action of sending his other sons “eastward” highlights this 
recognition. This would also prevent any future family disputes over the inheritance. Now, 
Abraham had wrestled with his love for Ishmael in the past, but now he recognised that God’s 
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choice must be honoured. He gives us a good example of planning the division of his estate 
properly and in an orderly fashion.  
 Sarah had been dead for 38 years and Abraham lived until he was 175 years old. Fifteen 
years before he died, Esau and Jacob were born. Abraham was a great man of faith and was 175 
years old, but even he had to face the last enemy of death. No one is immune to the passage of 
time. The clock cannot be turned back for any of us. His final ending is put in a beautiful way, 
“Then Abraham gave up the ghost, and died in a good old age, an old man, and full of years; and was gathered to 
his people.” This, too, was in fulfillment of the word of God to Abraham, “And thou shalt go to thy 
fathers in peace; thou shalt be buried in a good old age” (Gen. 15:15). There would, doubtless, have been 
some regrets as he neared the end for the mistakes he had made, but also joy as he recounted 
what God had done in his life.  

Abraham would not live to see his descendants inherit this land. But he died with faith in 
God’s promises. This faith drove him to live the life of a pilgrim for a century. Lot could not 
resist the lure of the wealthy cities of Canaan but Abraham was content to remain a sojourner in 
his tent apart from the corrupting influence of these urban centres. Whatever the difficulties, it 
must be noted that Abraham never went back to Ur. He staked his life on the promises of God’s 
call. Pritchard summed it all well,  
 

As anyone knows who has studied his story, Abraham didn’t have an easy life. Just the 
opposite. Along the way he went through periods of frustration, discouragement, 
physical privation, and spiritual compromise. He experienced more than his share of 
personal loss. He saw the glitter of royal Egypt and smelled the smoke rising from the 
ruins of Sodom. He heard the voice of God and later lied to save his own skin. He had to 
give up his firstborn son Ishmael and send him away—an act that broke his heart. And 
as far as we know, Isaac and Ishmael never really reconciled nor did his wife and Hagar. 
He wept when he buried his wife Sarah, then had the satisfaction of seeing Isaac take 
Rebekah into her tent. Certainly he lived a full life and he packed a lot into those 175 
years. But through it all, even in the worst moments, he remained a man of faith. He 
never lost sight of the God who called him out of Ur 100 years earlier. For that reason—
and that reason alone—he was satisfied with life when he died. 

 
The estranged half-brothers, Ishmael and Isaac are reunited in paying their respects to 

their departed father. This may be an indication that Ishmael had made peace with Abraham 
over his decision to send him away. The burial of Abraham in the cave beside Sarah’s remains 
was a statement of faith in God’s promises. We are told he was  “gathered to his people,” which does 
not mean his remains were placed in the same tomb as Sarah. Rather this expression is a 
wonderful testimony to the continued existence of believers after death. Job also testified of an 
eternal future because of Christ, “For I know that my redeemer liveth, and that He shall stand at the latter 
day upon the earth: And though after my skin worms destroy this body, yet in my flesh shall I see God” (Job 
19:25-26).  

Many believers begin to fear the prospect of death as they get older. This fear can 
paralyze our service for the Lord in life. However, we must view death as a transition, but not 
the end. It is merely the entrance to eternal glory. That is why the apostle Paul could say, “For to 
me to live is Christ, and to die is gain” and “For I am in a strait betwixt two, having a desire to depart, and to 
be with Christ; which is far better” (Philp. 1:21, 23). When we are gathered to our people in glory, it is 
then that life truly begins. 
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And i t  came to  pass  a f t e r  the  death o f  Abraham, that  God b l e s s ed  h i s  son Isaac ;  and Isaac  dwe l t  by  the  we l l  

Lahairo i .  (v11) 

 

As Abraham passes on into his eternal rest, God has not finished. The promises of God do not 
die with the death of Abraham, “And it came to pass after the death of Abraham, that God blessed his son 
Isaac.” Charles Wesley once observed, “God buries His workmen but carries on His work.” The 
work of God is not dependent on any mere man but God alone. The Lord’s purpose is greater 
than even the best of men. 

The baton is passed now to Isaac to be the spiritual head of the patriarchal family. He 
will be a man who lived the longest of the patriarchs, yet less is written about him. Isaac comes 
across as temperamentally more of a passive than an active character in the biblical narrative. He 
has less of the spiritual highlights of his father, yet less of the spiritual failures of his son, Jacob. 
Isaac’s significance stems from his role in redemptive history and the fact that God attested, “I 
am the God of thy father, the God of Abraham, the God of Isaac, and the God of Jacob” (Exod. 3:6). 

 

Now these  are  the  g enera t ions  o f  I shmae l ,  Abraham’s  son ,  whom Hagar the  Egypt ian ,  Sarah's  handmaid ,  

bare  unto  Abraham: And these  are  the  names  o f  the  sons  o f  I shmae l ,  by  the i r  names ,  a c cord ing  to  the i r  

g enera t ions :  the  f i r s tborn o f  I shmae l ,  Nebajo th ;  and Kedar ,  and Adbee l ,  and Mibsam,  And Mishma,  and 

Dumah,  and Massa ,  Hadar ,  and Tema,  Je tur ,  Naphish ,  and Kedemah:  These  are  the  sons  o f  I shmae l ,  and 

these  are  the i r  names ,  by  the i r  towns ,  and by  the i r  cas t l e s ;  twe lve  pr inces  a c co rd ing  to  the i r  nat ions .  And 

these  are  the  y ears  o f  the  l i f e  o f  I shmae l ,  an hundred and th i r ty  and seven years :  and he  gave  up the  ghos t  and 

d i ed ;  and was ga thered  unto  h i s  peop le .  And they  dwe l t  f rom Havi lah unto  Shur ,  that  i s  be fore  Egypt ,  as  

thou goes t  toward Assyr ia :  and he  d i ed  in  the  pr es ence  o f  a l l  h i s  bre thren .  (v12-18) 

 
The switch of the focus for a brief moment is now to the descendants of Ishmael. They only 
merit a passing reference in God’s Word, as they are not significant in redemptive history. 
Abraham had always had a special love for his first son Ishmael, “And Abraham said unto God, O 
that Ishmael might live before thee!” (Gen. 17:18). God promised Abraham that He would bless 
Ishmael with temporal blessings (Gen. 17:20). These were true blessings but they were not 
spiritual blessings. Ishmael was sent away, but he was not abandoned. Here we have some 
confirmation that the Lord is faithful to His promises.  
 The world may have regarded Ishmael as a very significant man. He was the father of 
many nations. Indeed, the world in which we live prefers the Ishmaels and the Esaus and dislikes 
the Isaacs and the Jacobs. But all that matter ultimately is God’s opinion of any man. Unlike the 
patriarchs, it is notable that Ishmael was not buried in the cave of Machpelah, which signified the 
hope in the promises of God.  
 
CONCLUSION 
 
There are many profound lessons to be learned from the life of Abraham, and many are the 
precious truths, which are seen illustrated in his character and conduct. It is fair to say that 
possibly Abraham’s faith was tried more severely, more repeatedly, and with greater variety than 
that of any other human being. The Lord did not give Abraham instant, fully matured faith. God 
called him and led him through various trials and tribulations, so that his faith would grow over 
time. This faith led this man to keep the Law of God long before it was given in a written form 
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at Sinai as the Lord testifies “Because that Abraham obeyed my voice, and kept my charge, my 
commandments, my statutes, and my laws” (Gen. 26:5). It is interesting that the Bible uses Abraham as 
the central figure in the New Testament’s writer’s portrayal of life under the new covenant (Rom. 
4; Gal. 3). 

Abraham’s faith was initially tried to overcome the ties of nature when he was called 
upon to leave the land of his birth, to separate himself from home and kindred, and to set out on 
a long journey unto a land, which God had promised to “show” him. Upon arrival in this new 
land he did not enter into occupation of it, but by faith instead, sojourned there as a stranger and 
pilgrim. Here his faith was tried by stress of circumstances. All that he ever owned in it was a 
burying-place. Dwelling in tents with Isaac and Jacob, he remained there for a century. This he 
did with the eye of faith towards eternity. The NT sums his time as a pilgrim,  

 
By faith Abraham, when he was called to go out into a place which he should after 
receive for an inheritance, obeyed; and he went out, not knowing whither he went. By 
faith he sojourned in the land of promise, as in a strange country, dwelling in tabernacles 
with Isaac and Jacob, the heirs with him of the same promise: For he looked for a city 
which hath foundations, whose builder and maker is God (Heb. 11:8-10). 

 
Hebrews makes clear that Abraham was able to endure this century of testing “in a strange country” 
and “dwelling in tabernacles” because he “looked for a city which hath foundations, whose builder and maker 
is God.” 

In Canaan Abraham was also tested in respect of helping a brother in distress and the 
trial of the courage of his faith to fight against Chedorlaomer and his armies. Subsequently he 
faced a trial of the dignity and sufficiency of his faith when offered the riches of Sodom. Later he 
was tried in the patience of his faith of God’s promise to give him a son by Sarah when his own 
body was “dead” (Rom. 4:19) and his wife long past the age of childbearing. Finally, the supreme 
test of the obedience of his faith came when he was bidden to offer up his son Isaac. 

It is only fair to note that Abraham’s faith did waver, as he was a man of like passions. 
His early years were not marked by flawless faith, but betrayed times of fear and doubt. We find 
him only partially obeying the Lord’s command when he stopped short at Haran (Gen. 11:31) 
and when he entered the land of promise by faith he quickly fled to Egypt when a famine came 
(Gen. 12:10). By faith Abraham returned and sojourned in the land of promise, but by 
impatience he took the maid Hagar rather than wait for God to put forth His power and give 
him a son by Sarah. By faith he went forth to rescue Lot, but by unbelief he lied to both Pharaoh 
and Abimelech about his wife (Gen. 12 and 20). We see clear evidence of him battling and, at 
times succumbing to, fear, selfishness, deception, and doubt.  

Abraham was not a perfect man but godliness was the direction of his life. His heart was 
fixed on God even in the midst of his stumbles. One of the puritans summarised this distinction 
well by observing, “A sheep may fall into the ditch, but it is the swine that wallows in it.” 
Abraham fell but he never wallowed in the ditch. God’s grace allowed him to rise up again and 
persevere on till the end of the journey. It must also be noted that God by Sovereign election 
chose Abraham out of his weaknesses, rather than his strengths. Abraham was a man who faced 
the same trials and temptations that we experience. It was not Abraham’s great faith that explains 
all the blessings in Abraham’s life, but God’s faithfulness to His covenant with Abraham. The 
Psalmist notes, “The steps of a good man are ordered by the Lord: and He delighteth in his way. Though he 
fall, he shall not be utterly cast down: for the Lord upholdeth him with His hand” (Psalm 37:23-24).  
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The overview of Abraham’s life must conclude with the observation how that his faith 
was one that was deepening and growing as his life progressed. He came to learn more and more 
about the God Who called him and came to a deeper and deeper understanding of the meaning 
of God’s Word. As a consequence he became more intimate in his communion with God so that 
he would be called the “Friend of God” (James 2:23). Abraham became a giant of the faith when 
he finally fully accepted the Word of God as the sole rule for his life. This then led him to 
believe the promise of the son whom God would give him miraculously, and in God’s divine 
power of resurrection.  

God enabled Abraham to discern that in Isaac was the symbol of his coming Saviour as 
he named the mount using a Hebrew tense to indicate a future provision in Genesis 22:14. In the 
New Testament his insight into the Coming Messiah is confirmed as real, “He saith not, And to 
seeds, as of many; but as of one, and to thy seed, which is Christ” (Gal. 3: 16) and, “your father Abraham 
rejoiced to see My day, and he saw it and was glad” (John 8:56). The things that made Abraham’s life 
rich was not his material possessions, but the riches he had in Christ. Those who live by the 
same faith are the true spiritual children of Abraham.  

 
The God of  Abraham praise ,  who re igns enthroned above ;   

Ancient  o f  ever last ing days ,  and God of  Love ;   
Jehovah, great  I  AM! by earth and Heav’n confessed;  

 I  bow and bless  the sacred Name forever  blessed.  
 

The whole  tr iumphant host  g ive  thanks to God on high;  
 “Hail ,  Father ,  Son, and Holy Ghost ,” they ever  cry .   

Hail ,  Abraham’s God, and mine!  (I  jo in the heav’nly  lays , )   
All  might and majes ty  are Thine,  and endless  praise .  

 
 

QUESTIONS FOR DISCUSSION 
 
 
49. What hope in death do we see with the passing of Sarah and Abraham? 

 
50. What was significant about Ishmael’s life? 
 

51. What were the spiritual highlights in Abraham’s life? 
 

 


