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 “A World Consumed by Sin” (Genesis 6:1-7) 

The life of Noah is one of the most inspirational stories in the Bible. This man lived for God 
amidst a society that was wholly devoted to the pursuit of sin. He was a “preacher of righteousness” 
(2 Peter 2:5) in a world that was increasingly hostile to his message. For at least 120 years he 
preached the truth of the judgment of God. By the end he was a solitary witness of the truth of 
God’s word. He may not have been numerically successful, but he was faithful in his generation.  

Each year, Noah must have witnessed the number of believers diminish and the number 
of the ungodly rapidly increase. This must have been discouraging. Yet throughout it all we read 
this testimony, “Noah was a just man and perfect in his generations, and Noah walked with God” (v9b). He 
did not discredit his message by his life. By God’s grace, he raised three children in such an era 
and was able to find them wives and get his whole family onto that ark.  

The time that Noah lived in was a world filled with men and women infected with the 
spirit of Cain and Lamech. As this history will repeat itself, we must pay particular heed to this 
incident. The Lord Jesus Christ warned that the spirit of the age of Noah will resemble the spirit 
of the age before Christ returns the second time (Matt. 24:37-39; Luke 17:26-27). The days of 
Noah were a time of population growth (v1), marriage according to the flesh, demonic activity 
(v2), perpetual seeking after sin in the heart of man (5), and widespread corruption and violence 
(v11). People simply lived for self and had no fear or care that judgment was coming. 
 

And i t  came to  pass ,  when men began to  mul t ip ly  on the  fa c e  o f  the  ear th ,  and daughter s  were  born unto  

them, That  the  sons  o f  God saw the  daughter s  o f  men that  they  were  fa i r ;  and they  took them wives  o f  a l l  

whi ch they  chose .  (v1-2)  

 

There is much speculation and debate over who these “sons of God” and “the daughters of men” are 
amongst the various commentators. There are two main viewpoints. One view argues that the 
“sons of God” refers to fallen angels and the “the daughters of men” are human women who then 
intermarry. This is the view of the oldest Jewish tradition. Another view takes the position that 
the “sons of God” refers to the sons of the godly line of Seth who then intermarry with the “the 
daughters of men” who are the offspring of the ungodly Cainite line.  
 
FIRST VIEW - SONS OF GOD ARE DEMONS 
 
The proponents of the first view point out that fact that when the term “sons of God,” is used in 
the Bible, it always refers to angels (Job 1:6; 2:1; 38:7; Dan. 3:25; Psa. 29:1; 89:6). Advocates for 
this view argue that there seems to be a deliberate contrast made between the “sons of God” and 
“the daughters of men” implying a different in essence between them.  So, the argument is that these 
“sons of God” were demonic fallen angels who took on physical form and had sexual relationships 
with earthly women who are “the daughters of men.” These demons defied God by leaving the 
condition of the spirit world where God had placed them and entered the human realm. This 
unholy union produced a superhuman race of “mighty men which were of old, men of renown.” This was 
a satanic plot to overthrow God’s promise of sending a Saviour through the seed of the woman.  

Objectors point out that Jesus Christ stated that angels cannot marry in heaven (Matt. 
22:30), but advocates of the first view argue that Christ only limited His remarks to angels in 
heaven and did not necessarily preclude demon angels marrying on earth. They also point out 
that the NT mentions demons associated with the time of the flood abandoning their previous 
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position (1 Pet. 3:19, 20; 2 Pet. 2:4, 5; Jude 6). This invoked the judgment of God. Other 
suggestive evidence is the fact that there are times when angels can carry out functions of 
humans, such as the angels eating the meal in Genesis 18:8. The Lord Jesus Christ was also able 
to take on a human nature in the Incarnation so it is not true that a personal being who is spirit 
cannot take on human form. It should also be noted that in Genesis 19 the men of Sodom 
desired to have homosexual relations with the two angels sent there, which may imply that 
physical relationships with the angelic world may be possible on earth.  

There are other difficulties with this first view. It raises all kinds of theological questions 
regarding the nature of man. There is no hint in the Scriptures that there is a possibility of 
reproduction outside the specific kinds of species. We have no explicit biblical support of fallen 
angels ever taking on human flesh with physical DNA. If demons could intermarry with humans, 
then what is the nature of the offspring? Are they part man and part angel souls? Why did Paul 
say in Acts 17 that “And hath made of one blood all nations of men for to dwell on all the face of the earth” if 
some men were the product of demons and humans? It must also be noted that although the 
term “sons of God” is used to refer to angels in the Old Testament, it seems to refer to righteous 
angels in the context. The very term “sons of God” does not appear a title that should be ascribed 
to fallen angels.  

 
SECOND VIEW - SONS OF GOD ARE SETH’S OFFSPRING 
 
The argument for this position is tied into the context. To introduce the need for demons to 
reproduce with human women, with all the attendant theological difficulties, is not necessitated 
by the passage. There are no express statements in the subsequent verses that the offspring of 
these relationships are anything other than humans. In v4-13 the text repeatedly refers to the 
degenerate population of the earth as men. The emphasis in chapter six is on the sins of men and 
not on fallen angels. In particular, the Lord explicitly states that His anger is upon “man” who is 
“flesh” in v3, “My spirit shall not always strive with man, for that he also is flesh.” Indeed, the comparison 
between Noah in v9 and the rest of humanity is not on the basis that one group is half-demon 
and he is fully human but on the fact that Noah was righteous and the other part of humanity 
was not.  

Furthermore, in the previous chapters, the Holy Spirit is clearly drawing a comparison 
between the godly line of Seth and the ungodly line of Cain. There is nothing to really suggest a 
complete change of thought here. By the end of chapter six we see a clear breakdown in this line 
of separation so that there are only 8 righteous persons left from the line of Seth. Obviously, 
there has been intermarrying going on with the values of the Cainite line having, in the main, 
been adopted by the Sethite line. The widespread spiritual contamination caused by such 
deliberate compromise is clearly evidenced. This tactic of marrying believers and unbelievers is a 
familiar strategy of the devil in Scripture. For instance, Balaam snared many Israelite men with 
attractive Moabite women in Numbers 25. Moses continually warns against it in the Pentateuch 
so this is likely just another example of the danger of it.  

To the objection that the “sons of God” is used to describe only angels in the OT, the 
proponents of the second view point out that the Bible does refer to OT believers as God’s sons 
(cf. Deut. 14:1; Isa. 1:2; Hosea 1:10) and Adam is explicitly named as “the son of God” in Luke 
3:38. It should be noted that angels are not referred to as “sons of God” in the Pentateuch but 
believers are in Deuteronomy 14:1 and 32:19. The Jewish reader should easily be able to make 
the connection. Respected commentators, like Leupold, argue that Moses used the term “sons of 
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God” here to emphasise the high standards of the Sethite line, who were to produce believers 
who are expressly called the “children of God” in the NT (John 1:12). By intermarrying with the 
godless daughters of Cain they corrupted the godly line, which inevitably resulted in God’s 
judgment. 

On balance, I believe that the second view is preferable that this incident represents a 
hell inspired corruption of the Sethite line by intermarriage with the sensual and godless 
daughters of the Cainite line. Doubtless, the devil and his angels were behind these unbiblical 
intermarriages of the two lines. Some of the intermarrying may have been as a consequence of 
widespread demon possession of the line of Seth. That possibility is biblically warranted (Mark 
5:1-20). Even the devil was able to enter the material world and possess a serpent in Eden.  

These compromising descendants of Seth, under demonic control or influence, then 
judged any future life partner on the basis of external physical attraction, “the sons of God saw the 
daughters of men that they were fair; and they took them wives of all which they chose.” The descendants of 
Seth chose their life partners without reference to the will of God. No emphasis is placed on 
godly character or spirituality. The physical beauty of the women took precedence over the Word 
of God that the line of faith ought to be kept pure. Marriage was no more than the satisfaction 
of pure sensual appetites. It is a picture of uncontrolled lust that is reminiscent of Eve when she 
fell by looking at the forbidden fruit in Genesis 3:6. Steve Cole makes a pertinent application to 
unmarried believers, 

 
Satan often uses wrongful marriages as the area of compromise to seduce God’s people. 
It is an effective tool, since the sex drive and the emotions of romantic love are so 
powerful. I have seen many young people neutralized in their Christian lives by marrying 
“nice” unbelievers or worldly-minded professing Christians. It is proper to be physically 
attracted to the person you marry. But to marry primarily because of physical attraction is 
a serious mistake. The typical short-lived Hollywood marriage ought to tell us that. But 
Satan uses this weapon over and over.  
 
Whatever position one adopts on the question of who the “sons of God” are, what must be 

recognised is that this is the second attempt by the devil to undermine the prophecy of Genesis 
3:15. The first attempt was in Cain’s murder of Abel in Genesis 4:8. Instead of murdering the 
godly seed, the devil now tries to corrupt it. He knows that a Saviour cannot be born from a 
demon-possessed race. Satan very nearly succeeds in his attempt to infiltrate the human race by 
Genesis 6:11-13. The picture Moses presents of the pre-Flood generation is of a demonized 
civilisation with unrestrained immorality and violence.  
 
And the  Lord sa id ,  My sp ir i t  sha l l  no t  a lways  s t r iv e  wi th  man,  for  that  he  a l so  i s  f l e sh :  y e t  h i s  days  sha l l  be  

an hundred and twenty  y ears .  (v3)  

 
The deep depravity of mankind does not go unnoticed by God. He warns that His grace to 
sinners has a limit, “My spirit shall not always strive with man, for that he also is flesh.” All the time of 
the growing wickedness the Holy Spirit has been at work seeking to convict sinners and bring 
them to repentance. This work has a limit. A solemn revelatory warning follows that the coming 
judgment is about to be realised in 120 years, “yet his days shall be an hundred and twenty years.” The 
Flood was 1656 years after creation so this warning would be at the year 1536. God postpones 
judgment for another 120 years to allow man time to repent. But the judgment is inevitable even 
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if it appears delayed from man’s perspective. This is the way this incident is applied in 2 Peter 
3:1-9 of the final judgment of this world. There will not be a flood for our generation to destroy 
this present world, but fire will burn it up. In other words a sign hangs over our planet “Last 
time water - Next time fire.” 
 

There  were  g iants  in  the  ear th  in  those  days ;  and a l so  a f t e r  that ,  when the  sons  o f  God came in  unto  the  

daughter s  o f  men,  and they  bare  ch i ldren to  them, the  same became mighty  men which were  o f  o ld ,  men o f  

r enown.  (v4)  

 
This expression “giants” does not necessarily mean giants in physical stature, although it could 
mean this. Physically powerful men could easily have led the widespread violence referred to in 
v11-12. The Hebrew word translated “giants” is nephilim can also carry the meaning of great men 
of mental stature and physical power. These nephilim were on the earth on the pre-Flood days 
and later other nephilim would be on the earth in the days of Moses (cf. Num.13:33). It must be 
noted that the verse does not teach that the nephilim were the product of the union between the 
“sons of God” and “the daughters of men.” They were on the earth before that point.  

Genesis 4 reminded us of the Cainite line’s resourcefulness and abilities. The offspring of 
this union between the two lines of the Cainites and the Sethites with their long life spans and 
the experience acquired from their ancestors from the two family trees would have been 
impressive. They would have been very knowledgeable, resourceful, and influential, “the same 
became mighty men which were of old, men of renown.” Amidst the spiritual degeneracy, there was 
incredible human accomplishments and power on the planet. Leupold notes, 

 
They achieved a reputation the world over by their violence, but a reputation better 
deserving of the term notoriety. The world certainly did not in those days, even as it does 
not now, esteem godly men highly. Only the wicked were renowned or had a name. 

 
This wicked generation knew so much, but ultimately understood so little. They would fully 
agree with the poet who boasted, “I am the master of my fate, the captain of my soul.” The men 
were high achievers and the women were beautiful which drew the admiration and fear of the 
world, but God is not impressed. 
 
And God saw that  the  wi ckedness  o f  man was grea t  in  the  ear th ,  and that  every  imaginat ion o f  the  thoughts  

o f  h i s  hear t  was on ly  ev i l  cont inual ly .  And i t  r epented  the  Lord that  he  had made man on the  ear th ,  and i t  

g r i eved  h im at  h i s  hear t .  And the  Lord sa id ,  I  wi l l  des t roy  man whom I have  c r ea t ed  f rom the  fa c e  o f  the  

ear th ;  bo th man,  and beas t ,  and the  c r e ep ing  th ing ,  and the  fowls  o f  the  a ir ;  fo r  i t  r epente th  me that  I  have  

made them. (v5-7)  

 

The language here emphatically describes the utter depravity of the pre-Flood civilisation. A 
blacker picture could not be painted of the malignant character of sin. The only thing man now 
lived for was to conceive further ways of sinning, “that every imagination of the thoughts of his heart was 
only evil continually.” There was no relenting or repenting in this pursuit of evil. Passages like 
Genesis 19 and Romans 1 gives a detailed insight into the reality of life in such a society. Alfred 
Edersheim notes, “This means more than the total corruption of our nature, as we should now 
describe it, and refers to the universal prevalence of open, daring sin, and rebellion against God, 
brought about when the separation between the Sethites and the Cainites ceased.” 
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 There was a reaction from God when He noted the depraved state of mankind, “And it 
repented the Lord that he had made man on the earth, and it grieved him at his heart.” This does not mean 
that God recognised that He had made a mistake. We know that God is unchangeable in His 
person, perfections, and purposes (Malachi 3:6; Eph. 1:11). The use here of the expression  
“repented” is what we call anthropomorphic language, which describes God’s actions in human 
terms to aid our finite understanding. This is a divine condescension by God to explain God’s 
actions in terms we can grasp. It conveys the depth of sorrow that God felt, as He observed the 
corruption of sin in His Creation (cf. Ezek. 33:11). The Lord is not indifferent to sin. The same 
is true today as God grieves over the broken homes, sexual immorality, lies, atheism, and 
violence that pervade our world.   
 God is not simply grieved at the sinfulness of mankind. He also purposes to judge this 
declension, “I will destroy man whom I have created from the face of the earth; both man, and beast, and the 
creeping thing, and the fowls of the air; for it repenteth me that I have made them.” The cesspool of sin was 
so deep; that the only thing left was to judge it in destruction. It was irredeemable. There could 
be no half measures in dealing with such sin. God would have to destroy the world and start 
again. He would uncreate in an unprecedented judgment what He had once created and 
pronounced “good.” A whole civilisation will be literally swept away under the waters of 
judgment. This passage had the echo of the warnings of Romans 1, where God gives man over 
to the consequences of his own sinful choices. 
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QUESTIONS FOR DISCUSSION 
 

1. What parallels can we draw between the last days and the days of Noah? 

___________________________________________________________________________

___________________________________________________________________________

___________________________________________________________________________

___________________________________________________________________________

___________________________________________________________________________

___________________________________________________________________________

___________________________________________________________________________ 
 
2. How evil was the pre-Flood generation?  

___________________________________________________________________________

___________________________________________________________________________

___________________________________________________________________________

___________________________________________________________________________

___________________________________________________________________________

___________________________________________________________________________ 
 
3. What does this passage teach us about God’s judgment and grace? 

___________________________________________________________________________

___________________________________________________________________________

___________________________________________________________________________

___________________________________________________________________________

___________________________________________________________________________

___________________________________________________________________________ 
 
4. How have you been challenged by this passage? 

___________________________________________________________________________

___________________________________________________________________________

___________________________________________________________________________

___________________________________________________________________________

___________________________________________________________________________

___________________________________________________________________________ 

 


